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A WORD OF GOD TO MAN 


-_ 


Rev. Dr. R. Arulappa’s ‘God the Bridegroom’ is a new 
exposition, as well as a new commentary in English on the 
closing or crowning part of Tirukkural, viz., the Book of 


Love.* 


To the lay public or superficial students of the current 
mediaeval scholastic commentaries of Tirukkural, the 
Rev. Doctor's exposition may appear to be a sudden revela- 
tion or even a revolution of thought ; but to the student of 
the age-long Tamil traditions and of the history of mystic 
thought all over the world, itis quite in the line of both 
and is but a blossoming out of the unheard thoughts of 
many who had the inspiration to ‘see’, but fully expressed 
by ‘One’ who has had not only the insight to see but also 
the inspired ‘urge’ and the inspired ability to express them 
for the benefit of the public at large! 

The classifications of Porul, i.e. ‘Life’s Aims and 
Experiences as a whole’, into. Aham or Within and Puram or 
Without, as of the five or more Tinais, i.e. Regions of 
Spheres, are quite peculiar to Tamil. The classification of 
the same into the Triad, Aram or Ethics, Porul or Socio- 
logy of the social body politic, Inpam or subjective experi- 
ence, or again into the Tetrad, Aram, Porul, Inpam and 
Vidu, i.e. the Ideal of the Summum, Bonum, is, likewise, 
exclusively peculiar to India, inclusive of the Tamil land. 
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*Inpattuppal.or Kamattuppal as it is variously called. 
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The latter classification is, however, a contribution of” 


i ndia, since it is part an 
"ii ae three classifications cut through each other, 
making the Tinais into 14 (7 for Akam and 7 fer Puram). 
and again re-dividing OT inter- dividing the same 14 TinaiS 
into the Tetrad. Vidu is the pure Akam called by 
Tolkappiyar the Anbin Aintinai i.e. the 5 Tinais of the 
WNobler Love ; Aram is the Pure Puram marked as opposite 


to the above five by Tolkappiyar. The rest of the tinais 


are Porul: the Exterior Within (Akappuram) and the 
Exterior Without (Purappuram). 


This classification shows that the Tamil conception 
of Inpam is not pure Physical pleasure or even Sexual 
pleasure but aims at an Ideal beyond it. It requires not 
only sexual love which by itself is signified in Tamil as 
Kamam, the lower, i.e. Natural love, and Katal, or the 
Nobler Love; it requires also Anpu i.e. Love of the Heart. 
Further, as the Triad is held to be the equal of the Tetrad 
and is equivalent to it, the term Inpam in the Triad is really 
inclusive of the two divisions, Inpam and Vidu, in the 
Tetrad. 


/ It must be remarked herein that the Tamil language 
alone has the same word Inpam to cover both Human Love 
and the Divine Bliss Eternal; for it calls the former the 
Lesser Love or Joy (Cittinpam) and the latter the 
Greater Love or Bliss (Perinpam). Further in Tamil alone 
we have the same term vidu (the home) to express the abode 


of earthly love and Heaven or th i ivine 
iow K the abode of the Divin 


i For the last thousand years or more, there appears to 
es concerted effort to restrict the great Tamil epic, 
Cilappadikaram, and the great Gospel of the Tamils, the 


d parcel of the first two; y 


t 
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Tirukkural, to the three objects of Life alone, Aram, Porul 
and Inpam, and to deny them the so-called fourth aspect, 
Vidu. As shown above, this goes against the nature of 
all Tamil tradition, as the Triad is really equal to and is 
a synonym for the Tetrad, since Inpam always includes 
both the Joy of the Lesser Love and that of the Greater Love. 


As the author of the present study, the Rev. Dr. 
Arulappa, himself has shown, the Tamil conception of 
Internal or Spiritual Love as expressed in and through the 
garb of External or Mundane Love is quite a continuous 
tradition among the Tamils, as the earliest extant Ancient 
Kovai of Manikkavasakar, the greatest of the Mystic poets 
of Tamil, or indeed, of the world, shows. The idea is 
taken up by Sanskrit and all Indian men of letters as, well, 
under the term Nayaki-Nayaka Bhava, the-Lover-and-the- 
Beloved form of expression. 


In the West, or as we may callit, the Near East or the 
Near-West, we have the greatest Mystic poets of the Old 
Testament, David and Solomon, singing of the Bliss of 
God in the garb of the Joy-Abounding of an earthly, but 
not of the earthly kind. The line of the great Islamic 
Mystic poets, including the latest among them, the great 
Omar Khayyam and the no less great Jami, and a great 

| many in the long line of the Christian Mystics of the West, J 
as for instance, St. Francis of Assisi, have chosen earthly 
| love as the fittest instrument for the expression of the 


| Divine. 


It has been a fashion of late to.symbolise God the 
Lover as the Bridegroom in this Celestial Love, but in the 
Tirukkovai of Manikkavachakar and in the Psalms, in the 
Book of God and in Omar Khayyam as well as in Jami, God 
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has been even represented as the Bride. Tiruvalluvar, as 
is shown by the Rev. Doctor in this work, has chosen to} 
adopt both the representations in an admirable way—God 
is the Bride in the first aspect of the Spiritual Love, the 
Aspect of Courting (Kalaviyal in Tamil), but becomes the 
Bridegroom in the aspect of Marital Love (Karpriyal in 
Tamil). This is in keeping with the nature of Godhead, for 
the initiative and the sovereignty in love go with woman, 
the Lady - Love, up to the time of the martiage tie, but 
become vested in Man, the Lordly Lover, immediately 
after it! 


One can quite aestheticaly compare the earlier aspect 
with the great Persian Mystic Poet Jami’s allegoric epic 
poem, ‘Absalom’, particularly in his elucidative Prefatory 
Invocation to the same, where he calls Human Love as the 
distant earthly shadow of the Divine Love, and Woman’s 
Beauty as but a lowly reflection of the Spiritual Beauty of 
God, as seen through the seven - fold curtains of Maya or 
wordly illusion ! 


Everybody would admit that Tiruvalluvar’s Book of 
Love, even when looked at as an exposition of Human 
Love, is not quite the sexual love as it is depicted in the 
Sanskrit sex—classics like the Kamasutra. For one thing, 
to the Tamils, the ideal of Sexual love is inevitably bound | 
with marriage, even as marriage to them is always inextri- ` 
cably bound with love. There can be no marriage without 
love, even as there can be no love without marriage. 
Secondly, the Tamil conception of marriage itself is a 
ation, based upon the free love of 
ract on an absolutely equal basis. 
This is often fo 


rgotten by the re es si- 
eal literature, rae y aders of Tamil clas 


ulary so, by those of Tirukkural. 
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Even concrete representations of Personal Godhead in 
Tamil, like Siva, Muruga and Kanna, have only one 
Female Half each, Uma, Valli or Nappinnai: later demora- 
lised Hinduism alone is responsible for adding to the 
number. 


If the Tamil classics are the Himalayas of human 
thought, the Tirukkural is the Mt. Everest soaring above 
the Himalayas themselves. The Tirukkural is the highest 
expression of the Triad or the Tetrad, which, te be appre- 
ciated for what it is ‘in the original, should be seen with 
a truly Tamil eye and not with the borrowed vision of the 
mediaeval Sanskritist eyes. For the Book of Love of 
Tiruvalluvar comes in the wake of his Book of Sociology 
and Book of Ethics. These, again, are prefixed with a 
Prefatory section dealing with the Godhead in the first 
chapter; with the Grace of God, the “Greatness of God - 
men and the Greatness of the Law of God, i.e. Aram, in the 


succeeding three chapters. 


Tiruvalluvar’s three Books or four sections are not 
collections of isolated verses like the Sanskrit Hitopadesa, 
nor a mere string of three or four isolated treatises, like 
the three Satakas of Bhartrihari in Sanskrit. It is a 
homogeneous work,a Bible of Humanity and Human Life 
Indivisible. Every part of it is dovetailed into the whole 
and the whole is permeated with a single purpose and aim— 
it is a study of the whole of human life bound together by 
one single ideal or destiny for it, that is God ! 


The Rey. Doctor’s work is not merely an exposition 
of the third or the crowning part of Tirukkural 3 itis an 
exposition of this underlying purpose behind all the Books, 
which Tiruvalluvar himself has loudly proclaimed to us in 
the opening Prefatory chapters in his own words. 
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Tiruvalluvar’s Tirukkural has had the supreme 
fortune of being held in the highest esteem at all times and 
all climes, being oft-quoted all along, though scarcely ever 
referred to by name of book or author for centuries. But 
one cannot deny that a correct approach to him and a 
correct appraisal and interpretation of his quite unique 
universality has come to us only in quite modern days and 
only in waves of inspiration — the inspiration often, if not 
always, coming either from the Christian Missionaries or 
from the distant Scholars from the West. 


To sing about the incomparable unique universality of 
Tiruvalluvar’s ethics, we had to wait for a Pope; to 
interpret or correctly understand his unique Secularity-cum- 
Spirituality we have had to wait fora Schweitzer: to probe 
into its pre-historic roots beyond the Mohenjodaro 
antiquity we have had to look for a Father Heras. 


To take the veil off Tiruvalluvar’s Godhead, and to 
find and affirm the secret of the hold on humanity of his 
Divine Work, we have waited, are indeed waiting, to hear 
from The Most Rev. Doctor R. Arulappa ! 


ANNAI ILLAM, : 
is. K. APPADURAI, 


16-11-1975. 


M. A., L. T., Visarad- 
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GOD, “THE BRIDEGROOM” 


(auyesr ST SBT SD smc DG amir of 5 551) 


There is an extraordinary aspect of God which the 


author of Thirukkural seems to have considered as integral 
to the morality he was exposing. 


This aspect seems to be exposed fairly at length in the 
third part of his book usually called the Qiru S$ ture’, 
at times called ‘Srogi’. There isa controversy as 
to which of these two names is the genuine one and proper. 
It is not difficult to see that the titles do carry with them 
different connotations. While the word sro means lust 
or lustful love, @)siruun can mean also a moral or spiritual 
ove or rather the happiness that is derived from that love. 


If the former name is what the III part really is about 
then there could be some justification for what Mr. Drew, 
a translator in English of this great classic, says about it. 
He says that it (the third Part) could not be translated into 
any European language without exposing the translator to 
infamy. This is indeed a Strong statement. But is it really 
the case? This needs deeper study. 


(a) The author uses the word srinth for the first time 
in his work in couplet 360, in the chapter onthe ‘Realisa- 
tion of Truth’. The way he uses it there is very significant. 
He speaks of three factors which cause all the ‘pain’ in 
the world. The word used is Ggrut. This can also be 
‘sorrow’ as Pope’s translation has it in couplet just before 
this, viz 359. It could also be ‘evil’ as Drew’s translation 
has it. We could say the word Gprus can convey all the 


three ideas at the same time. Doing evil causes sorrow or 
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pain even bodily pain at times. The Sas) teaching a 
way to conquer this, and among the three factors he men- 
tions also «ww He says that their very names should 
become extinct, if pain is to be removed. If their very 
names are destroyed, then will perish also the evils which 


flow from them. 

So, then, the very word smb should be made extinct, 
if man is to be happy. If this is the attitude of the author, 
how could he have dealt at length on smb (lust) in the 
If] part under consideration, the translation of which could 
expose oneto infamy? The conclusion, then, is that itis- 
not pure lust mwb which is being treated there. The very 
title, therefore, of the ILI part, arog acum seems out 
of place ! 


(b) Taking the title of the III part to be Qiru ó 54 
ura, what kind of @siinb does the writer have in his 
mind? @Qöruib can be twofold, bodily and spiritual, 
material and moral, the earthly and the heavenly, human 
and divine. Which is the one here ? The author himsel 
seems to answer. 


s __ Quite early in his work he Says : Those who desire the 
higher pleasures (Of heaven) will not act unjustly, through 
desire of the trifling joy (in this life)}-Drew’s Translation. 


AbT Que ADM Asbury 
Lom) sri Cuag usu, 


Even in Qarb the author distingui ifling 
pees : isunguishes the trifling 
eee Qirib (Pb eirend) and the higher (heavenly) 
ub (Guero). Man must Seek the latter and not be, 
as it were, misled by the former. In the mind of th 


tthly happiness, 


author, the goal of life is not the ea 
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the heavenly; he must so liveas to gain it. Once again 
the author gives primacy to the heavenly and not to the 
earthly pleasures. How then could he have composed a 
whole treatise (250 couplets) all about the earthly, trifling, 
fleeting happiness which is smi, or Ap Deri. 


(c) In couplet 39, the author says ; only that happi-- 
ness (Q)siru1b) is genuine and true, which comes from AMD, 
In couplet 34 he says that all that is mib is to be found 
in one’s purity of mind and heart. How could he then 
lay such a strong emphasis on sreb which destroys this 
purity ? 

(d) The word smr:oib has been used by the author 38 
times, in the III part alone. In all these cases, does the 
author always refer to the lust of the flesh ? This is a point 
to be looked into. The word sub has not only that 
meaning. It can also mean ardent love (conjugal or 
spiritual), strong attraction (as in the state before marriage) ; 
a burning desire, deep pleasure with which some thing is 
desired, acertain anxiety caused by this desire, affection 
or strong feeling. A study of the context in which the 
word is used in the above 38 couplets, may show that it is 
not necessarily or exclusively lust that is conveyed by that 
word, but often any ardent desire or attraction or the 
pleasure experienced thereby, This meaning may not 
appear at first sight as we read on, but can be understood 
when we have studied the real purpose for which the author 
composed this III part 


What is the real purpose ? From what has been said 
above it is sufficiently obvious that it could not have been 
merely exposing the art or grammar of carnal, earthly, 
sensual pleasure between a man and woman-the lover and 
the beloved! This is something most of mankind is con- 


12 


versant with. The need for an elaborate exposition of what 
is well known and daily experienced by men and women 
is not easily felt: Did the author then have in mind an 
ulterior motive in composing this treatise ? Did he perhaps 
use this human experience of earthly and carnal pleasure y 
as a stepping stone for leading these very humans to higher 
realms of thought- to a knowledge. desire and experience 
of a far higher pleasure viz. that which far surpasses the 
earthly and carnal ? 


This is what we have to find out. This can be 
discovered first of all from a study of the ancient authori- 
tative scholars and grammarians of Tamil literature. 


Here are the main points which would emerge from 
such a study : 


(a) Aram (2m) which treats of the moral aspect of 
man’s life—and is usually translated virtue, 


(b) Porul (Qu it) which is translated as wealth i. Ce. 
those things which pertain to the material well being of 
man. Under this head are treated the art of government, 
the personnel which 80 to make up the government, the 
Manner of Producing and using wealth etc 


(c) Inbam (Qirib) Pleasure, which is normally 
said to treat of the “excitement? of ‘love’ between human 


lovers; of the Pleasure and pain experienced by them before 
Marriage, as well as after 
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(d) A fourth aspect is often given: viz Veedu, (40) 
Home. This word is understood as denoting the final 
lasting home which man has to reach after the experiences 
of this earthly life. 


Bii ia 


Thus we have 2m1b, Quri, Qarb, FQ. 


These are named in Sanskrit Dharma, Artha, Kama, 
and Moksha, The first two mean practically the same as 
orb and Guise respectively, The third-Kama-definitely 
denotes the lust or~ pleasure experienced by the flesh or 
body. It may be called ‘love’ but only as equivalent to 
carnal love or attraction or lust. 


| Moksha, the fourth, would mean ‘liberation’ from the 
cycle of births and from the unhappiness caused by them. 


Now, two points have to be noted regarding the 
division of subjects used by the Thirukkural, 


One: instead of four it uses only three. 


| 

f 

| 

| It looks as though it does not believe in a final “home’- 
| goal of life-af@. Explanations below will answer this. 


Another point to be noted is that while the Sanskrit 
style used Kama (as the third division), Thirukkural and 
other Tamil writers use the word @)ctremn. The reason for 
this is to be investigated. For if Qerum meant earthly 

L love, and it formed the last part of the book, it would 
| mean practically that earthly love is the goal of. life. 
From this it will also be seen why the term aru $ gTa 
used by some scholars is not appropriate for the third part 
of Thirukkural and that Qaru gue is the correct one, 
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We shall now continue our investigation. A a 
important characteristic of Tamil literature is t E t ; 
classical writters were not satisfied with elaborating ‘love 
as lust. The ancient Tamil Grammarians and _ Scholae 
especially the more classical ones are explicit on this point. 


Qonuat g2eiQurgGs Aaris for instance, 
commenting a verse of QsruarwQuwi which speaks of 
the ten excellencies* which should shine out between 
lovers, if genuine love is to be realised, says: This lover is 
not of this world: he is one devised by scholars.” (-31) 


In other words it is a device by scholars to teach 
some truth which is not easily perceptible to human beings 
who are too earthly minded and carnal. It is a device by 
which the authors hope to lead such people step by step 
to realities of far greater worth. This step by step journey 
is well described in another ancient authoritative work— 


Qo nue smu 27. Here is the substance of his 
exposition : 


A foolish person is trying to drink 


: muddy water. A 
Sensible man Passing by tells him: 


What are you doing ? 
by drinking this muddy water? Look, 
there is some clear water! And he Points to a Mirage near 


by! The foolish individual Stops drinking the muddy 
water. The other takes him actual 


: ly to a good spring and 
lets him drink to his heart’s content. A 


It is Probably 
rsed in lustful 


N Osreanrcs. ii, 1219, 


15 


realities. His eyes are earthward all the time, Such a 
person needs some attraction to turn his mind elsewhere in 
the right direction Clear water in a pond or spring may 
not be easily visible at once; whereas a mirage can be seen 
from even a distance. 


The teacher and guide here desires to turn lustful 
man’s attention elsewhere, in a direction where he can find, 
not the muddy water of carnal love. which is neither pure 
nor healthy, but a love which is infinitely superior - one 
that is not earthly, one that is absolutely pure and healthy 
with a health which this world knows not. 


The lustful, carnal, earthly bent man, who knows and 
experiences little more than the pleasures of the body, 
cannot easily understand that kind of superior love! And 
so the guide speaks an earthly language at first, in order to 
attract his attention, 


«You are so earnest and anxious, he seems to say, to 
experience and enjoy this ‘love’ of which you are speaking- 
this Q)iruib! this pleasure derived from what people call 
sms, You are so taken up by this human love sr sw ! 
Do you know there is a love (a7 se) far greater and more 
enjoyable than this ?. Will you not be interested in it ?” 


When the foolish lustful person hears that, he begins 
to listen. 


«A love greater than this human love! I would 
certainly want it! ‘*—he replies, and adds “But how can 
I obtain it?” 


Be it noted that this ‘greater and more enjoyable love‘ 
at the moment may appear to the earth-bound foolish 


16 


n as something like a mirage L But if he places himself 
under the right guide he will find it—yjust as oes sensible 

erson above mentioned. Though, to start with, he showed 
A mirage, he finally led him to good water. The greater 
and more enjoyable love’ is for the moment ‘a mine in 
that it is not something which can be grasped at once; but 
it will become the immense reality if a proper attitude is 
taken and the right effort is made. 


perso 


What could be this effort? It was the question the 
seeker of that greater love asked of his guide. The guide 
answers It is not something which can be acquired by 
one’s own effort, or strength; or by one’s beauty or wealth. 
It can be achieved only by sgambd i.e. by penance or 
ascetical practices. 


Hearing this the earthly inclined person responds : 
I shall do that penance and obtain that great boon, And 
he does undertake these ascetical practices in his eagerness 
to obtain the great goal. 


`` But the guide now wishes to lead him further on. 
Seeing his eagerness to obtain the good, he wishes to take 
full advantage. He slowly enlightens his mind. He helps 
him to realise that the great goal is immensely beyond what 
ascetical practices ( seb) can by themselves achieve ; that 
the ‘good’ which ascetical Practices can achieve is nothing 
compared with the good which the great goal is going to be. 


‘Poor man, the guide tells him, do you think that 


(Sautb) can beget the love and happiness which is said to be 
greater and more enjoyable than the earthly love ? Do 
you think that you can attain 


the happiness it gives (SOG D Diru) 2?” 


your final goal (af@) and 
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The guide, then, begins to expose the excellence and 
the altogether inestimable quality that is the happiness 
of a&f@ — a happiness which this earth knows not. which 
is altogether God-like, divine and heavenly--spiritual and 
lasting ! He will tell his disciple that it is something which 
knows no birth, illness, old age or death, misery or ‘care. 
It would carry with it all the perfections of whatever 
beautiful or valuable things are found in the world. dt 
is not something which comes from without, but one that 
is made to spring up as a fountain from within the heart. 
It will grow eventually into something which may’ be 
called the flood of supernal happiness — Güme 
Gawir az. The disciple is now more attuned to this 
spiritual and greater ‘love or happiness’. He continues to 
perform the ascetical practices, redoubles them, andat the 
same time becomes imbibed with a ‘wisdom which comes 
from above. In due course, he reaches’ this final stage— 
the home of@ of perfect happiness. 


We sce thus that the ancient scholars and writers had, 
in exposing what apparently sounded lustful love, a far 
greater object than what is usually understood by the 
moderns, It was nothing more than a device to lead the 
earth - bound, carnal-minded, lust-seeking mortals gradually 
to a loye and happiness which is infinitely different from 
the love between human lovers, as heaven is different from 
earth, as God is different from man, as the supreme spirit 
is different from ordinary earthly matter- 


The question may now arise :. If this is so, has Tamil 
literature used this wonderful device very much ?- ; x 
F AT 

At first sight it may appear mot- But there have not 


been lacking literary compositions based on sucha device. 
j ATE 


vo mas eR 
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The SqjsGaraney for instance is an excellent example, 
This work in the guise of dealings between two hum 
lovers actually deals about God as the bridegroom and the 
soul as the bride, 


Many writers like Manicka Vasakar, Nammatwar_ 
Thayumanavar have largely used the phriseology of human 
love in order to expose the beauties of divine love. 


But a certain earth-bound trend of later times, and a 

_ certain undue estimation of Sanskrit literature as the 
highest human achievement far Superior too to Tamil 

literature — may have contributed to bringing down in 

estimation the great teaching of the ancient scholars. So 

that we reach a time when Love becomes exclusively Ka 


(sTo), and what was obviously Qerus azure 
becomes smug giura! 


The author of Thirukkural seems to have vigorously 
re-asserted the beauty and Opportuness of the ‘device 
(above described) and made full use of it in his work , 


This brings us to the question whether the IIL Part of 


Thirukkural is really a treatise on lustful love or spiri 
love. Here are Some testimonials to show that it is 
latter and not th 


j e former that the author is here conc 
with. 


Vatsyayana’s 
treatise on sex an Referring to this famo 


says; “Like V Tamil scholar Meenakshi Sundara 
in cies ane Kama Sutras his (Thiruvalluvar 
i oes. not ` : i 5 
analysis of sex topi attempt an objective and scien 


5 cs- Fhiru ‘ 
Bives us a poetic pi valluvar on the other bj 


cture of ideal lovethe Beloved 
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the Lord becoming one in thought, feeling and action m 
true advaitic relationship’’ (Pageant of Tamil literature). 


This opinion is shared by many, even modern scholars. 


The perfect union, therefore, of man and God, and 
the happiness which that union brings about— is the 
subject matter of this III Part of Thirukkural. It obviously 
treats of the final goal of man’s life. In other words, it 
treats of what the Grammar of Tamil literature would 
call- af@, We see thus that the III aspect (@)eriiib) and 
the fourth (a@f@) coincide, Hence it isthere is no special 
treatise on af@ in Thirukkural. Hence it is that the author 
calls God ame, already in his Introduction to the book 
(couplet 24). He says, in that couplet, that those who - 
guard the five (senses) by the ‘‘hook of firmness” 
(S, Bharati Translation) will be the seed of that “treasure 
of bliss (om asci-y) tat is the Bridegroom,” 


2 percrer ay b Garig wiresr gmn igh ET LILIT ot 
aurar mant of S g. 


The word eyar is easily understood as bridegroom. 
It may be said to be derived from ugib; which becomes 
ues and finally wyar. Even so it would denote the bliss 
which is supreme, viz God. It is quite possible that the 
author of Thirukkural had in mind the treatise he was 
going to compose in the II part, proposing God as the 
Bridegroom and the soul as the Bride and thus early in the 
introduction wanted to say that it would be the supreme 
object of the morality he was treating in his book. 


The author also seems to hint in the introduction 
that the Bridegroom, God, is precisely the Bøtt- about 
which we shall see in a later article on Neethar. 
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Now comes the rather difficult problem of interpreta- 
tion of the 250 couplets of the ITI Part of Thirukkural. 
Would they allow of such a high spiritual interpretation, 
sexy and crude as most of them sound? ‘This is a very 
pertinent question. Only when we have answered it, the 
idea of God as the bridegroom can be accepted. 


could. have, justa glimpse of the truth of the matter, viz. 

- that this IH Part really isa mysterious and mystic exposi- 
tion on love, between God and man as lovers, by examining 
a couple of couplets which obviously seem to refer not to 
two human ordinary lovers, but to lovers one of whom 
does not seem;to be of this earth. 


Before we take up the 25 chapters one by one, we 
l 


The couplet is No 1126. | 
sarwya Currant Beno Qer ugeT te 
Histor eust sta HTB ven : 

This is translated thus : 


My loved one’s subtle form 
departs not from my eyes: 

Il wink them not; lest I should 
pain him where he lies 


(G. U. Pope.) l 
‘ ei ype Pak not ‘depart from mine eyes : even if 
> hew hots $ : 
rev. Saye not suffer (from Pain): he is so ethereal, 


-lt seems. fairly clear that the author jis ber 
oes what kind of a lover he is dealing wide 
cca; pam (he or she) is of ‘a subtle form” and 
ieee: ure. Could such a description fit in with 

an lover ? How could any human lover, he or she, 


21 


be considered subtle in form and ethereal ? Thisis worth 
pondering on. 


Is it a ‘he’ or a 'she’ who is described in that couplet ? 


We said above that the whole presentation was a device 
to lead carnal-mindéd mortals to spiritual union with the 
supreme spirit, God. We said that the author had to use 
facts about human lovers to lead them higher. Now thë 
question is asked : among human lovers who is the one who’ 
starts this drama of love ? Is it the man or the woman ? 


Normally it is considered abnormal or even disgraceful 
for a woman to make the advance in. this matter of love. 
It is she who by her beauty and attractiveness: draws the 
man to herself.. Keeping this human feature in mind, the 
author seems to present God asthe most. attractive .woman:. 
That is why he starts the whole treatise thus: : 


Goddess ? or peafowl rare? 

...Is she a maid of human kind ? (Pope) 
Is this jewelled female a celestial, 

a choice peahen or a human being ? 
My mind is perplexed (Drew). 


There is a profound reason for thus representing 
God as 4 most attractive and beautiful woman. For 
among human lovers, though it may be normal for a 
man to make the first advances, it need not necessarily” 
be so, It is possible at times for the woman to make 
the first advance. But in this encounter of God and 
man, unless God, as the prime mover of everything, 
makes the first advance man has no way of -achieving 
anything. And so it is only appropriate that God is 
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at first represented as a most beautiful woman, attracting 
man to himself, making the first advance. 


From the above quoted couplet therefore we can 
gather that the author has in mind poe two ordinary 
human lovers but one of wh»m is ‘subtle in form and i 
ethereal in nature. Who is more subtle in form than 
God? Heis tħe ‘invisible’ and beyond human sensible 
touch, unlike any human lover. Therefore we have to conclude 
that the III Part of Thirukkural actually deals with God 
as the first ‘subtle’, invisible, supreme lover of man. 


dni 
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Let it be noted here that though in the first section 
of this third part (sarau) God is presented as ‘woman 
beautiful’, in the second section (6:9u%) he is presented 
as man, as bridegroom. Once man has made the first 
advance, and marriage takes place, the question does not arise 
as to who is to make the first advance. Both, husband 
and wife, are in great intimacy always. Something 
similar happens between God and the soul. Once the 
latter responds to the initial advance of God and begins 
to love Him, mutual intimacy comes in. As the response 
grows, at the appropriate time a sort of spiritual marriage 


takes place between God and the soul. God then shows 
Himself as bridegroom—part] 
has now achieved i 
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endowed with spiritual beauty 
and blessings. 


Hence the appellation : 
we gave to this article. The 
will become more evident when 

/ € we take i = 
tion of the 250 couplets / we De JB! See tiae 


THIRUKKURAL 


IN Part 


OQ) sr Li FS BILL 
TREATISE ON LOVE 


Important Note : 


The explanation of the * Couplets’? which follows 
is to be read with a copy in hand of ‘ Thirukkural’ 
Translations in English by Rev. G. U. Pope, Rev. 
Drew, and Shuddhananda Bharati. 


We now come to the ‘mystic’ interpretation of the 
“Ui Part of Thirukkural. 


This III Part consists of 25 chapters, from 109 to 133. 
It has, as it were, 25 themes purporting to expose the ayer 
encounter between God and the human soul. 


CHAPTER 109. 


It is entitled smswermgmgso which means an 
expatiation on the pain caused by the beauty and the fitness 
of the Beloved. The Beloved here is God, presented, as we 
said above, asamo:t beautiful young woman. By his 
splendour and beauty God begins attracting the creature, 
man, to himself. How does this actually happen ? No one 
at any time has a chance in this world to see God. He is 
absolutely invisible and seems so infinitely far away!... 
How then does he begin attracting man to himself! In the 
case of human lovers sometime, somewhere the young man 
has a chance to see, and be attracted toa young woman. 


Pee Te eee eT.” ee 
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They can both agree even to meet each other as often as | 
they want, though this is done usually stealthily in the 
beginning. But there is no such possibility where God is 
concerned. What, then, do we mean when we say that God 
begins by His great beauty to «attract to himself, man his 
beloved creature? 


Indeed God does not show himself or his beauty in 
any visible or tangible manner in this world. But he has 
made enough provision for his beauty to be ‘ perceived? 
by man’s mind, through the immense variety of creatures 
which he has created. Thesun, the moon, the planets, and 
their movements according to certain fixed laws: the 
innumerable stars in'the sky eternally twinkling the creator's — 
might; the immense space, an infinitesimal part of which 
only now man is trying to pass through; the beauty that 
are the immense expanses of the oceans and seas: the 
mountains, hills and dales, the luxuriant vegetation on 
them : the rivers and lakes; the infinite variety and beauty 
of flower and fruit: the great number of species of 
animals, the action of air, water and light; the many 
beautiful things which man himself is able to produce: all 
these and more, do they not reflect, be it in an infini- 
tely faint manner, the beauty and glory of the creator- 
God? The beauty of the woman herself (the handsome- 
ness of man too) which shows itself in a never ending 
variety in the millions of human faces, does it not reflect 
AO AOPP ale the peauty of God? Every cause produces 
rcs maar to itself: it reproduces in it something 
of itself, of its beauty, goodness, excellence, etc. If so 
should we not say that the first cause of all thi : Gog ‘ 
would produce in the thin RES hele 

: gs he has made something of 
wn beau à ` uns 
bisowa b E aa -Msanga 4n a child something of the parent: 
: ng e artist in the masterpiece produced by him 4 
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something of the intelligence of the master-mind in the book 
or other work he produces—and so on. How then could we 
fail to see something of the beauty and.greatness of God 
in the entire Universe which He has fashioned! The crux 
of the question is that man more, often than not, has not 
the eyes of his mind sufficiently clear to perceive the truth 
of the matter. So often men are inclined to think of this 


Man’s ignorance can be so great and perverted! About 
this the Biblical Book of Wisdom says this : 


“For all men were by nature foolish, 
who were in ignorance of God. 
And who from the good things seen did 
not succeed in knowing him who is, 
and from studying the works did not 
discern the artisan. 


But either fire, or wind, or the swift air, 

or the circuit of the stars, or the mighty water, 
or the luminaries of heaven, 

the governors of the world, 

they considered gods. 


Now if out of joy in their beauty they 
thought them gods, 
let them know how far more excellent 
is the Lord than these ; 
for the original Source of beauty 
fashioned them. 


Or if they were struck by their might and energy, 
let them from these things realize how 
much more powerful is He who 
made them. 


"sa 
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For from the greatness and the beauty of 
created things : 
their original Author, by analogy, is seen. 


But yet, for these the blame is less; i 
For they indeed have gone astray perhaps, 3 
though they seek God and wish to find him. 


For they search busily among the works, 
but are distracted by what they see, 
because the things seen are fair. 


But again, not even these are pardonable. 


For they so far succeeded in knowledge 
that they could speculate about the world. 
how did they not more quickly find its Lord? 


(Wisdom: ch. 13, 1 to 9) 


Another passage of the Bible has this: 


The wrath of God is being revealed from heaven 
against the irreligious and perverse spirit of men whos 
in this perversity of theirs, hinder the truth, 


In fact, whatever can be known about God is clear to | 
them ; He himself made it so. 


Since the creation o 


God’s eternal power and d 


visible, Tecognised throu 
Therefo a 


f the world, invisible realities, 
ivinity, have become — 


the things He has made. — 
re these men are inexcusable. 
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They claimed to be wise, but turned into fools instead; 
they exchanged the glory of the immortal God for 
images representing mortal man, birds, beasts, and 
snakes. 


(Romans, 1; 18 to 23.) 


These passages tell us that in reality man was so taken 
up by the beauty of these things that “out of joy in their 
beauty they thought them gods,’’ instead of rising from the 
creatures to an understanding of ‘‘how far more excellent is 
the Lord than these ; for the original Source of beauty 
fashioned them” (Wisdom, 13. 3.). This could be the 
bewilderment about which the very first couplet of chapter 
109 speaks, couplet 1081 which says : 


. Goddess ? or peafowl rare ? 

She whose ears rich jewels wear, 

Is she a maid of human kind ?; 

Al) wildered is my mind ! —(Pope) 


Is this jewelled female a celestial, 
a choice peahen or a human ‘being ? 
My mind is perplexed. —(Drew) 


Lo, is it angel, a fair peacock or a 
jewelled beauty — her sight shocks 
my mind ! -(S. Bharati) 


This is precisely the“ bewilderment, perplexity and 
shock of which the above passage of the Book of Wisdom 


speaks. hi 


Fire or wind, stars. or the mighty water, the luminaries 
of heaven, men considered gods ; struck by their beauty or 


F B 
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might, they took them for the very God who made them., 


They had no reason to do so. They should have had 


F 


enough of understanding to perceive but the beauty of God — 
inthem ; which beauty, like a beautiful young woman, wag _ 


sweetly drawing every man to himself !..,... There was no 
reason to be perplexed ! Even if for a moment such a 
perplexity should show itself. soon it should give Place 
to clarity, by which men should be able to see God hiding 
in the universe and its objects, reflecting in varying 
degrees his beauty ! 


All this seems to be the import of the couplet under 
consideration, viz 1081. 


Couplet 1082. 


In order to clear the Perplexity in the confused mind 
of man, God has to do something more. Man is too dull 
in his mind to realise the beauty of God in the beauty of 
the creatures around him. Unless God pursues him with 
his own light, man will ever remain in darkness. And so 
He fixes his divine eye on him. It is He who looks first 


on his creature, so that blinded as men are, they may be — 
enabled to look upon him and gaze on his beauty. When — 


God does that, it is not possible for the creature not to 


turn its mind’s eye towards that divine gaze. The look of 


God is powerful enough to effect a 
to Himself, 
is, he meets his creator‘s eye, hi 

the light and s oe 


‘conversion’ (a turning) y 
little creature that man 


obtain his love. When he d 
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his poor creature, in order to give it his love and make it 
happy? 
This is the purport of the versicle which runs as follows: 


This female beauty returning my looks is like a 


celestial maiden coming with an army to contend against 
me (Couplet 1082). 


This irresistible force of the ‘‘divine look” full of 
grace and love, seems further expatiated in the following 
two couplets—1083 and 1084. 


In 1083 the author says that the ‘power’ ofthat ‘divine 
look’’ is so great that it can be compared to the mythic God 
of death called Yama—in the sense that as this God comes 
to take away one’s life, so the divine look seems to appear 
as one taking away the life of the looker on. He wants to 
say that it isso terrible and powerful. When the God of 
death comes, one may imagine a sort of ‘fight’ with him not 
to surrender. But the fight is with one who has no 
attractiveness or beauty. It is an awful sort of fight! But 
here there isa ‘fight’ too, but with one whose beauty, 
goodness and lovability are without parallel; and it is @ 
‘fight’ of a different sort. It isa fight which has a sweet 
encounter in it, one which God himself, as it were, initiates 
in order to posses the creature He has created. 


‘The translation of this couplet by S. Bharati calls the 
eyes ‘‘battling eyes” and ‘‘winsome eyes that fight with me”. 
The eye of God, which is all power, love and grace and the 
eye of the human-which:is all weakness, lust and disgrace— 
battle with each other, as it were; but the victory is finally 
God’s—for God is love, power and grace without equal 
and, though man may resist it fora time, the victory is 
finally God‘s. r, 


š | 
The same idea is continued in the next couplet (1084) 
which says: 
These eyes that seem to kill those who look at them are 
as it were in hostilities with this feminine simplicity. 
: —(Drew), 
The beauty and appearance of the woman is such that 
it may well be said to drink the very life of those who loo t 
at her! The beauty of God is more so, ina sense. But 
the author puts “to himself a question: But how it is that a 
woman, who by nature is gracious and shy, could look i 
such a way as to take the very life of the lover whose eyes 
meet hers? This is just a reflection made by the author in 
order to say how immensely lovable, gracious and attractive. 


is the ‘look’ of God, though to those who reject his loving 
advance the very same look becomes one of anger which 


may finally become his ruin! What else can happen but a 


God’s love is rejected! What else is the so called ‘hell’ buta 
state where there is no love either on the part of God or on” 
the part of man. Love rejected could be nothing but a` 
ruin to him who rejects it. This we see even in human | 
affairs. A mother’s love rejected by the child becomes aq 
curse. A friend’s love rejected becomes a source of misery to 


the one who rejects it! How much more would the love 
of an infinitely lovable 


it, especially when tha 
absolutely unworthy of 


The apparently Opposite 
deseribed in this couple 


dangerous to reject Go 
Couplet 1085. 


characteristics are here 
t (1084) to-warn the reader that it is 
d's condescending love! 
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actually there are three apparently opposed characteristics 
in that ‘look’, They are: The look (of the god of death) 
whicb is mortal and is capable of killing; the look which is 
P gracious and full of love; and the look of the fawn whose 
look is usually shy (mpoGur, seiuGey, 900Gusr). 


The first two aspects have been explained above: the 
third, viz the shyness of the divine look, needs some explana- 
tion. How can God's look be considered shy? This 
shyness, obviously, is not exactly that of a young woman 
lover, but a kind of ‘respect and ‘caution’ with which 
God advances towards his creature to obtain its love. 
He does not, inother words, impose Himself on any one. 
He does not and cannot force himself on any one--not only 
beause He made man a rational creature with a free will 
but also because love by its nature is something which 
cannot be obtained by exerting force or power. 


But the question may arise : why is God so’ desirous 
to obtain his creature’s love ? How is hein need of it ? Is 
He not all sufficient in himself ? 


Doubtless, it is mot because God is in need of any 
creature or its love that He, as it were, runs after it, like 
the ‘Hound of Heaven’ in the expressive phrase of the 
famous poet, Francis Thompson. He pursues his poor crea= 
ture, not because He is in need of it, but because it is in 
need of Him. But without realising its own need, it 
blindly tries to run away from Him. It does not realise 
how much in need of love it is! For it is love and love 
alone which can truly satisfy man — love that has its origin 
in God, that flows from Him to satisfy the thirst of the 
human heart. God is Himself this love. In rejecting love, 
the creature is rejecting God. Thisis-what Thompson says 

_in his beautiful words, addressing the creature : 


— raana iaie inkan iann, 
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“Ah, fondest, blindest, weakest, 


kest.. 
Iam He whom thou see 
Thou dravest love from thee, who dravest me’* 


And this love which God offers is altogether gratuitoy. r 
unmerited ; and itis on His initiative that it becomes , 


teality. 


This is what God speaks to man in the words 
Thompson : 


“*Strange, piteous, futile thing, 

Wherefore should any set thee love apart ? 
Seeing none but I makes much of naught.” 

And human love needs human meriting : 
How hast thou merited-- 

-..Alack, thou knowest not 
How little worthy of love thou art ! 

Whom wilt thou find to love ignoble thee 
Save Me, save only Me! 


Which he should try to understand and realise in his life.) 
This very ‘device’ which we at the moment are trying tc 


comment on, is meant Precisely to help us on to 
achieving of this goal. j P 


Couplet 1086. 


x In the Pprėvious couplet the ay 
triple characteristic of God‘ 
Say that though the ‘Lock’ 


has the Power of waking the soul whi 


thor had spoken of 
s ‘look’. In this, he desires 
has an aspect of Shyness, jt s 
Ch meets it tremb 


5 
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Indeed the ‘look of God’ just asit can manifest indescri- 
bable benevolence and goodness, itcan also show power 
and instil a certain fear in the one who meets that look. 
The look of God is after all his benign consideration for 
man his creature. This look is not, and should not always 
be, a sort of powerless, feeble and dull one. It should at 
times show itself full of fire and inspire a certain fear. 
For after all such a fear is good for the wayward, foolish 
creature that is man. Such a fear can be (as the Bible 
says) the beginning of wisdom-—wisdom which will help the 
creature to realise the truth and not run away after the 
fleeting beauty or pleasure which the world around can 
offer it. Just as an erring child isnot corrected by kindness 
alone so is man not corrected from his erring ways by the 
look of goodness and love alone. At times a certain 
severity is needed to bring wayward and foolish people to 
sense. So too God does exercise a certain severity in 
dealing with his creatures and in bringing them to his love. 
it is this severity of the divine look that this couplet 1086 
speaks of. It is expressed in a rather unusual way. 


If the eyes are to be used fora full vision, the eye brows 
which are by nature a bit curved ought to remain in this. 
natural position. If they close themselves (and thus loose 
their curveness!) the full vision will not be had. If they 
do not close themselves fully but only slightly, there will 
be vision, but partial. Now a full vision such as exercised. 
by a feminine beauty could cause a fright to the one who 
meets the gaze, because it could be piercing, challenging 
and fiery. The couplet says that if the brows of the lover 
(woman) are less curved (i. e, more straight) the eyes will 
not look with full gaze and fire, and thersfore they will 


not create the fright ! 
5 
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The word Ga7@ib in the Qsr@ib tyqanb need n oe 
necessarily mean ‘cruel’ as mostly understood by commenta- 
tors, but rather ‘curved’. Butfor reason above described — 
they could be figuratively called ‘cruel’ because by being 
fully curved the full vision is exercised and that inspires ą 
certain fright / In this sense the translations should be read: 


If cruel eye-brows bow 

unbent, would veil those glances now ; 
The shafts that wound this trembling heart 
Her eyes no more would dart. (Pope). 


Her eyes will cause (me) no trembling sorrow, if they 
are properly hidden by her cruel arched eye-brows.—(Drew). 


Applying all this now to God’s ‘look’ we have to say 
this. God’s look is both inviting and frightening. 


. 


j It is inviting because it is full of benign love and 
kindness, attracting poor man to Himself and to His love 
and happiness: itis also ‘frightening, because it is full of 
power and energy; it says sile f 
does not respond to the invita 
that terribly! This at fi 


who is so earthly minded carnal a ut 
> nd u 
heavenly and divine realities. therefore, daa 


closed. “Lethi IS eyes, but, as it were, half 


im look on me with a : x Be 
for m certain 
t my weakness,’’ the soul s tain consideration 3 


5 €ems to say. 3 
be the import of the versicle 1086. © >) This scents te 
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1087. 


This couplet seems to portray with a very vivid image, 
the ‘‘jealousy”’’ of a lover. 


The image is the comparison of the cloth that covers 
the youthful breasts of the belove, to the cloth that covers 
the eyes of the raging elephant. None but the driver 
(mahout, as he is called) can touch that cloth. It may be 
because the elephant easily understands his familiar touch. 
So too none can touch the cloth on the breasts—which is as 
good as touching the breasts themselves-except her lover. 
Because such an act implies an intimacy and love (which is 
really lust, or carnal pleasure!) which none else but the lover 
can claim. This ‘image’ is used, obviously, to convey as 
vividly as possible, the ‘exclusiveness’ of intimacy between 
lovers. This exclusiveness may also be called the ‘jealousy’ 
of lovers. This jealousy is not that irrational and unjusti- 
fiable envy which may crop up’ between people, but a 
justifiable attitude between persons who are either already 
‘committed’ to each other or are preparing to become so. 
If this is justifiable between human lovers how much more 
will it be when one of the lovers is God himself! 


(a) For among human lovers, it may be quite possible 
for them to ‘merit’ the love, either by reason of beauty or- 
goodness or other human qualities. As Francis Thompson 
the poet says, ‘human love needs human meriting’. 


But when it is a question of lovers one of whom is God 
himself there can be no question of ‘meriting’ at all, on the 
part of man. As the same poet (Thompson) puts it, 


addressing man: 


le as id = is. 
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*How hast thou merited— reid 
of all man’s clotted clay the dingiest clot? 
Alack, thou knowest not 

. How little worthy of any love thou art ?” 


Indeed, of all God’s creatures man seems to be 
‘meanest,’ in as much as he is the only one who does not 
respond to God’s advances of love! Man is-<said, figurati- 
vely, to have been made of clay, clotted as it were: and so 
he may well be called the ‘dingiest clot! Man does not 
merit God’s love; but God merits, and that infinitely, all 
the love of his creatures. For being infinite goodness, 
beauty and loveliness, he deserves all love. He is the only 
Being that so deserves. Divine love therefore needs human 
meriting. If asthe poet says: human love needs humana 
meriting, we may say, Divine love needs divine meriting! 
i.e., man has to merit in a divine way! 


(b) In the case of human lovers there can be good 
reason at times for one of them to be jealous (i.e. exclusive). 
For love by its nature is jealous and cannot be shared with s 
sh ca aay As soon as love and affection, especially 
ese H ENS is begun to be shown to all and sundry, 
ee ` es and beauty: it looses its savour and 
aie ci e different will it be when it is spiritual and 
lon A iea] — a and indeed should be, shared with al = 
Ene Saat y its nature is unlimited, universal as the 

preme Spirit (God) itself! It has a power and force, & 


strength and great Ra 
besides. A Which naturally extends itself to all 


Sive. It cannot 


ee and unexpansive, as f 
limits an circumscribed within defi 
d can never become as it were universal! “Andee 
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lif one of the lovers begins to share his or her love with 
any one outside, it must loose its strength and delicacy. 
And so lovers could have good reason to become ‘jealous’! 

But God has a reason to be truly ‘jealous’; for he 
alone is worthy of all love, and that above all, more than 
all lovable things on earth. He has a right to be thus 
‘exclusive’ for he alone is Supremely lovable; and what is 
supremely lovable has to be loved exclusively. And so, one 
cannot give a place in one’s heart, on a par with God! 
This is explicitly taught by the Thirukkural in couplet 1123, 
and the following. 


(c) Man has not enough power or perfection te share 
his love with all and sundry; because he is absolutely 
limited. But God’s infinite perfections do not forbid his 

| sharing his love with innumerable beings outside, created by 
Him. He can manifest eqally infinite love and concern to 
every single creature of his; for his ‘heart‘ is infinite! 


1088. 


Once again there seems to be a reference to the fear and 
awe inspired by the ‘fire’ of the eyes of the young feminine 
beauty. This time the ‘eye’ is not mentioned directly, but 
the brow! It is probably a f igurative way of describing. The 
commentators speak not of the brow only, but rather of the 
‘lightsome brow’, i. €-, brow which is lit up by the fire in the 
eye. The words in this couplet seem to be spoken by a 
valiant warrior. He says: ‘of my valour in the battle field 
my enemies have probably known something by hear say! 
So famous has it been! And yet before the f ire of the eyes 
of this beauty, all my battle-field valour seems to stage a 
complete break down!’ The idea has been expressed in a 
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different way in this same chapter. What could have 
the exact purpose of this versicle? Probably this: 


The two main divisions of the subject matter for 
literary treatment in Tamil have: been descrided as ssu 
(Agam) and 41 (Puram). The former treats on ‘love’ 
which may be considered as achievement in one’s perso 
and private life: a life of the mind and heart: a life of lo 
be it in the sense of sr sa i. e. carnal love, or be it spiri 
tual. The latter may be described as achievement in publi 
life, in the life of the country etc. This is specially efg 
i. e. valour in battles, conquests in the life of the country 
The former may be considered as a sort of conquest i 
private life; in love, in personal intimacy. The autho 
depicts in this couplet a warrior of extraordinary valo 
finding himself unable to resist the power of a woman’ 
eyes-a woman’s love. Does he want to say that all 
external achievements are nothing when compared to 
achievement in this~field of intimate love and pleasure? 
Could he be saying this in relation to the odinary carnal 
love and intimacy? Or does he hint at the irresistible power 
which is love and intimacy with God and the ‘fire’ 
ee A inok” < af grace, of love, of power, of 

> in salutary fear ! 


1089. 


$ BBG Sood the author returns to the ‘shyness, t 
Inaliness’ of the same-‘look’! It is so kindly, so lovely, so 
es not really need any external 
utiful and attractive even with 
author seems to hint at 
any ornaments. Which i 
Sit God’s? We know b 
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experience that among human lovers, the woman cannot do 
without such ornaments, however beautiful she may be 
naturally! It may be that in the beginning the lover is 
éatisfied with the natural beauty of his beloved! But soon 
he wants her to be decked with all the possible ornaments. 
Failing this, we see that the so called ‘love’ steadily dimini- 
shes. This has to be so since that love is carnal and 
founded on the external appearance of the body. If one is 
able, gradually at least, to transform what was originally 
carnal into a spiritual ‘love’ then, the need for ornaments 
may not be so deeply felt. For the love is no longer lust 
but one based on the internal beauty of the soul. 


But all this will not be fully verified, until we come 
to a purely spiritual love, as the one we are trying to learn 
in this study-between lovers one of whom is God himself. 

| God is in no need absolutely of any external ornaments: He 
is his own beauty. He is self attractive, infinitely beautiful 
in himself, and therefore can attract the soul by his own 
beauty and grace!... The author seems to refer more to 
God’s love in this couplet, than to human love ! 


| 1090 


| In this couplet the author seems to refer to the pleasure 
| which this ‘look’ (which he has been commenting so much 
| in the above couplets) actually gives. In order to bring 
| home his thought he compares the pleasure which wine 
| gives, and that which the above ‘look’ gives, He says 
| that wine does not give any pleasure unless it is drunk: it 
gives no pleasure if one just looks at it! But love, he says, 
| gives pleasure and joy when it is stillin the stage only of 
‘looks’. The meeting of the eyes does certainly gives 
dleasure, though it is far from perfect and complete. 


But this pleasure and joy ‘of the look’ is more ful 
verified in the case of God’s look than inthat ofa woman’ 
For, however much be the pleasure experienced by th 
look, no lover is satisfied with it. He or she thirsts 
pass from look to :touch. For being ‘carnal’ love, onl 
‘touch’ will satisfy, But it is different in the case of God 
love. It being a totally spiritual love, there is absolu 
no need, nor possibility of any physical contact, A ‘loo 
of the mind and heart is enough to give. satisfaction. Th 
satisfaction is, of course, only initial during this earthl 
life, and will be final, perfect and totally satisfying in t 
next. In that life, which we call heaven, we will have a 
_ vision of God, a vision which will, as it were penetrate the 

very essence and perfection of God : when, as it is usually 
said, we will see God face to face, as He is. 


j se eae i eng the love of which the author 
is speaking here is m ivi 
ae g ore the divine love rather than hum 


ee en 


CHAPTER 110 


It is entitled GMA) sew which means a recognition 
ef signs usually manifested between lovers. 


A great deal has been said in the previous chapter on 
the ‘look’ of love ; on eyes and their ‘action’ on the lover. 
Their apparently opposed aspects have been described. 
Now in this chapter instruction is given as to how these 
‘opposed’ aspects are to be discerned and understood. 
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This couplet speaks of one of these ‘opposed’ aspects ; 
viz, how the look of the lover is atthe same time a cause 
of pain as well as a remedy for the pain. 


The ‘look’ of the beauty in question at times, causes 
pain ; but soon may bring comfort too. There is a look 
which may excite in the heart a feeling of longing and love. 
This may cause grief and pain, There 1s also a ‘look 
which by its softness and pitiful desire to possess the Wade ee 
may bring comfort and consolation ; and this is a remedy ! 


Such a situation is not absent when one of the lovers is 
God himself. His ‘look’, i- e- his attitude towards the 
human lover, may be one of reproach or even anger. This 
could come about when the human lover does not seem to 
appreciate or desire the inestimable beauty that is God: or 


even if there is a certain appreciation or desire, it may be 


6 


—— 


= 
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tion and desire. God is not given the place which He 
alone deserves, viz. if any other thing or person is given 
almost an equal place in one’s heart, God, then, becomes a 
"secondary consideration, And this is an insult to Him. 
God cannot occupy a second place in man’s heart. So, if 
man does not give God the place He deserves, we may say 
that there will be a reproach or an ‘angry look’ from God. | 
This causes pain indeed to the lover. 


But when the fickle-minded, un-understanding human 
lover realises his mistake, and begins to see the place which 
God really deserves in his heart, his mercy and pardon for 
the mistake committed become a comfort 


The same ‘grace’ of God thus causes 
As the Bible says : 
-the one who heals ! 


and a remedy. 
pain and brings relief. 
He is the one who wounds and He is 
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This couplet seems to Say something more about the 
‘pleasure and joy’ caused by the look — already spoken of in 
the previous couplet. The look need not even be ‘full’ 


and ‘deliberate’ ; it may just be: what one might call 
a ‘furtive glance’, The pleasure and joy, however, which 
even such a glance brings to the lover is “more than half 


of lover’s Supreme delight’? as Pope’ i i 
pes translatio $ 
The word Am Garéeibd is bea ae 


utifully translated by the same 
Pope as the furtive glance “that gleams one pits bright’? 
The word STUSS\ need : i 


3 not necessarily refer to sexual 
pleasure ; it could mean the great eagerness with which 
love’s joy is sought. . 


Applying this to G 


od, we see 
advance of God toward: 


that even the slightest 
s the soul, to sliste 


make it happy, to give 
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it His love, renders it blessed and happy. It is almost 
a foretaste of the eternal and perfect bliss which will be 
‘love’s supreme delight’, after this earthly life ! God sees us 
* in this life as it were behind a curtain, and we see Him too 
in the same way. Yet even this isa happiness not of this 
earth! It is already heavenly. But when eternity dawns 
upon man, he will see God as He is. In this life God has,” 
as it were, a furtive glance, that may at times gleam ‘‘one 
instant bright’. But even that is more than half of love’s 


supreme delight which is awaiting us on the other side of 
life! 


The couplet seems to aim at telling earthly-minded man 
this ; If you are so overjoyed at the sight of your earthly 
lover, and imagine for the moment that there can be no 
greater joy than that—what should you think of the joy 
which God can give you by his full ‘vision’? Aim at it even 
in this life; even here it can give a real foretaste of the 
infinitely perfect happiness ! 
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The previous couplet spoke of the comfort and joy that 
the look of God brought to the lover. In this, something 
more is said about the same ‘look’. 


The look of the lover is said to be with the head 
‘drooping’ (Pope’s Tr-) and ‘stooping’ (Drew Tr.). This 
drooping or stooping seems to convey the idea of a certain 
‘beseeching’. The lover, indeed, who is anxious to possess 
the beloved does not consider it demeaning to look in such 
a way that it appears to be ‘beseeching’. Love by its very 
nature is such that it considers nothing too much, provided 
it enters a heart and sets up its abode therein for ever. In 
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this sense love may be said to stoop to conquer!... If this is 
so between human lovers, what shall we say of the divine 
Lover and supreme God! None understands the depths of 
love in its perfection as God who is Love in essence doe 
He alone understands its infinite beauty, because He is the 
infinite personification of Love itself. If a human lover 
does not consider it demeaning even to ‘stoop’ in order 
that his love may conquer, how much more may we say so 
about God ! In fact, however much a human lover may 
stoop, his or her stooping or beseeching will necessarily be 
a limited thing. For man is after all a limited being and 
what he does can only be limited and finite ; whereas God, 
being of infinite perfection and goodness, can stoop in 
an infinite and unlimited way. Herein, in fact, shines God’s | 
unutterable goodness. This ‘stooping’ therefore is not in 
any way dishonourable to the Supreme Lover ; rather it 
bespeaks his infinite condescension to his creatures ! 


In the foregoing couplets much h 
‘look’ and the ‘eye’. It is not witho 
meaning. For as Shakespeare Says: 


as been said about the 
ut a special reason and 


“For where is an 


y author in the world 
Teaches such b 


eauty as a woman’s eye”’ 


à : (Love’s Labour Lost—4) 
or 


“Love looks not with the eyes but with the mind’ 


(A Mids. Night’s Dream—1) 


and she is capable 
h her eye — what 
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If a woman’s eye is of such beauty and can teach 
better than any author in the world: and if the woman’s 
love looks not with the eyes, but rather with mind, what 

| shall we say of the beauty that is the Infinite Eye which is 
God ; whose love looks, not with physical eyes (which are 
an imperfection to the Supreme Spirit) but with the irresis- 
tible power of an infinite mind and heart! 


Another idea expressed in this couplet is that such a 
‘beseeching look’ (and the love it means to convey) is like 
water which feeds the tender plant. As water poured to 
make a tender plant grow, so is this ‘beseeching look’ to 
make love grow between the lovers. 


This is more so in the case of the ‘beseeching look’ 
which God himself bestows on his creature, man, whom he has 
called to be his ‘beloved’. His look means ‘attractive love’, 
and this attracting action tends to make love toward God 
grow and attain perfection. God’s look of love makes man 
come nearer to him, feel more attracted to him; and this 
increases love in man. This mutual love grows and becomes 
perfected. God’s Love is always perfect but, as offered to 
man and accepted by him, it does not become perfect at 
once, it needs gradual growth and only at the very end 
becomes perfect. 
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The idea conveyed by this couplet seems to be a fairly 
common experience of lovers. When eyes of lovers meet, it 
is not usually a fixed gaze at each other. They play a sort 
of hide and seek, especially in the beginning. When he looks, 
she will cast her eyes on the ground; when he does not 
look, she will look at him and smile to herself! The reason 
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for this is a certain shyness but also a certain initial imper. 
fection of love. These looks are actually meant to help th 
growth of love, as explained in the Previous versicle. And 
so they must needs be imperfect in the beginning. Perfe, 
looking into each other would mean perfect love for eac 


How is all this verified in the case of God the Lover? 
Does God (the woman -beauty !) also look at the groun 
when I (man) look at Him Pise 


the creature would miss! It would derive from that ‘look* 
all that it needs to make it perfectly happy. For that look 
of God’s Mind is light, love and Strength. Where there is 
such a light; love and power, there can be nothing wantin 
there: there would be perfect happiness. But God does 
not bestow such a full ook at the very beginning of this 
love-drama. It would be too much for the 
it would not be able to grasp it, 


And so God ‘looks’ at hi 
He shows his li ht and | 


for anot 
Ifman were to €xperie Belge 
from the very beginning, 
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on the part of man. Because it would not be something 
gained by its efforts. Though God’s Love is not something 
p which can be gained, by one’s own efforts, it is something 

which can be gained, increased and perfected by a sincere 


effort made by way of co-operation with God’s Grace and 
gratuitous love !. 


So when I (the soul) look at Him in order to catch and 
enjoy a glimpse of His beauty and love, He does not 
immediately return that look in all its fulness; He, as it 
were, looks at the ground, i. e. turns aside, in order tomake 
the soul look for Him more earnestly and more perseveringly. - 
For love that is gained with no real effort or pain is bound 
to be shallow. For it is a sort of law of love that it should 
thrive in pain and suffering. It is ordinary experience that 
we love someone more if we have suffered for him much. 
Suffering is also a proof of genuine and deep love. It is in 
this sense that the love of God for man, as manifested 
through the sufferings of His Son Jesus Christ, is to be 
understood. 


There is one more aspect of this ‘look’ of love on the 
part of God the Lover. The ‘look’ is always accompanied 
by a smile, which may be timid in the beginning, but which 
will become in due course a warm and full-hearted one. 


The ‘look’ of God is no less accompanied with His 
‘smile’. If the timid smile of a woman can immerse the 
beloved in deep joy, what shall we say of the ‘smile of God’ 
which He bestows on his poor creature! At the beginning 
that smile may be timid, i.e. not altogether full and perfect: 
it may cause just an initial and imperfect joy and satisfac- 
tion, but as the soul goes on responding to it by its own 
understanding and appreciative co-operation, it will become 
full, perfect and completely beatifying. 


Ra. 
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This couplet is a further comment on the ‘look’ abou 
which the previous one spoke. What the author desires to 
add about the ‘look’ seems to be contained in the words ag 
Sar Amisa i Srer GUT... 


The exact meaning of these words seems to be what iS 
put in Tamil as sœ sser Grái Gura, as some 
commentators have it. The English words “with a half- 
closed eye” do not seem to convey the idea fully. The timid 
jook described in the previous versicle would not be much 
different from the look with a half-closed eye! The phrase 
Gn Tamil) swm sar Grr would mean something like 
“look with the last edge of the eye...”". It is a way of saying: 
“show the least of your kindness”. “There is no need to 
look on me with all the light and love of your eye: it is 
enough to throw a bit of that light from the edge, as it were 
of your eye! It would be enough to make me happy !” 
This seems to be the thought behind the Phrase. In other 
words it is enough for God to show the least condescension 
towards his creature : there will be hope and joy born in th 
heart. The smile, which was described above, would 
be born of this condescension of God. i teen 


This peremo: seems to allud 
condescension of God, in making the 
the creature to Himself. This T eS ee. attract 
than of an ordinary woman - lover. ee e of God 
woman - beauty, however great her beauty, is Sa ordinary 
- equal of man. There can, then, be Ana er all the 
condescension on her part. Onlyin a “ee on of a real 
may it be applied to her, since she ma Imited 


Y strai degree 
the advances of the lover, ifshe feels Jik oat piema reject 
+ Go 


e to the infinite 


eee 
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other hand, will not and does not reject the first steps of 
his creature in this journey of a love - drama. His is infinite 
goodness. He knows, too, that were it not for his condes- 
cension, the creature has nowhere to turn, in orderto attain 
his happiness ! Infinite goodness goes all out to fill the 
creature with happiness, and does not reject anyone who 
approaches Him with a good will! 
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Till now the ‘eye’ and its ‘look’ was the subject of 
discourse. Now we pass on to the mouth, i.e. the words 
spoken between lovers. This couplet says: 


Though they (i.e. the loyers) may speak harshly, as if 
they were strangers, the words of the friendly are soon 
understood. In fact, one of the ‘features’ of the dealings 
between lovers is exchange, at times, of words which may 
not be altogether friendly, They may even appear harsh : 
or they may be words as between two strangers. Such a 
behaviour is, however, not permitted to develop into indiffe- 
rence or unfriendliness. By experience it is known that 
such a behaviour may even help growth in love. In any 
case, since they are words between lovers, they are under- 
stood; if, that is to say, they are genuinely in love. 


Now, how does this apply to lovers one of whom is 
God Himself ? How do God and the human lover speak 


words between themselves ? 


First, how or when does God speak to his beloved?: 


~ What we said above about the look of the eye applies to the 


word of the mouth here. The look of the eye is but the 

look of the mind’s eye. The word too, is that of the mind 

of God. The word of God’s mind is his thought. When 
7 


pee a. es 
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He inspires thoughts in our mind, He certainly speaks 
Thoughts are the words of the mind or heart. All goo 
thoughts, all thoughts of love, especially of pure, spiritual 
love, are from God, the supreme source of pure Iove. When _ 
God ‘‘speaks such thoughts’, the human lover can respond 
with his thoughts of love, too- 


Now, it can happen that at times God and the human 
lover speak harshly to each other as though they were 
strangers! That is to say, the thought of God for His human 
lover may appear strange and harsh, because the ways of 
God are usually not the ways of man: for mysterious and 
beyond comprehension should naturally be the thoughts of 
God. And so man might consider it to be strange and harsh. 
Not always does God’s thought for his creature bring joy 
and pleasure: it may at times bring pain and sorrow; such 
a pain may even be needed in order to wean the earth-bound 
creature from these earthly realities to tend more whole- 
heartedly towards heavenly realities. Nothing helps manto 
wean himself from such crumbs of earthly satisfaction as do 
disappointment, disillusionment, dissatisfaction and the pain 
caused by all this ! It is God’s way of drawing man to Him- 
self! In such moments the poor, weak, love - less soul may 
well imagine that his Lover — God — is harsh to him: that 
God is permitting His beloved to suffer pain unnecessarily ! 


This is a situation which may be hard to understand, bu 
one that needs to be understood. For it implies a mo 
characteristic law of love: viz. that only through pain 
and suffering strong love may be born and perfected. 7 


Now, the word - thou 


ght of the human lover may al: 
be strange and harsh towards God. In fact, the Haid (o 
the human lover towards the divine 1 : 


Over is far more ha 
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and strange than vice versa. For the thought of God is born 
in infinite wisdom ; while man’s thought is born in ignor- 
ance, Unable to follow God’s trend of thought, man sees 
God’s behaviour of love towards him as harsh and strange- 
There is nothing surprising about this: for man is capable 
only of so much, 


But the couplet goes on to say that being thought- 
words of the friendly, they are soon understood. On the 
side of the Divine Lover there is no such thing as ‘‘being 
soon understood”. They are never but perfectly understood. 
We may say, however, that God’s patient love is not easily 
exhausted ; it waits till the creature realises its mistake and 
strange behaviour and corrects itself. It may take time but 
the Divine Lover always understands even the worst blunders 
and foibles of the human lover ! 


As for the human lover, he may not immediately 
understand God’s behaviour, his thought — words, but since 
God waits patiently, gradually the human lover falls in line 
with God’s mysterious ways of dealing with his creatures 
and understands his love — even though it may be shown in 
harsh and strange ways! 
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This couplet does not seem. to say anything Very 
different from what has been said in the previous one. It 
combines not only the ‘word? but also the ‘look’ —a sort of 
summary of what has gone before in the various couplets. 
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Nothing very special or different from all that has gone 
before, seems to be said in this couplet. Once more there 
is a reference to the bewitching soft smile — and that 1S the 


Ty oor 


E 
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special beauty or splendour of the ‘pitying maid’. In th 
case of human lovers, the maid may or may not be ‘pitying” i 
For she may well harden her heart and reject the advances 
of the lover. But God is always ‘pitying’. He never 
rejects the advance of the poor creature. The human lov 
does not lose all if ‘she’ rejects his advances ! whereas he 
does lose everything if the Divine Lover rejects him 
However miserable or poor, feeble or unworthy the desi 
of the creature to attain the love of the Divine Lover, he is 
never rejected. This is indeed a most comforting thought 
in this whole drama of love! 
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All that has been said is, as it were, 
what sounds a principle of ‘love making’. 
says in effect something like this: It is normal for lovers to 


look at each other as with an indifferent look! This is 
sufficiently clear from all that has been said. 


enumerated in 
This couplet 


1100. 


_ Once again a reference is ma 
the eye of the mind and the lo 


found quite necessary to foster 
when we speak of God the Lo 


the i 
looks for the words of the hea aoet beautiful anes, He 


hen the roceed 
s He Satisfied !. Ip 


CHAPTER 111 
© THE JOY OF THE UNION 


The word yawi A may easily mean the bodily union 
(intercourse) of man and woman. But it can also mean 
simply ‘union’, Since we are just at the initial stage of the 
‘love drama’ —at quite a distance from the stage of marriage, 
(treatise on which is to Start only from chapter 116) — we 
could not think of a union of bodies already at this early 
stage. It can, therefore, refer only to an initial union of 
hearts — an interior experience of joy at the prospects of 
final union in marriage. 
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All the pleasure that can be derived from the five 
senses can be experienced in the woman — that is what this 
couplet says. In this what does the author wish to say? 
Is it his mind to invite the reader to anexperience of such a 
pleasure in the woman? It does not seem so - he seems to. 


say rather: 


«That is what the earth-bound, sensual, sex-ridden, 
I would rather call your atten- 


carnal man feels and says; € 
ly you all the pleasures which 


tion to a woman who can supp í à 
the senses can, and more, and give you perfect satisfaction. 


You know by experience that even though the woman 
provides a great deal of pleasure to the senses, it does not 
altogether satisfy you, for you are not mere ‘senses’. YOu 
are far more than that. Beyond the senses you have the 
spirit; that spirit which is a particle of God. You have 
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been created to be more like God than anything which 
world has. The human body, with its Senses and ti 
pleasure derived from their use, is something: it is po 
everything. A woman and the pleasure she can give 
something: but she is not everything. She cannot satisi y+ 
your spirit, your deeper inner longings. You have not b een 
created for a woman; you have been created for God, and 
unless your heart rests in Him, it will be restless! And so 
seek the joy and happiness which that other ‘woman’ of 
infinite beauty can give you and is longingto give you! Do 
not, as it were, find your final resting place in the fleeting 
pleasure which the senses—the body of a woman—can provide. 
You know that you cannot always enjoy this pleasure with 
a woman: itis a pleasure of a few moments ! when these 
moments have passed you feel dissatisfied ! you would want 
a pleasure and joy which does not cease. But you cannot 
have it with any woman-unless it be that ‘woman’ — God! 
You cannot enjoy union with a woman all the time! Not 
even animals do that ! By its very nature it is limited and 
Deas a what God can give is unlimited and lasting. 
bodily a erefore, deceived bya sort of intensity which 
pe a DE can exhibit. Look for something higher, 
intensity A spiritual, less bodily! You may not feel its 
you may in the case of bodily pleasure ; but for 


all that, that is the more genuine one! Search for it, aim 
at it with all your heart !”” 


This seems to be th i z 
et i a 
ently sex-ridden Arte hought contained in that appar. 
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But this pleasure is not always experienced: nor can it be, 

as was explained above. By its very nature sensual pleasure 
p cannot be something continuous or lasting. When that 
f pleasure is intercepted, there is pain! 


What is the remedy for this pain? The remedy for 
other diseases is always different from the cause of the 
disease: but for the disease caused by the ‘woman’, she her- 
self (the cause itself) is the remedy!... This is indeed so 
unusual! Yet, it is the truth. But is it really so very true as 
it seems? No doubt, the sensual longing does cause pain of 
heart; all the more so if it comes after experiencing the 
pleasure. But this pain is softened by the thought that it 
will be possible to satisfy that longing in the joy of the 
union of which the above couplet spoke. And the pain 
actually disappears at the moment of actual union. 


All the same, does all this provide a remedy which 
will be really satisfactory and final? However much we may 
appreciate the ‘remedy’ provided by the sexual union, it is 
not so very satisfactory, nor much less final! Sensual 
pleasure, we know, never fully satisfies. The more you seek 
it, the more you seem to want it! Because it is so limited 
and partial! It satisfies only the body and the senses. It 
can never satisfy the ‘spiri? of man. So it is in a very 
limited meaning that the pleasure and joy possible to be 
derived from the woman can be said to be a ‘remedy’ for 
the pain caused by the same ! 


It is only when we come to the ‘infinite’, i.e. God, 
that we can speak of a full, satisfactory and final remedy for 
this ‘sickness of love’. For it is only He who can finally 
and fully satisfy man’s longings ! 
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‘Vaikunta’, the world (heaven) of Vishnu, is depicted as 
a place of indescribable delights. But this couplet says 
that those delights are not greater than the pleasure derived 
from the union (of hearts) which is described in this chapter, - 
This union is described as the “sleep of the lover in the 
arms of the beloved”, The comparison may be dismissed 
as a highly exaggerated expression of a Person mad after 
the pleasure derived from a woman. The thought more- 


to all this, We may go Straight to the Teal t 


hought of the 
author and say that he Says Something like th 


is ; 
**You, my readers, may have hear 


3 t is the « ` 
is, perfect rest) which the poor human Sleep’ (that 


i s Spirit can i 
arms of God, if you can attain Him as yoy, be in a 
n union wi w 
cannot be compared with anything p with God gives, 


. €Ople é 
at it, therefore, with all your heart 1> Ple know of. Aim 


The couplet sounds as though the author 
in the world of Vishnu and that he Was on 
the sexual pleasure with that of the heaven of Vi Si 
the whole context of the book and of this chapte. 
fairly obvious that he mentions Vishnu‘s heave cod tees it 
with a view to expose the true heaven which Go ee 
beloved of the soul, has prepared for those who deat © true 
with Him. He seems to be using a kno u 


ai un 
5 5 ; wo terminology 3 
order to press his point — nothing more. in 
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The ordinary fire burns you when you approach it, the 
more you approach it, the more it burns. 


But here the ‘beloved’ seems to have in her a strange 
fire : it burns you when you go away from it! it cools you 
when you approach it! 


Is this really so of the human lovers ? Does the lover 
experience any coolness in his heart when he approaches 
his beloved ? Does he experience ‘warmth’ when he with- 
draws from her?... The ‘warmth’ here is understood as a 
certain intensity of emotion, a fervour of love, and the 
pleasure derived from it. The coolness would be the 
opposite. Such an experience does not seem applicable to 
human lovers, For the nearer one approaches the beloved, 
the greater the warmth experienced: the farther one goes 
the less the warmth. But one’s love and affection can be 
so genuine that it can happen at times that even when the 
lover withdraws from the beloved the heart may be burning. 


But this experience seems more evident in the case of 
the divine lover-God. God is spirit, and so when we (who 
are not pure spirits) approach Him we do not easily 
experience that warmth and fervour which two human 
lovers-with their bodily emotions—may easily experience- 
For nearness of lovers causes easily an excitement and 
emotion which in its turn may lead to a certain warmth. 
This cannot happen when we approach in mind and 
heart. We then feel ‘cold’ and unaffected, as itwere. For 
God isnot so easily ‘experienced’. But if we earnestly 
seek this experience and often ponder over it, there may be 
moments when, sha we may think we are far from 
God, our hearts may experience a great warmth. 

= 
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It is part of God’s providence and one of the ‘rules 
of this drama of love, that the soul should not 
experience easily this warmth of heart. For God and his 
love is not something like a woman’s body, nor jike any- 


thing which the world can offer. He is so infinitely above 


us, and the ‘good’ He offers so precious, that it can be 
igs 4 I ing and effort > 


truly enjoyed only after a most earnest longing 
and after experiencing a lot of disappointments and ‘cold- 
ness’ of heart, Anything that is easily gained is not much 
appreciated; only- when we work hard for it, we enjoy its 
taste, as it were. - Since there is no greater ‘good’ than God 
himself it has to be gained only after much pain and cold- 


ness of heart. 


Thus it is a most peculiar characteristic of God’s love 
that when we do earnestly try to approach Him our hearts 
may feel cold and indifferent, while, at times, when we think 
we are far away and yet earnestly long after Him, our 
hearts may experience great warmth and love ! 
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- No object in the world gives pleasure which is proper 
to it, as soon as one desires to have it. Its only when one 
actually gets it, possesses it, tries to enjoy it, that one 
derives pleasure from it. But in the case of ‘lovers’, the 
ge of the eek gives pleasure even when the ive 
just desires to have it. Thi 
TEESE fats) cipal $ seems to be the thought 


Whether this is true or not of h i 

i uman lovers, 
to be true of God, the ‘infinite beloved’. An hei _ 
to possess God by itself gives pleasure and joy. Why so? 
Because God is infinitely good; when our heart longs ft 
this infinite good, the infinite good which is God ben ra 
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possess the poor Hurnan heart: It doed hot happen so when 
we long for any earthly goodi No earthly.go0d has such a 
fasciiation for us; even when we are atttacted towards: it, 
it does not carefor us. It remains indifferent. Fót it was 
ñot made to 'èxerta fascination on is. We ‘were «not 
created for any of these eàrthly goods. And:so they; asit 
were, do not'catè for us.’ Whëereds wè were fashioned preci- 
sely to be attracted to the infinite good i.e., God. And God 
does attract us td Hithself. ‘Not because he #8 in need of us, 
but because'He knows that We arë” in feed of Him and, 
left to ourselves, we are likely to löse Him: He cares for 
us, because He is the oné süprëmë ‘god; dnd’ as wè havë 
already pointed out elsewhere, the’ süpréme good is- by its 
very nature, diffusive, i.e., it tends to give itself to others,” 
especially when these others earnestly desire to possess it. 
Hence when “we earnestly long for God; we already éxperi- 
ence a joy and pleasure. And ‘this goes on’ increasing ás 
our desire becomes more’ intense: i eae 


1106. f sit oF 
In the trying journey of this love drama, there are ups 
and downs: there are periods of joy and’ periods of pain. 
At times the lover may get tempted to'lose heart; Theré 
may even be accertain slackening of life: For life is never 
full without fullness of ‘love: It is love which quickefis 
life, we know. ‘tyiquos Adra j j 


When there is such 4'sla¢kening of life What is it that 
will restore iť? This’ couplet Says that’ the ‘union’ in the 
arms of the beloved will act as a sort of ainbrosia (ië. giver 
of immortality) and help: to tevive the drooping spirit. It 
Will help td quicken thé spirit when, at intervals, ye it 
dejected because this ‘union’ is fot experienced as 
continuous feature ! i : 
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It is the same with ‘spiritual union and embrace’ of 
lover with God. When there is the approach of lovi 
between God and the soul a reat quickening is experienced. 
When, at intervals, this approach seems absent, there is 
certain drooping of the spirit, Life appears lifeless! By 
the above spiritual] embrace of God helps to revive 
spirit and continue in the effort of reaching the goal. 


| 
1107. 


The pleasure derived from the ‘union’ wi 
1 v w 4 
(woman) is here Compared to Somethj Soa a 


derived from a liberal distribu: 


m 
tion of one’ 
who have not : to the joy of Sha 


ring a ba 


senses and sex. 


It seems that it can be understood fully = j 
applied to God whose very nature is to ce Oa when 
by its nature is diffusive. There may be a certain > 
the lovers giving ‘themselves’ (i.e., their love) to mache With 
It is nothing compared to the joy which we ma sa ther. 
Himself experiences in giving his grace, his goo A ee Gog 
Himself to His creature. This may often appear 5 love, 
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when we realise that God is self - sufficient, that his joy is 
infinite and cannot in any way be increased. What, then, do 
we mean when we say that God experiences a great joy in 

"giving Himself to his creatures? We'mean that it is charac- 
teristic of love to enjoy giving love to others. God does not 
acquire any new joy which He did not have before, but a: 
sort of new feature is as it were added to it: it isnot a new 
perfection, but a new aspect, as it were. If ordinary men 
rejoice in seeing others happy, are we to say that. God does- 
not rejoice when he communicates his love and happiness to 
his own creatures whom he has made His children. It is 
perhaps only a poor human way of expressing, but some- 
thing quite true. We may not be able to fathom this joy 
and pleasure of God; but this explains to a great extent the 
meaning of God coming to the world as man, being subject 
to pain and -suffering - as we say about Christ. Thus can 
be understood the saying of the Bible: ‘‘God so loved the 
world that He gave His only son for its salvation’. The 
pleasuie of giving is verified nowhere as ‘in. God, especially | 
if we understand God as in the Christian teaching. 


1108. . ET i 
` The meaning of this couplet seems to have been fairly 
well brought out by the translation of G. U. Pope. It runs: 


«< Sweet is the strict embrace of those 
whom fond affection binds’ ee 
where -on dissevering breath : 
of discord entrance finds”. 


¢ 


If love is to be, what it should be, a strict embrace of hearts 
(more than of bodies) binding the lovers with the fondest 
affection,, there should not exist between them even the 
slightest breath of discord. Both should aim at responding 


wantiñg on his Side'to make this drama o 
final “perfect goal. Tt iş the him 
below the mark. He may wot 
Strength’ of his spirit. He may 
SOmething trifle iq Preference to the 
offering him. Ig such a cage there Will 
breath of discora between Gog and the 


ul, 
is there, there can be no real ‘union’ of farts betw 
In Christian spirituality this is termed “Perfect co 
of the soul with the will of God”, 
7 ji 0 as 
1109. 
The words 2m Gy, Rent sy) and Se 
translated Tespectively ; aversion, Tealisatio and; 
The aversion is a sort of feigned differen 
dovers often assume in relation : to Other, 
imaginary; usually flimsy, pretext. It ig Meant to; 


Partner realise that Something was Wanting 4, th 
encounter, 


E 


63 


The realisation is verified when the aggrieved partner- 
whether the aggrievement was reasonable or not - realises 
that there was no great reason for the ‘aversion? above 
described. Asa result of this realisation union or reunion 
takes place once again. 


This couplet says that these three are characterstics of 
those who are in love. The words siotb mig writ could be 
understood as ‘‘those who unite in lust”, But they can be 
understood also as ‘‘those who encounter in love”. The 
word srob can be interpreted as intense affection or simply 
‘love’. It is so understood by some commentators of 
Thirukkural. In fact the above described three aspects 
are not so much characterstic of lust, but, rather of love. 
Where there is lust there can scarcely be verified aversion or 
realisation or union. For lust by its nature tends to. be 
self—-oriented. It tends towards self-satisfaction. There can 
be no enlargement of heart where there is only lust. 


In fact what is so often said to be love among loyers 
is little more than lust, Hence it is that so often lovers who 
seem to be intensely in love, finally fall out miserably. An 
analysis will show that self was not satisfied at some stage 
and that led to this complete estrangement. 


These above three aspects are more fully realised when 
God is one of the lovers. 


There is first a very feigned aversion towards his 
creature.. God always loves his creature, even when the 
latter does not love Him. But the love of man for his God 
is so poor, fickle and feeble that it needs strengthening 
and -enrichment. - Nothing is so conducive to this strength- 
ening and enrichment as a certain pain caused by an 
apparent aversion of God. The creature which has tasted, 


64 


in the initial stage what the love of God is, and the joyi 
causes in the soul, feels terribly this ‘aversion’. By 
gtadually it realises that it is for its good, that it is for th 
growing of love. God on his part with infinite delicacy ane 
goodness and by His grace slowly leads the soul to such 
a realisation. This realisation does not easily happen, but 
after a’ certain earnest effort, during which God‘s grace 
and help will not be lacking, the soul realises the meaning 
of all that has been happening to her. 


Sense or another. But in the c » there is no 
question of God realising anything at any time. He is 
always ‘in Possession of the fullest knowledge of everything 
that can be, or has to be known. 


After such a reatis 
which increases as the 
increasing ! 


ation there comes the ‘union’ 
aversion and 


realisation go on 


1110. 19 ikkin aw 


Knowledge is so inexhaustible that the 
the more we Tealise how little we know. 
similar happens in regard to love. Love js so i 
tible too, that the more we love t 


e; 
he more We reali 
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little we love. se how 


more we learn 


Now is this applicable to the love between 


lovers? Can we Say that the love of human lovers, en 
they be, is inexhaustible ? This couplet seems to ig 
more the lover approaches the beloved, the more he p the 
how little he loves ! Is this really true ? It could not a 
for, no creature however wonderful, beautiful, or loveat® 

©, 
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can be worthy of such unlimited love. Only God, whose 

very essence is love, is worthy of such a love. In fact the 

more we approach God, the supreme loyer, the more we see 
yhow universally loveable He is: and how little we poor 
£ feeble creatures really love Him!...... 


This couplet therefore seems to refer almost clearly and 
exclusively to God the lover, rather than to any human 
lover ! 


CHAPTER 112 


exaggeration ; for He 


Surpasses all human descriptions and even exaggerations ! 


1111. 


The ‘beloved’ is compared to the 
eit) which fades away as so € its frag 
rance. It is so delicate in nature! But this couplet Says A 
the ‘beloved’ is even more delicate than that flower rd 
‘delicacy’ of beauty is here emphasised. 2 € 


1112. 


The lover here speaks to himself : You have . 
soul, flowers which many others too see! Do you x my 
that the eyes of my beloved are like the flowers which hink 
others also see? No, they are unique, and it is 4 alone ny 

o 


flower 


anich 
on as you inha] am 
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have the happiness of looking on them! Their beauty is 
something meant and reserved for me. None other may 
even look on them, i.e., look on my beloved! We see it is 
rather highly exaggerated ! 


1113. 


In this couplet, the body of the beloved is compared 
to a tender shoot, the teeth to pearls and the eyes. to darts. 
The fragrance of her breath is also praised. 


1114, 


Once again a poetical description of the eyes of the 
‘beloved’ is given here. If the blue lotus were to look at 
the eyes of the beloved, it would not have the boldness to 
look on, but would soon stoop and look at the ground, as 
it were, in shame, saying to itself: ‘“Ican never resemble 
those eyes of the beauty”. A very emphatic way of saying, 
“ there is nothing to beat the light and beauty proceeding 
from those eyes !” 


1115- 


This time it is the ‘waist’ of the beloved which is 
praised. The slenderness of the feminine waist is one of 
the qualities highly praised in literature. A heavy waist in 
a woman is not supposed to be a thing of beauty- This 
slenderness of the waist is described in this couplet in a 
very highly exaggerated and poetic manner. 


` Mention has already been made of the flower called 
‘anicham’ known for its extreme tenderness of petals. Here 
‘the beloved’ is said to have plucked this flower together 
with the whole stem and worn it on her head. This, i.e, the 
flower with its stem, is said to be so heavy that it is in 


hey 
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danger of weighing down the delicate waist, unable to bear it 
weight! If this should happen, there would be the danger 
ofa total collapse, i.e., the beloved might have to meet death 
itself! Should that happen, it won’ 

which will sound, but rather the mournful ones, as is usually 


‘done at funerals! It is obviously a highly imaginative, 


exaggerated and poetic Way of praising the ‘slenderness’ and 
delicacy of the beauty of the beloved. 


1116, 


ful and bright as the moon’’ is one of the images used in | 
: The stars are 
here said to be looking at the moon and at the ‘beauty i 
bright’ of the beloved. They are unable to distinguish 
between them, i.e., they are not able to deci f 
which. is more lovely ! They are so Confused f 
at this that they seem almost dislodged from 
A highly imaginative description, once again} 


1117. 


The previous couplet spoke abo : 

Stars, as to who or which Was more oan lexity cE t he 
seems to clear the perplexity! Tt ik obviously s his versicleyg d 
(the woman), because in the moon there appe = the ‘beloved 
there is the waxing and waning first of all . mPerfections; 
full moon there are seen Certain ‘Spots, ` 224 even in the . a 
beauty. In other words, the face of the ich lessen the 
spots, without any imperfection > while on RS 1S without 
moon, even of the bright full moon, there © face of the 
The stars, therefore, need not be Perplexed pote! l.i 
which is more beautiful! It is certainly the a as to who or 


a 
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1118. 


Since the perplexity is now gone, the lover now, as it 
were, bids farewell to the moon. He says to her (the moon): 
I could not possibly continue to love you, because you are 
not able to shed light as my beloved! If you were able to 
do so, then you would deserve my love! The splendour of 
the face is here celebrated in a poetic way. . 


1119. 


The idea expressed in this couplet seems to be similar 
to the one expressed in couplet 1112; but there are diffe- 
rences. In 1112 the terms of comparison were the eyes and 
fiowers; here one of the terms is the moon, and the other, 
the face of the one with flower — like eyes. This latter, as we 
can see, is built, as it were, on what was said in 1112. 


In 1112 the lover speaks to himself, here he speaks to 
the moon. y 


In the previous couplet, the lover says to the moon : If 
you were able to shed light as the face of my beloved; you 
would deserve my love! In this couplet he says to the 
same moon: Even if you were able to shed light in that 
fashion, you would still not be comparable to the face of my 
beloved! If you wish to stand comparison with my beloved, 
you will have to appear only to me, not, as you do, to the 
whole world ! You will have to show your beauty exclusively 
to me, to be enjoyed by me alone, and by none other! Only 
then I could say that your face and that of my beloved are 


comparable ! 


1120. 
The flower called ‘anicham’ yash and the feathers 


of the swan are said to be extremely soft and delicate. ‘But 
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to the feet of my beloved”, says_the lover, “they are ag 


thorns !” It js again a poetic and exaggerated way of extoll- l 


ing the delicate nature of the beloved. 


To summarise: two characteristics seem to be extolled 
in these 10 couplets, by which the true ‘beloved’ is to be 
known and esteemed. 


They are: delicate nature and exclusiveness. The _ 


delicate nature is Particularly Teferred to the eyes, and face, 
and would then mean light and charm. Couplets 1111, 


Couplets 1116, 1117, 1118 and 1119 
and beauty of the face. mee meg 


ness’ of love. 


Now the Question to be asked iş. 
author really have in Mind while hey 
exaggerated descriptions ? Is it an ordinary œ “UCh highly 
Do those exquisite descriptions about t y A ale beauty ? 
lightsome beauty, and exclusiveness of Io ‘Cate nature, 
an ordinary human beauty, however great? O e fit in with 
the poetic description of the eyes, the — e One hand 
ance, the face, and the feet do not seem applic D e counten- 
a human being. But what could have been t a „Except to 
author in going into such ‘mi nute’ details regar S Ject of the 
Was he intending to excite sentimental OF even a he body? 
tions in the reader? We could not POssibly mee emo 


pu 
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such could have been his purpose, knowing, as we do, that 
he aimed at raising the mind of his readers from the sensuaj 
to the spiritual. The alternative which is left is that all these 
descriptions should in some way be applicable to God, the 
Supreme Spiritual Beauty. What could all these minute 
descriptions then convey to the reader? Obviously the author 
could not have meant to describe the beauty of the eyes, 
or face or feet of God except in a spiritual mystical sense. 
God, obviously, has no physical eyes or face or feet to 
be described. But these could convey, in general, as hinted 
above, the delicate nature of the goodness and love of 
God; the light and splendour which He is; and above all, 
the exclusiveness with which He is to be loved, as being the 
Supreme and Perfect Love, worthy alone of all the love 


of his creatures. 


What is more delicate than the goodness and love of 
God for us? How tender, merciful and considerate He is 
towards his wayward, ungrateful and sinful creatures ! 


Who is more lightsome than God? Is there anything to 
equal His splendour? Light may mean knowledge. Is not 
his knowledge infinite? 


And who has a greater claim to exclusive love than 
God? Human lovers may indeed claim exclusive love, they 
are right in doing so. But God is infinitely more right in 
claiming this exclusiveness of love. For He cannot be 
placed on a par with anything or anyone else. He alone 
deserves all our love, He alone does claim it. This is 
particularly evident in Christian thought, since God so loved 
man as to become like him in human nature and suffer for 
his sake to prove his love for him. None has loved man 
to this extent. And so none can claim love to this extent. 


aE 
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_ These three aspects of God’s love are probably what 
the author desired to convey by the couplets of this chapter, 
or it may be just this. The author may have meant to say 
through these ten couplets something like this: The 
sex — bound lover thus exaggerates the ‘goods’ of his human 
beloved; do not be unduly carried away by all that. May 
T invite you to consider goods of a far higher splendour and 
beauty? ...... 


In other words, the ten couplets could be considered 
as spoken, not by the author, but by the sex — ridden human 
lover! It could be a literary and figurative mode of convey- 
ing the thought he had in mind. 


= 


CHAPTER 113. 
An exposition of love’s excellence. 


1121. 


The first of these excellencies is said to be the kiss of 
the beloved. The kiss is almost the first external manifesta- 
tion and symbol of deep love. The words culariw or 
has been translated as “the dew on the teeth” (Pope); 
“the water which oozes from the teeth” (Drew); and «“dew 
from the teeth’? (S. Bharati). 


The previous chapter had greatly emphasised the ‘‘deli- 
cate nature’ of the beloved. This couplet seems to 
continue the idea of. ‘delicateness’ manifested in the kiss. 
The ‘dew’ may be considered as a symbol of delicateness 
and softness. The words wow @uor p also refer to this 
delicateness, since they mean the soft —- spoken words of 
love. The ‘dew’ may also denote the great ‘delicacy’ which 
love is. This may certainly be applied to the human ‘be- 


loved’, but it is clear that it is more applicable to God, the 


lover of man. 


If we speak of ‘the great delicacy and sweetness of the 
kiss of the human beloved, what shall we say of the immense 
sweetness which the ‘kiss of God’ himself would give? 


Now what would be kiss of God? As we said above, - 
the kiss is the first manifestation, proof and symbol of love; 
we may say that the kiss of God is the first contact of love 
with the soul. What is this contact of love? It is obviously 
not a physical contact (as of the lips, between human lovers), 
but a moral and spiritual one. This contact is first of all 
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through the ‘beauty and language of the creatures’ in the 
world, as explained early in this treatise. It may be said to 
be a mystical contact of two spirits — the spirit of God and 
the spirit of man. It is not easily ‘felt? as a kiss is felt, 
but it is there. It can be ‘tasted’ only as this contact grows 
and becomes deeper. It is not just a figure of speech ; it is 
something more real than we can imagine, just as God is 
more real, so to say, than all that exists in the world. This 
kiss may be understood asa first approach to God, as a 
first experience of the infinite delicateness which is the love 


of God for man. 


Itis noteworthy that the part of the Bible called “The 
Song of Songs”? (which is a mystic poem of love between 
God and mankind) opens with these words : 


«Let him kiss me with the kisses of his mouth: more 
delightful is your love than wine !”” 


The couplet we are dealing with said: ‘“‘as sweet as milk 
and honey mixed”. The biblical description says: “more 
delightful than wine”, as much as to say: “more tasty and 
exhilarating than wine”. The sense, however, is practically 
the same: the one emphasises the sweetness ; the other, not 
only the sweetness but also the exhilaration! In fact there 
is far greater exhilaration in the experience of God’s love. 
than that of any human love; human love does not lift is 
up, so to say, above ourselves, which love of God does. For 
the former is earthly, while the latter is not of this earth 
The earthly, however sweet, may not elevate or sublimate 
man: while that of God elevates him as far as God himself. 


The “‘dewiness” of this experience is also more 
applicable to God’s love than to that of the human lover. 
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Love that flows from human lovers is based on physical 
beauty and natural goodness : and there is a certain equality 
between them. They deal with each other, we may say, on 
an equality basis. There is no condescension on the part of 
anyone, 


Whereas with the love of God, there is infinite conde- 
scension on the part of God, when He approaches man in a 
contact of love. It has to be, God being what He is, and 
man being what he is. Since God is infinitely above man, 
unless He descends to the level of man, man cannot hope 
to gain His love. This descent of God to the level of man, 
we may say, is fully verified when (as in the Christian 
Teaching) God becomes man, in order to lift up man to 
himself. This condescension is otherwise called ‘mercy’. 
And the quality of mercy, especially that of God, “tis not 
strained, it droppeth as the gentle rain from heaven” 
(Shakespeare). In other words, the love of God is a sponta- 
neous and willing offer proceeding from mercy. Hence this 
love is also called «‘merciful love”. 


1122. 

A second excellence of this love (as said in this couplet) 
is that it is real friendship. Love is not exactly friendship. 
n be between unequals and relatives; as, for example, 
between the mother or father and the child, between brothers 
and sisters, etc. Friendship, on the other hand, either finds 
as Cicero says, or makes them equal!... -- 


Love cai 


equals, 

In the case of two human lovers either there is already 
a certain equality in character, position, advantages, etc., Or 
the friendship brings about such an equality. 


In the case of lovers, one of whom is God Himself, 
there can be no equality of friendship on any score, unless 


` because perfect and absolute equality is impos 
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God Himself establishes it, by bringing about a certain equa- 
lity between Himself and man. We say ʻa certain equality 

sible between 
the Infinite Being, God, and the finite creature, man. Itis 
only by God’s condescension and ‘stooping towards man, 
that such a friendship can be established. Also, by enriching 


man with his divine qualities — as far as possible - does God 


bring about this friendship. For friendship cannot suffer 
the friend to be in an abject condition; it will compel him 
to go to his help and lift him up. This is what God has 
actually done for man. He descended to the level of man 
and said to man; “Ishall no longer call you servants ; 
I shall call you friends”. This ‘call’ is not a mere ‘naming’; 
they are not merely named ‘friends’ but made so, by an 
interior transformation. i 


The couplet in question gives a comparison to describe 
the friendship between the lovers. Itis like the union of 
body and soul, it says. What is this union like? The soul 
and body are so united that they form one reality. The 
body may be considered as moved and vivified by the seul. 
Both are essential for man, though both are not of the same 
excellence or perfection. True lovers may compare them- 
selves to the body and soul, but it is a very imperfect com- 
parison. For the two lovers are equal in every respect 
except that one is male and the other female. Both aré 
equally human beings. But each of them has something to 
complete the union and render it a happy one. It is not easy 
to say which of them acts as the body and which like the 
soul! We can only say that they both act in such a way as 
to bring about one reality, which is love and joy ! 


Now, if we apply all this to God and the human oe 
we see that under one aspect the comparison is T 
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We said that the soul is the principle of life in man and it is 
that which moves and vivifies the body. Without it man is 


just a mass of flesh, lifeless and dead. In the case of two 


human lovers we cannot clearly say which of them moves 
and vivifies. Perhaps in the begining we may say that the 
woman, by her beauty, attracts the man ; this may perhaps be 
considered as a sort of ‘movement’ by the woman. But it is 
only in the initial stage. Soon there is inter- action 
between them, and at different times and situations the 
movement comes either from the male or from the female. 


In the case of God,who is the First and Supreme mover, 
the case is vastly different. Without his initial and continued 
action nothing or no one ever moves in any way. And so in 
this drama of love, it is He who moves first, and who conti- 
nues to move always, the human lover to approach Him 
more and more and realise the goal of love. He is therefore 
as the soul is in the body. Without this soul there is no 
life. In fact God is the life of our life; in Him we move, 
have our being, and attain the goal of life. Hence it is that 
when He appeared as man (Jesus Christ), he said to man: 
I have come that you may have life and have it abundantly. 


1123. 
The third excellence (praised in this couplet) is the 
iveness of love — the most telling characterstic of love. 


exclus most 1 i 
or it is simply nothing. 


Love is either exclusive 
his is explained with a rather interesting comparison. 
at there is an image in the pupil of our eye. 
The lover speakes to this image and says: “You better depart 
from my eye, there is no place there for my beloved. I wish 
to bear in it only the image of my beloved”. What does 


We know th 


78 


this mean? The image In the eye may be considered as th 
object of one’s spiritual vision. The words would the 

mean: I do not wish my heart to go after anyone or any 
thing else, except after my beloved! I wish to reserve all my 
love for my beloved”. This is indeed true even in the case 
of human lovers. They cannot look upon any and every 
one who may happen to pass by them. They should not 
retain in their heart any image except that of their beloved. 
Love is jealous; it will not allow indiscriminate effusiveness 
of love on all and sundry. “My beloved to me, and I to 
him / her”. This is the principle of love —life. This is 
graphically and poetically expressed in this couplet. Not 
only the physical bodily image of another person is consi- 
dered a hindrance to real, deep love: even the shadow of 
any image such as the one seen in the pupil of the eye. The 
exclusiveness in love is absolute : it does not suffer any 
kind of ʻinvasion’ -an invasion of the heart, let as say- 
from any other, but from the beloved, 


1124. 
While commenting on the couplet 1 
the'beloved gives life to the lover, as th 


the body. This thought was 
couplet. Here it seems explicitly 


122 above, we said 


3 © Soul gives life to 
implicitly contai = 
expressed, ned in that 


1125. 


Another excellence of love (expressed in thi 
seem to be the fact that Love knows no 1S couplet) 
one who truly loves never forgets the beloved Setfulness : 
of the:eyes of my beloved is all the time sh ed he “light 
that light is not ofa dull and non-descr; fs upon me: 
bright that it does not let me go to sleep; it ¿2S Itis so 
through those eyes which gleam like the Wattigns to me 


S darts ; 
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they seem to be batling, as it were, for the complete posses- 
sion of my heart. And this goes on without intermission, 
how can I therefore go to sleep and forget about it all °°? 


If such unforgetfulness is a characteristic of human 
love, what should it be when God Himself is advancing 
towards his creature to possess his love ? How much more 
would those infinitely bright lights of God shine upon the 
creature, and claim its undivided and continual atten- 
tion? For does He not deserve all this and more? 


1126. 


This couplet seems to describe the excellence not only 
of love, but also of the lover. By describing the excellent, 
ethereal, subtle nature of the lover, it says that the love too 
should be of an ethereal and subtle nature. Sexual love, 
however much one may extol it, is linked with the human 
body. Since the body is certainly not ethereal or subtle, 
but material and hard, the love that is linked with it cannot 
be considered subtle and spiritual. What is subtle and 
spiritual is assuredly far more excellent than what is 
material and sexual. All this seems to be conveyed by the 
words pictrosflunt erib sr swt. The reference is obviously 
to God the supreme spiritual lover of men. It is note- 
worthy that the renowned commentator uflGwapasr calls 
him srein mr mrut, i.e. the invisible subtle one! 


This thought is further emphasised by the other words 
of the couplet - scwaxycrofér Gurari, and QleniwrnQesr 


UGE. 


The previous couplet had spoken of the uninterrupted 
nature of the love for the beloved. Taking the eyes as the 
ief revealers of love -as is usual in the world of sexua- 


k. 


| a cae 
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Since the bel 
from the heart, she expects the lo 
in his heart, never for a moment 


command over our thoughts, 
moments we do forget him—that i 
in forgetfulness or even in negli 


1127. 


The couplet runs: 


My love doth ever in my eyes Teside ; 


I stain them not, fearing his form to hide (Pope) 

As is seen, the thought of the Previous 

- continued further in this. The Beloved ig rei cee is 
time in the eyes j.e., in the heart. Tam always Soir l the 

her with the eyes of my heart. I do not want to do “8 at 
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from which may tend to conceal Him to me; which may pre- 
vent my perpetual gazingon Him. The reference is to the cus- 
tom of women using what is called yeeah on their eye lids. 
This is done, it seems. for beautifying the eyes. The beloved 
here says, I shall not paint my eyes thus, for fear I may 
lose sight of my lover, be iteven for a moment! 


1128. 
That ‘the eyes’ in the previous couplets really referred 
to the heart is made amply clear in this. It says : 


As my lover is in my heart, I am afraid of eating 
anything hot, for I know it would pain him (Drew). 


Again, another exaggerated way of saying that nothing 
absolutely should be done which may grieve the beloved, 
even in the smallest degree. Hot food, it is said, might give 
discomfort to Him. Probably it is a way of saying that 
nothing wrong should be tolerated by lovers, for what really 
pains the heart is only evil, under any form, even the 
smallest ! For it goes against all that is love and goodness. 


1129 & 1130. 

These couplets speak of the unfavourable comments 
made by people, regarding the behaviour of the lover, when 
two lovers are yet on the way of the realisation of their 


love — drama, 


Unperturbed, uninterrupted love is not something which 
is achieved at the very start of this love—drama. There 
cannot but be a few ups and downs, either on the part of 
the lover or of the beloved. 

«J will not wink, Knowing that if I did, my lover would 
hide himself”, says couplet 1129. In other words: I shall 

11 = 
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aim atan uninterrupted experience of love with my ‘loyer’, 
says the beloved. But the lover may appear a bit ‘indifferent 

to her. People immediately may construe this as a descrip- 
tion and say “Her love estranged is gone!” (Pope’s Tr), i.e. 
Her lover has become a stranger to her. But the beloved, 


“in my heart with Perpetual delight”. He is not gone out 
of me to dwell outside, as it were! All this may or may not | 
happen in the case of all human lovers or, if it happens, i 
may not be so very Pronounced ! 


easily; it is something for which One hast, 
heroic Struggle. There will be mo 
God—seems to have deserted the lover, (0) 
that the lover gets disgusted, after a period a 7 oan 
Struggle, and gives it all up. At such a time, there a t 
be wanting remarks like this ; “Your belove Mi ng 


that genuine and deep love is achieved oniy syvealising : 
struggle and pain. God too does Not always one er hard 
immediate grace and help to make everything light ie an 
This sort of thing happens, especially, to Peop] 
for instance, decide on changing their religion a who, 
say, Christ and his religion. They will Usually y de eePts 
agony. At mucha time we see how relatives aa ee an 
comment! Perhaps the author of Thirukkuray Te Tends 
such an experience. Perhaps it is that which he al 
in these couplets!...... More research may bring out the <a 


CHAPTER I14 


When, as explained above, people make unfavourable 
comments, even stinging remarks, regarding the way this 
whole drama of love is progressing, lovers might be upset; 
they may even feel the biting shame of disappointment, etc. 
But true love must overcome all — even this ‘shame’ or 
disappointment. This chapter speaks of this aspect of the 
love-drama. It is entitled: 


Treatise on getting over the ‘Shame’ of 
Disappointment, 


1131 

Extremely trying could be the disappointment and the 
‘shame’ of disappointment or even possible failure in these 
love- advances which the lover makes. What is he to do when 
that happens? In what is he to take comfort? What could 
sustain him in such a way as to gain victory at the end 2 


This couplet says that the disappointed lover could find 
comfort only in what is called w:-. It is translated as the 
‘palmyra horse’. By riding on this palmyra horse the lover 


can find strength for his disappointment. 
What does this riding on the palmyra horse m Ga ms 


mean? 

This refers to a very ancient — perhaps quaint — practice 
prevalent among people who perhaps were not greatly 
cultured, as some commentators remark. 


Bee 
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The disappointed lover used to bare his body, smear 
ashes all over, wear a garland of the plant called TSD, 
hold in his hand a picture of his beloved, fix his gaze on it 


Village see this and ask him if he is prepared for the ‘test? 
which is usually used on such Occasions, in order to prove | 
the genuineness of his love. If he dec 
they prepare the figure of ahorse, out of stalks of Palmyra 
leaves, which have sharp, saw — like edges, On this ‘palmyra 
horse’ they make the lover sit and drag him around the 
village. If the Saw — like teeth do net hurt the rider in 


blood, the test 


What would this mean if We speak Gat gt a ; 
Supreme Lover and Beloved ? It wo E e 
must be prepared to undergo an order ta v i 
God his ‘beloved’, There is, however, no question TE ; 
despising or rejecting the lover’s advance and eff, 5 God 
His love, — as it may happen in the case of hu obtain 
What does happen is that God does not Tespong ., Vers. 
and grant the enjoyment of His love immediate} : ence 
show Himself apparently indifferent to the lover, a will 
‘apparently’, This is done in Order that the loves Only 
Seek him with greater insistence and desire. For ee 

not like any human lover. His love is incompany a 


of G 
uld mean that 


re 


anything known, and therefore it should not be bestowed, 
especially in its fulness, for the least desire shown by the 
human lover. Hence He permits the lover to suffer. When 
this happens, the ‘comfort and strength’ that He can derive 
could be the ‘palmyra horse’ of pain and shame which he 
has to bear. The pain itsel becomes a comfort at such a 
time. Because the thought that one is suffering in order 
to obtain the supreme good, which is God and His love, 


can become indeed comforting. 


The ‘shame’ of riding the palmyra horse could be the 
disgrace and humiliation which an earnest seeker of God 
(especially if he decides to accept Christ !) often has to pass 


through. 


1132 
The previous couplet spoke of the comfort which the 


lover could obtain when things do not succeed as expected, 


This versicle says that in the strength of that ‘comfort’ 


the lover should not hesitate to expose his body and life to 
any pain, be it as terrible as the above described ‘palmyra 


horse’, not minding the shame and disgrace which it . would 
involve. E 


The idea is that we should be prepared to sacrifice 
all—even our life—for the sake of the immense good which 


is God’s Love. 


1133 - 
The male is usually known for his 9 s%rem.o, i. e. virility 
and manliness, which will not easily brook defeat, especially 
at the hands ofa female known for weakness and delicate 
nature. But when disappointment in love occurs, however 
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manly and virile one May consider himself, he-has to set 
aside his virility and Stoop — even to undergoing such: 
humiliating trial as the ‘horse’ in question. In other wo ds, 
there is no use of boasting of one’s Virile nature or of its + 
strength where love is to be attained. Love isa greater | 
power than all. If the love to be obtained from a wom 


could be so strong, what should be the power of the Love of 


nothing more precious or More glorious than that. 


manliness will withstand 
it. They will be Swept away in it. Į ' 


i i : n other words, the lover 
will not care for the disgrace involved in riding the horse 
(i. e. in undergoing humiliating trials) nor will he wor ry 
about his manliness. He will willingly Sacrifice it ; p 
to obtain the love he iş after, ce it in orde 


; kering af 
his beloved (woman), it is much mo miter the love of 


Te so ‘ 
seriously to seek God. All obstacles are swe n begins 
the mighty current which is God’s love away in 


- If > 
affection and love could be Compared to TE woman’s 
far more can the love of the Supreme Lover, S current, 


1135 
Pain and sorrow usually become m 


Ore intense 
evening hours approach and darkness sets in, This pane 
s 3 i 


Ca 
eis 


87 


may be doubly greater when it is the result of disappoint- 
ment in love and is followed by a certain disgrace and 
discomfiture, This couplet says that “the ‘beloved’ 
instead of giving me joy and pleasure, has only brought a 


darkness into my life!” 


Something similar would be the feeling of a person who 
with all his heart is seeking God, to obtain His love; but it 
Seems to be yet far off. And the Supreme lover -God-— 
does not seem to be quick in responding to the soul’s 
earnest search and to bestow upon it the blessing he is 
seeking. On the contrary, He seems to be giving it even 
pain of heart: instead of bringing light and comfort to his 
soul, He seems to bring it darkness and sorrow! 


1136 

The previous couplet spoke of the pain and sorrow 
intensified as darkness approaches. This versicle says 
that the pain continues even into the late hours of the 
night. Normally midnight brings on deep sleep, but in 
this case the lover keeps on thinking of his beloved and 
of the ‘horse’ he is getting ready to ride for her love’s 


sake. It is the usual restlessness of the true lover! 


It is the same of those who are deeply in love with their 

` God, the Supreme Lover of men. They will have to rest 
till they attain the goal. The lover may be thinking of all 
that he would like to do or to suffer in order to obtain 
this Love! Day and night do not make any difference for 


those who are truly in love! 


1137 
The lover, we see, is making great efforts to gain the 


love of his beloved. But the beloved does not seem to be 
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worried about it. He is ready to undergo even a trial, lik 
the riding of the palmyra horse! But she never think 
of doing so! 


It is known that this ‘palmyra horse’ is not meant 
the woman ; she is not expected to run, as it were, after 
the lover; it is only he who has to do so! So, what 
ever happens, the woman never has recourse to the ‘hor 
and this is the special excellence of the beloved’. 


is nothing greater than the female who possesses 
excellence. 


This may be true, in general; but is it true in evem 
case? Have there been no cases of girls who have 
recourse to something like the ‘horse’ in order to gain the 
lover!,.. This sort of thing is 
these days of promiscuous living 
indeed have been a disgrace in the past. Can we say 
it is so nowadays ? 


On the other hand, if we speak of God, th 

no question of His ‘riding the horse’ in ia ere can 
human lover rides the palmyra horse in orde y sense. y 
he must somehow possess his beloved, D show the 

his life is meaningless or unhappy. God do se without her 
that sense. He desires to possess the hum 
he is necessary for Him, but sheerly . lover not beca 
in order to give him real happiness ! Ma; 
take to God, the Absolute, Invisible Reality. hot easily 
God, as it were, goes out of His way to take gene therefor A 
the sole purpose of making him truly and ee Man, with | 


with a happiness which is perfect and absolute, SH hay p 
The words Quawssiler Qugiséagl Qa this Isfying. 


are verified absolutely only in God. Couplet 


oee ee RE te ee 
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1138. 


The previous couplet had asserted that the woman is 
rather strong in controlling her sex urge. Not so easily 
would she run after her lover. But this couplet says that 
there can be occasions when even she may externally mani- 
fest her urge as well. And when she thus løses control of 
herself, she fails to realise that her lover could be a person 
of perfect character and therefore it may be really difficult 
to overcome him. She may also fail to realise that by thus 
openly exposing her love, she may give the impression that 
her lover was not so truly worthy of her love! Because, by 
prematurely manifesting in public her sex — urge towards 


her lover, the latter appears as one to whom she gave her- 


self though he may net have been so worthy after all! 


There need be no such fear when it is God, the Beloved. 
His love needs to be manifested in public so that his crea- 
tures may be attracted to Him. It may be a disgrace if a 
woman‘s sex—urge comes out in public. It is no disgrace if 
God’s love-urge for man comes out in public. Not only is 
it not a disgrace but the greatest act of love and graceful 


manifestation ! 


1139. 
This couplet is translated as follows by G. U. Pope: 
There’s no one knows my heart, so says my love, 
And thus, in public ways, perturbed will rove. 


These words are supposed to be said by the beloved (the 
woman). Whether this be true of the human beloved ornot, 
it is most certainly true of the divine Beloved, God. A 
human heart, after all, can estimate the love of another 
human heart. But no human heart can ever fathom the 


12 


ya a 
pretation. ap . 


90 


depth of the love in the heart of God ! God can certainly 
say of men that “there is no one knows my heart’. I 
fails, in fact, to realise and appreciate God’s love. "a 
It (as it were) ‘in public ways, perturbed wil] rove, i. e. show + 
itself in every way possible. It is ‘perturbed’ because 80 

many human beings just do not care for Him or His love, 0 

the eternal damnation of themselves, 


ble and absolutely 
self — sufficient Being as perturbed ! But speaking in human 


loves man so much that 


; test damage if he goes on 
refusing His (God’s) loye, Love 
cannot suffer anyone to come to har 


1140. 


m or pain, 


to look at us and laugh at us in Our Very face 1 


It is a way of Saying emphatical] 
to achieve true love, must 


ting comments from others, 


y that th 


Ose wh t 
Prepared for an Pie 


Y kind of insul- 


If this is true of the drama of h f 
more so of the love- drama in which + ver, it is far 
just ordinary human (sexual) love but the ; gained is not 
spiritual, supreme, Love of God! nfinite divine, 


CHAPTER 115 
Biting Remarks of People 


As the love~drama between two lovers progresses, 
there comes a stage when people come to know of the 
stealthy contacts between them—maybe secret rendez-vous- 
and begin to make unfavourable or even biting comments 
about the whole affair. 


This is what is called gwt in this chapter. This 
could be translated as ‘‘rumour—mongering”’. 


1141. 

When such rumour-mongering starts, the lovers usually 
become more determined than ever to achieve their goal. 
The ‘rumours’ or the stinging remarks, far from inducing 
them to desist from their objective, only strengthen their 
purpose. For love, if it is true and deep, is not discouraged 
or frightened by any adverse happenings. On the other 
hand, true love is only deepened by these. Pain suffered by 
the lover for the sake of the beloved cannot but strengthen 
the bond. Often, however, people (the rumour—mongers in 
this case) do not realise this truth. And that is a blessing, 


though in disguise, to the lovers. 


This is far more so, when we are on our journey of 
attaining to the love of God. It is particularly so if we 
speak of loye as understood in Christian thought. The 
grammar of love in Christian thought is that love is proved 
by suffering for the beloved, as God showed his love by 
suffering for him. This is the whole life of Je -- - 
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And this love, proved by suffering, is all the more 
strengthened and perfected by suffering. 


The tover here says that the rumour mongers stooped to 
such behaviour not realising the beauty or goodness of his 
beloved. This may be true to an extent of the human 
beloved. But it is infinitely more true of God. For it is 
certainly in ignorance of God’s greatness, beauty, goodness 
and lovability that people run down those sincerely and — 
earnestly seeking for Him! Is it possible for anyone to 
know and realise God’s beauty and splendour and not them- 
selves go after Him in all earnestness, — far from discouraging 
or ‘teasing’ those who do so? 


1143 
What the lovers have been able to achieve til) now is 
only a sort of close acquaintance, a familiar gaze, a pleasure 
of union from a distance, as it were. They have not yet 
come to a real embrace! At this stage already those mischie- 
vous rumours have started and insulting comments have 
been made. Though a real embrace and union have not yet 
taken place, these harsh and painful rumours give a ple y 
as though a perfect union and embrace has rot see 
This thought is a sort of continuation of what was re 
couplet 1141. It was said there that those Kahi; in 
rumours help only to make love stronger, Here it i ae 
that, as a result of love becoming stronger the is saig 
derived from it also becomes greater. Though iE pleasure 
for embrace is yet to come, what the rumourme longed- 
seems to make the lovers feel as though thar Ongers do 
already come! Union has 


1144. 
The same thought is further stressed in't 


The stress is on this, that the rumour-mongering 2 kepis 
3 only. 


93 


to be tolerated, but even welcomed, inasmuch as it contri- 
butes to the growth of true love. Love would lose some of 
its power and splendour if everything went on smoothly, if 
the unpleasant rumour-mongering did not take place. It is 
therefore desirable. 


If we have to say this about the perfection of human 
Jove, what should we say about the perfection of divine love? 
If pain and suffering iS needed for the growth and perfection 
of true human love, it is far more sO for the growth and 
perfection of divine love. Love of God without some 


suffering does not have all the merit it is expected to 
acquire. x 


1145 


«The more man drinks, the more he ever drunk would be: 
The more my love’s revealed, the sweeter ‘tis’ to me” 


(Pope). 


The previous couplet spoke of the desirability of my 
++ carried with it a certain 


love being made public, though it ¢ 

‘mongering’. This couplet adds that the more my love is 
thus revealed, i. €- made public byt 
the sweeter it becomes tome. The reaso th 
speak of my love, the more do I become strengthened in it: 
and that brings with it acertain increase ofsweetness. The 
comparison may sound rather crude, but a good one. Love, 
especially strong love, inebriates the soul, i. €. makes it as 
it were ‘drunk’ in a moral sense- The more one 1S drunk 


in this way, the more one enjoys it! 
This is verified in a far more wonderful way when the 
love in question is the love of God! 


Doia 3 
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1146. 


This couplet speaks of the rapidity with which 
fumour—mongering spreads everywhere. It may well be bi 


take much time for people 


to come to know a person deeply in love of God ; 
is busy doing those acts which bespeak this love. 


1147, 


one who 


When rumour — mongers commence their nefarious 
propaganda against her, her mother naturally comes to 
know it and would have reason enough to remonstrate with 
her. But this further intensifies her drive. This couplet 
Says that if the rumour- i 


water needed for the growth of the bara ; a Hi 
people of the village nor the relatives, nor 2 s er 

mother can do anything to quench the loye anes E ova 
taken possession of the heart, rom que oi already 
even contribute to its fertile growth, Bleparine a Ing, they 
even her own mother to get married to her fee ! ees 

If. fora human lover one is pre : 

love of even one’s mother, what shal] eee ape ttifice the 
for God? Here the words of the Bible ut the love 


. n 
Christ says: Anyone who loves his father or mot 


Fe ree EL 
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relatives more than me, is not worthy of me. For God 
is above all, even above one’s own mother. He deserves 
all love, above every love. If people or relatives or even 
parents stand against a person giving himself totally to 
loving God and living for Him, it should only help him to 
grow in it; itshould help to make the love of God deeply 
fertile... 


“1148, 


Another comparison is used here to say how powerfully 
this rumour—mongering contributes to the growth of love. 
You cannot extinguish fire by pouring oil into it! So too 
you cannot extinguish love by whatever mongering one may 
indulge in. One of the traits of love is that it compels one 
to vindicate itself. John loves Mary. Someone makes a 
rather bad remark about Mary. John is not going to swallow 
it, even if the remark is justifiable. He will try to find a 
hundred explanations or justifications to vindicate his be- 
loved. This vindicating spirit may even be intensified as more 
evil rumours are spread, A time may of course finally come 
when the lover may become disillusioned about the whole 
affair. . For no human lover is infallible or impeccable. 
Even serious lapses can occur. 


No such thing, however, can ever happen when the 
Beloved is God. And so, no one can ever monger rumours 
about Him. And if anyone decries the soul’s earnest effort 
to attain to His Love, the understanding lover can only 
treat it as one more ‘goad’ of love. The more one runs 
down the lover, the more will he find Love desirable. 


‘1149. 


When lovers meet, even at the very beginning of their 
love, the lover, especially, does not hesitate to promise 


eA. * 


ties 


a 
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solemnly to his beloved in words like these: <I shall never 
abandon you. {am absolutely committed to you! Do not 
fear on that account”. But it may happen that he disgrace. 
fully abandons her. When that happens, how could she hold 

up her head in the presence of those people who were follow ; 
ing this drama ? We said above that she had no reason to 
be disturbed or ashamed by what those rumour-mon gers 
were doing. But now that the lover has shamefully dese ted 
her, there is ample reason for shame indeed ! 


In relation to God we often do the same- viz, wẹ 
solemnly promise Him that our love for Him would ne efi 
be shaken. But so often we disgracefully abandon his love, 
for a paltry pleasure derived from something else. That is 
what is called ‘sin’. So often we do prefer the love of some 
thing or someone even to the love of the Supreme Lover © 
When that happens, all those who were < j 
soul’s devotion to God 
to ‘mock’. How terrible would that be 
1150. 

This couplet could be construed 
Gub Qaam Aisi 
BöSGurt. It would mean: 


have been indulging in. Inf 
want it, because it helps o 
matters have reached ee a ah How? Now 
village who are fully aware Of the si 
minds to approch the Parents of the 
and speak to them and petitio 
sure they would consent to gi 
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(There can be no question obviously of approaching His 
‘mother’). He is ever desirous of giving himself to his lovers, 
if they but seek him earnestly. The couplet may imply the 
truth that while so much fuss and hub- bub is made over a 
young woman ‘taking to’ a young man, here is the Supreme 
Lover ever offering Himself to all men, to be possessed and 
enjoyed, and how few are those who care for this offer! The 
author may have intended in this couplet to invite all men 
to consider how foolish and ‘small’-minded they arez how 
earth —bound and carnal they are, and take a bold and 
generous step towards the Supreme Love which is God,not 
minding any obstacle, any sacrifice involved, any pain to be 


borne. 


These seven chapters, the first section of Gerus gi 
ume. in this Treatise on love, constitute what is called 
sarawi. This word may be translated secret relation- 
ship between lovers. The secret or even stealthy dealings 
have been specially described in the previous two 
chapters — but the whole section is in relation to these secret 


dealings. 

These dealings may be considered as initial:efforts or a 
sort of preparation for the public and official relationship in 
marriage. Hence this section can be termed Preparation 
(for marriage), while the section which follows (from chapters 
116 to 133) can be called Union (in marriage). It is called 
sba which can be translated as a treatise on chaste 


union in marriage. 
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CHAPTER 116 


Aur agen 


THE AGONY OF SEPARATION 


After the many obstacles described in the previous chap- 
ters, finally the lovers are united in marriage. Before marri- 
age there was one kind of separation: viz. a separation 
caused by the fact that the lovers could not come together 
in close embrace of love, for marriage had not yet taken pla- 
ce and there were obstacles preventing or at least delaying 
marriage. 


um Now, at last, after all the obstacles were surmounted 
marriage takes place. But again separation also takes place. 
This separation, however, is of a different type. Before marri- 
age it is a separation preventing union; after marriage it isa 
separation after enjoying the union necessitated by the 
circumstances of life and its preoccupations. However 
much one may desire to be with the beloved, 
uninterruptedly enjoying the union, necessities of life 
demand separation, sometimes for short periods, sometimes 
for longer ones. It may be due to business, employment or 
other similar avocations. It may be the daily absences during 
the day, or it may be for days together far away from reside- 
nee. It may even be a question of war in a far-off country, 

@ with all the risks this will necessarily carry with it. When such x 

a separation occurs, the beloved is left alone and that is 
agony enough! This agony could be so great that it may 
be reflected even in the body, and the body manifests cer- 
tain symptoms of pain and suffering. Sad memories may 
keep co ning and goinz: as each day darkness falls, the ag- 
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ases; there may be a great deal of expostu- 


ually incre: $ D : 
ony usually if! A great desire for re-union is experien- 


Jations with onese 
ced at such times. 


There could also bea third kind of separation which 
can happen even when the lovers—husband and wife—are 
not separated but reside at home. ee separation may be 
called a «separation of mind or heart . Itis not really a 
separation but a sort of feigned indifference to one another: 
it can be also an exaggerated misunderstanding of certain 
actions of one or the other: usually itis misunderstanding on 
the part of the wife of some actions of the husband. This 
does not really ‘decrease’ in any way the love which is there: 
on the contrary it only increases it, with the result that 


when there is final reunion, the joy becomes all the more pro- 
nounced and perfect. 


All these various situations are described in this II sec- 
tion of Qaru sie Liev in 18 chapters. 


How is all this applied when one of the lovers is God 
Himself? Is there, too, some sort of ‘“‘marriage’ between 
God and the soul? Is there separation? Does it cause 
similar situations andagonies as the ones described in 
these chapters? Does it finally lead to the joy described in 
the final chapters of this section ? 


A study of these 18 chapters will provide the answers to 
these questions. But before we begin this study, chapter by — 
chapter, the preliminary question to be answered is whe- 
ther there is, or can be, such a thing as a marriage between 
God and the soul. The arsweris Yes. How is it under- 
stood? If marriage is nothing but a union between two pen 
son:-man and woman - there can be nothing strange iñ 
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our asserting a marriage between God and the soul. For — 
W there is nothing strange in God and the soul becoming 
united in mind and heart. Such an union will mean 
after all that man wills only what God wills and loves only 
what God loves. It also means that man’s knowledge in 
some mysterious way becomes similar to the knowledge 
which God has in Himself and of Himself. Union is 
verified when there is such a perfect conformity between 
‘God’s will and man's will, between man’s desire and God’s 
desire, and between God’s knowledge and man’s 
knowledge. 


Such an union of mind and heart is to be verified 
even between human lovers. For marriage is not merely a 
union of two bodies but of two personalities of two minds 
S and hearts. It is because often marriage is understood 
purely as aunion of two bodies that there are complete 
separations or dissolutions of marriages. For however 
much bodily union may bring an initial satisfaction (which 
may even seem complete) sooner or later a certain dissatisfac- 
tion creepsin. For bodily union is not perfect and fully 
satisfying: itis the moral or spiritual union (i.e of mind 
and heart) that is fully satisfying. Man was made for 
something far greater than the sensual or sexual union. He 
was made for the enjoyment of a spiritual union , imperfect- 
ly in this life and perfectly in the next, when God’s spirit 
and man’s spirit become perfectly one. This perfect union 
of God and the soul is often spoken of, by saints and holy 
persons, as the spiritual marriage, i. e. marriage of God 
and the soul. This marriage is not fully and completely 
understood or realised as long as we arein this world. 


The first ‘taste’ of this spiritual marriage is experien- 
ced, we may say, after the initial efforts and experiences 
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described in the previous section. serafwev, which, as 
was said, is a preparation for the marriage. 


Now, we take it that the union between God and the. 
. soul has taken place anda spiritual wedded life between. 
God and the the soul has begun. This wedded love, how— 
€ver, is not one continuous enjoyment, as we shall see in 
this II Section. 


This chapter (116) in fact commences with the agony 
of separation soon after the wedding. 


Couplet 1151 


This couplet speaks of the leave-taking by the husband 
from his beloved, let us say, as mentioned above, on some 
business tour. The wife tells him some thing like this : “If 
you are thinking of leaving me, do not speak of it to me; 
Speak of it to someone else. If you want to say something 
to me, let it be of not leaving me. It won’t do to tell me : 
“T shall return soon.” You may tell that to those who 
will be alive when you return. I will not be alive then !...’* 


It is a strong way of saying : “I shall not be able to 
survive your departure: you won’t see me alive when you 
return! So strong, she wishes to Say, is my love for you, 


Separation even for a short time will only bring death 
to me.” 


In spite of the exaggerated expression, the thought is. 
certainly true, when there is Strong love between lovers. 


Whether there is always such a Strong attachment to each 
other is another matter. 


It is, however, not impossible to find such a love, at 
least in some cases. 


Now, how does this apply to God? 
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First of all it may be necessary to remind ourselves 
that in this II Section God is considered as the Bridegroom 
and the soul as the Bride. It may be remembered that in 
the previous section (saui) God was pictured as a 
most attractive feminine beauty attracting humanity to 
Himself just as in this world of men and women it is the 
female beauty who attracts the male and not vice versa, as 
we have explained elsewhere. This initial attraction by 
God is absolutely necessary because otherwise the creature 
(man) will never attain this union with God. Once this 
initial union which may be likened to marriage, takes place 
God has to assume the role of protector and master 
towards the soul, just as after marriage the husband has 
to be the protector of his wife and the head of the family. 
After marriage there is no question of who has to attract 
first, etc. Both have to be mutually attracted at all times. 
Similarly, after God has brought about the initial union 
with the soul, God and the soul have to continue to foster 
mutually the love that has been established, to go on perfect- 
ing it and making it reach the final goal which is indissolu- 
ble union in eternity. 


Considering, then, God as the ‘husband,’ the question 
will arise: when does God go on business or Other 
avocation, thus separating Himself from the soul ? 


Obviously, the idea of comparison sbould not be 
carried too far. In the case of human lovers the separation 
is physical; it is a bodily separation. Such a separation 
is not to be thought of in the case of God and the soul. In 
their case the separation is purely spiritual. It means that 
the soul is unable to experience the ‘nearness’ of God. 
‘This inability is chiefly due to the fact that as long as man 
lives in this world, God will always ‘appear’ far away, 
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because the full experience of his nearness is reserved, by 
its very nature, to the future life. This life is meant to be 
used for tending towards Him and for union with Him, 
whereas the next life is considered as the “ home’ (af@) as. 
has been explained elsewhere. There is no sense in saying 
that one should experience the joy proper to this ‘home’ 
before actually arriving there. 


And so there is a sort of distance or separation. There 
are also other reasons why man experiences this spiritual 
separation. One such reason would be this: if man 
experiences continual joy of this presence, the love which. 
is to be achieved would not grow. For it is only when such 
painful experiences take place that love has growth. As has 
been said before, love does not become perfect except 
through pain, disappointment and suffering of one sort or 
another. Separation is one of such pains or sufferings. ` 


There can be other reasons too. The many faults, even 
sins, whieh man may knowingly or unknowingly, out of 
natural weakness or out of negligence, commit, become 
indeed obstacles to attaining full love. These by themselves 
make the person feel that God is far away. For sin 
separates God from the soul, inasmuch as it spoils or even 

` destroys love. The soul has to go through all- these unfortu- 


nate experiences in order to become strong in love. This . 


ee in love is possible if the soul, realising its misery, 

petully turns to God and i 

ehet: prays for a renewal of His. 
The « 


separation’ therefo i i 
ee te, here mentioned is to be 


mainly as the temporary, unfortunate condition 
thing full or perfect or final 
erience of absence of God or 


of human life on earth where not 
1s possible. It is a certain exp 
a certain spiritual loneliness, 
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But there is something very important to be remembered 
regarding this so-called absence or separation from God. 
p It is not really an absence of God. For God can never be 
absent from his creatures. It is only a sort of experience of 
absence. In other words, God Himself makes the soul feel 
deeply His absence by making it feel some pain and inviting, 
it to seek for His presence. It is a kind of ‘hiding’ on the 
part ot God. Hence saints have prayed to God crying out 

to Him from the depth of their hearts. 


“Where hast Thou hidden Thyself 
And abandoned me in my groaning, O My 
Beloved !” 


This sense of separation from God which the sou! experi- 
ences may gradually grow and at times may become very 
sharp. If the soul continues in this search for the Beloved 

= (God) and goes on bearing all the pain that may intervene, 
some time towards the end of this earthly life the longing 
for God can become so great that it may amount to a sort of 
‘death’! The agony of separation can become so terrible 
that the soul will not be able to bear it any longer. Then it 
is that the soul might say, in the meaning of this couplet 
(1151) “I shall not be able to survive your absence any 
longer. Do not leave me at all.”’ 


Obviously such a state may not be verified at the 
earlier stages, but this versicle seems to speak about it here- 
proposing, as it were, how intensely should be felt the 


absence of the Beloved ! 
1152 | 


Before the marriage, even at the stage of the ‘pr>para_ 
tion’ when there were stealthy meetings, when their eyes met 
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and when their hearts throbbed foreach other - even at 
that stage, it was a joy for her to have a look at the face of 
the lover. It wasa joy of anticipated union. But now, 
though they have already come together and are united 
in marriage, looking at his face is becoming painful, be- 
cause of the impending separation! The joy experienced be- 
fore marriage seems preferable to the sorrow experienced 
now, though there has been union in marriage already. It 
is a way of saying emphatically, how great is the pain of the 
separation. 


Applying this to God, we can say that there is great 
joy. even at the beginning, when the first advances are made 
to God for his love ! Even the least act of seeking God and 
his inestimable love brings a great joy to the human heart. 
And when the appropriate moment comes, God gives His 
love to be specially felt and experienced. There is a sweet- 
ness in that experience which, however, passes away. God 
as it were, separates from His beloved, i. e. a dryness of 
heart and pain is felt once again. When this happens the 
pain felt seems doubly sharper because of the sweetness 
experienced earlier. Hence the soul earnestly begs God 
not to leave her : as the beloved begs of her lover not to go 
away from her. 


The soul may compare this separation to the bitterness 
of death, if the union has reached a certain high degree. 
Because, the greater the union with God, the greater 
would be the pain experienced if God ‘appears’ to have 
gone away fromthe soul. I say ‘appears’ because God 
never really goes away from a soul that seeks Him sincerely. 
He may, by his action, permit the soul to experience a 
certain Pain; the pain we may call, of separation; with a view 
of making the love, which the soul has shown really strong 
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and perfect. Remember the strange philosophy of love: 
that love thrives amidst pain! 


3 1153 


“I shall never separate from you” —this has been the 
oft-repeated promise made by the lover to his beloved. 
One may expect that he realises what this promise implies. 
One may also expect that he realises well enough what pain 
such a separation, if it takes place, should cause his beloved. 
And yet, a time comes and he separates! Where have disap- 
peared his ‘realisation’ and his promises? How can one 
truly trust such promises?... 


This is the thought expressed in this couplet. As one 
can see, it is a strong expression of the grief, suffered by the 
beloved at the departure of her lover. It is not that she is 
doubting his love, but out of great sorrow she appears to 

— speak harsh words! 


Such sentiments are possible also where there is this 
agony of separation between Cod and the soul. 


1154 
The idea expressed in this couplet is very similar to the 
one expressed in the previous one. 


ribed above the beloved com- 
trust such promies made by 
And if one trusts, the fault 
s! Itis with the lover who- 


In the circumstances desc 
plained : How can one really 
the lover. This couplet adds: 
is not with the one who trust 

aa made the promises! 
grief in various ways. A 


d is expressing her y nA 
The Pees ae d does something simi- 


soul that deeply feels the love of Go 
lar! 
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This versicle says : If you would save my life, prevent 
the departure of the one who has been set apart for me 
(that he may live with me and for me!): if he departs, union 
again may become practically impossible. The words are 
obviously addressed to someone. Ít could be to anyone 
around, in order to get some comfort! In Tamil literature 
of this type the one who is suppoed to be around, for the 
beloved (woman) languishing with love, is her girl-compa- 
nion. Commentators usually-take such words as addressed 
to her Garð. j 


Who could be taking the place of this G37z9 when the 
soul languishes for God? It could be creatures around or 
someone intimate from whom some comfort could be obtai- 
ned by expressing its inner grief. It could be the spiritual 
guide mentioned early in this treatise who is supposed to be 
guiding the soul to the summit of love! 


The soul is thus trying to find a way of comforting her- 
self. It knows however that as long as one lives on this 
carth this agony of separation will not be lacking, since 
full and final union is not for this earth but for heaven. 
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“Tf in spite of all this agony which I am undergoing. 
for love of him-from whom I am loath to be separated even 
for an instant, he is so hard-hearted as to leave me and go, then 
T have but to give up all hope that he would return and give 
himself and his love to me”- this is the idea of this couplet. 


F If he is not able to realise my agony now, what hope 
is there thathe would do so afterwards when he is away 


from me? One more expression - a rather desperate one - of 
the great love in her heart ! 
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Such a fear may on occasion be actually verified in the 
case of human lovers. It is not impossible for the lover to 
go after another, at the place where he has gone on his work. 
etc. and settle down with her there itself. It does happen 
like this at times. Human love is so fickle, so mean and 
so unsettled. 


Such a thing, however, can never happen in the case 
of God the Supreme lover. His love for his creature is 
absolutely certain and steady. He never abandons his- 
creature, unless the creature abandons Him. 


1157 


The pain of separation described in the previous cou- 
plets reaches a stage when it becomes public and every one 
around comes to know it. It is not she who speaks of it to 
others. The very condition of the body will reveal it, says- 
this couplet. The great pain suffered has affected the body too; 
probably she is unable to eat and drink: as a result the 
body has become thin and emaciated: the hand wearing 
bracelets has become so thin thatthe bracelets easily slip- 
from the wrist. Perhaps a little exaggerated ! But that is 
the way the beloved wants to express her pain. 


Whether such situations arise or not among humar 
lovers, there have not been lacking great saints-few perhaps— 
who did not consider it too much to fast and practise extra— 
ordinary austerities - even physical — in order to gain this- 
inestimable good which is the love of God. 


1158 


In all this love-drama the presence of a good girl apn 
panion (G57) is a great comfort. She can soothe the 


aching heart of her friend when she is in an agony of loyca 
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It is something indeed when everything seems so dark and 
dreary. It would be far worse than the separation from 
‘her lover if even this comfort of a Gary) were absent. 


Something like that is true also of the love-search for 
God. There are bound to be moments of great mental 
agony, of darkness and pain. At such moments the prese- 
nee of a friend—a great lover of God, a saint - could be a 
‘great comfort. A spiritual guide could also fulfil this 
‘tole of friend and comforter. 
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The idea expressed in this couplet is similar to the one 
expressed in couplet 1104. 


Ordinary fire burns only when it is touched. The fire 
-f kamam (or the pain caused by kama) burns when one 
goes away from it. i 


Here the word ‘kamam’ should be understood more 
as a ‘ burning desire’ than as a lustful feeling. Lust is also 
likened to fire, but of far greater intensity is the desire to 
possess the beloved. Hence it is called a < burning desire ”” 
This desire and its ‘ burning feeling’ increases rather when 
the lovers separate than when they are together. It is indeed 
‘Something strange that when the lover and the beloved are 
together no great intensity of a burning desire is experienced. 


It is only when they Separate that such intense emotions 
-are experienced. 


This experience is far more true of lovers, one of 
whom is God Himself. In this Case there is no nea 
any sort as in the case when t 
ach other. It is always an apparent ‘ 
“apparent” because God is never far fr 


rness of 
wo lovers are bodily near to 
separation.’ I say 
om any one. The 
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nearness or distance is only according to the lover’s desire 

ao love to possess Him. If this desire is intense then God 
is very near, though the nearness is not felt as in the case- 
of human lovers. If the desire is not too intense God may 
be said to be rather away from the soul. If there is no desire 
at all, then God is certainly far away. The nearness or 
otherwise here is to be measured according to the nearness. 
of hearts which is the same as saying : intensity of love. 


Also, in our relation to God it happens that at times- 
when we have a greatand intense desire of love for Him, 
He ‘ seems’ rather far from us. Because we do not always. 
experience the (physical) emotion of love, God, too, does. 
not by his powef make the soul feel this experience. He- 
permits it to feel, as it were, cold in relation to Him. This 
is only that love may become more perfected as per principle 
already enunciated. Love is proved and perfected in pain 
and suffering. And often too, when we imagine God to be 
far from us, our hearts may be quite close to Him and 
internally-with out our physical set up experiencing any- 
thing—enjoy the fire of His love. 


The fire of love, especially for God, burns, therefore, 
more than we realise when the soul and God seem appar- 
ently separated from each other and a certain spiritual 


coldness of heart is experienced. 


1160 


i ith a strong protestation by 

This chapter commenced wit 1 

the beloved that she would simply not be alive to receive 
the lover if he returned after separating from her. So strong. 
was her love for him that her life would no longer be in her 


once he separated from her. 
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Various aspects of this agony of separation were portray- 
ed in the subsequent versicles. After all those protestations 
of love comes this couplet which says in effect: In spite of 
all those strong protestations, so many of those ‘beloved’ 
are still alive, even after the separation of their lovers. 


What does’the author want to convey by this comment, 
-which sounds a sort of anti-climax? Probably he wishes to 
say : Do not be so easily misled by all these over—exaggera- 
ted expressions on human love and lovers! When compared 
to what the love of the divine lover (God) is, what human 
Jove can give is just trash. It is all like a big balloon whick 
bursts at the least prick. Do not pay too much heed there- 
-fore to all this. Consider how much more worthy is God of 
our love. Aim at reaching that ideal. There have not been 
many lovers who bave given their lives for the love of their 
beloved. There have been innumerable lovers of God, who 
have shed their blood for their God and his friendship in pre- 
ference to all that the world could give them. This%is actully 
a great part of the history of the Christian Church. Those 
-who know anything particularly of the early ages of Church 
will know about this. 
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CHAPTER 117 
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As the pain of < separation’ grows there is bound to 
be a certain reaction of the pain on the body as well. This 
may lead to the body becoming lean and emaciated...This 
is a ‘wasting away’ with grief—a pining away or languishing. 


This chapter may therefore be entitled : Pining away 
with grief. 
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“*T would fain hide my grief from others, but it is all 
the time ‘surging up’ like a rich spring which only swells 
as One goes on drawing from it.” 


When one is in pain, one usually feels a little com- 
forted by speaking of it to others with the hope of < sharing’ r 
his pain with others. But when one is deeply in love one 
does not feel bold even to manifest itto others. In any 
case, in such a deeply personal matter there can be no 
question of sharing ones pain with others. And so the 
beloved has to keep it all to herself. And this only 


increases the pain. 


Something very similar happens also when one culti- 
vates love for God. There is nothing more personal than 
one’s earnest search for this love. One cannot easily speak 
of it to others. For one thing, there may not be many who 
will even appreciate it. There may be those who may even 
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e those whom one may call kindred 


souls who may understand it. But even if such kindted 
souls are ‘found, itisso very delicate to speak of one’s habe 
most personal experience of God’s love. And so it is est to 
keep it to one self. This naturally leads to a certain in- 
crease of pain. But this increase 1s all to the good. For, in 
its turn, it increases love, as in the principle already enunci- 
ated, Love grows amid pain. Thus it becomes like a 
rich spring which brings up more water as one goes on 
drawing from it. Pain hidden in this context is actually 
drawing from the rich source which is pain. For it is this 
pain which enriches love. 


ridicule it. For few will b 
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The previous couplet said that it was scarcely possible 
for the beloved to hide her pain from others. This couplet 
says that she could not possibly do so. At least there is 
one from whom she could not hide it. It is her own lover. 
But as soon as this thought comes to her, she feels the 
shame of it. She probably says to herself something like 
this: ‘< How could I so bluntly reveal it to him? Would it 
not betray a great weakness on my part? What will he 
think of me?” Some sort of ‘ shame’ takes hold of her. 


This may be true of human lovers. Seeking the natural 
satisfaction from one another is not without its ‘shame.’ 


But no such shame need be felt when the human souf 
desires to tell her beloved, God, the great pain and grief 
she is experiencing at the Separation which exists between 
Him and her. In fact that is the only way of attaining it. 
at the end. There is to be no shame here, because here it is. 
no ordinary bodily satisfaction. It is totally a spiritual 
divine joy that the soul seeks, which God alone can bestow- 
In fact it is for this that man was greated. 


+ 


& 


117 


This couplet therefore seems to say; ordinary human 
lovers may experience a certain shame in revealing their 
need for each other. There is no need to experience this 
where God is concerned. Because all the glory of the 
creature is to experience the need for God and seek his 
presence and love. i 


1163 


The extreme pain of separation and desire to be united 
(which is called amab in this couplet) and the shame felt 
in revealing it to the lover are telling upon the body and 
giving it great agony. In this state “my life is, as it were, 
vacillating between the ends of a porter’s pole (anang) on 
both ends of which are hanging heavy the above mentioned 
two burdens-viz, the pain and the shame.” 


As one can see, it is a further expression of the grief 
experienced between the soul and God, when the former is 
greatly in love with God. 


1164 


This love—grief is compared to a veritable sea (smo 
a &) “but there is no vessel by which I can cross it mou- 
rns the beloved. When love increases to great depths exper- 
ience of grief also increases to such an extent that the soul 
feels it almost impossible to overcome it. Again a strong 
expression of grief! 


1165 


All the grief which is given expression to in the above 
couplets, it should be remembered, is not caused by some 
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one in enemity, rather by one who is deeply in love and in 
intimate friendship. In fact all that grief is suffered becau- 
se of the background of friendship and love. Now this 
couplet says “If my lover could give me so much pain be- 
ing in love with me, what would it be if he were my 
enemy?” 


Obviously it is only a way of saying emphatically that 
even love can cause pain, but it is a pain thatcan be suffe- 
red with a certain feeling of joy, because finally it brings 
perfect joy and satisfaction. Whereas pain caused by hate 
can never bring any joy: it can only aggravate pain and 
suffering. 
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The word aireoub in this couplet should mean the plea- 
sure derived from the union of the lovers, It is as great as 
the sea. This only means it is immense. But when sepa- 
ration comes, the pain experienced is greater than the sea. 
It is a way of saying it is far morethan the joy experienced 
from the union. The idea is : when there is union the plea- 
sure is great indeed. But when there is saparation the 
pain felt appears far greater than the pleasure previously 
experienced. It ‘appears’ so, because we are so prone to 
an experience of joy, that even the slightest displeasure or 
pain seems an enormous burden to bear. It is partly due 
to the ‘sting’ which pain has in itself and partly to the great 
‘weakness which we all have, viz. a Weakness for the plea- 
surable rather than for the unpleasurable. 


What is experienced in the natural human plane is ex- 
perienced also in the supernatural plans, i. e, between God 
and the human lover. 


Waza God mikes his joy-giving 
presence felt we exp2rience great joy: waea taat ‘presence’ 
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is not felt and we think we are, as it were, separated from 
God the agony of that sense of separation appears far grea- 
ter than the pleasure experienced earlier. 


1167 


This versicle is a sort of ‘correction’ of what was said 
in versicle 1164. There it was said that there was no way 
of swimming across the sea of sorb i. e. this love union 
which appears like a veritable sea. There was no help 
{= vessel) for attempting to ‘cross’ it. 


In this versicle the beloved says something like this : 
Though I could not find a help (vessel) to swim across this 
sea of love, I made up my mind to attempt it, considering 
that the goal was worth it. I therefore ventured to do it, 
but do not seem ever to reach the shore, (i. e. to reach the 
goal of perfect and lasting union). I seem to be swimming 
all alone Even in the deep hours of the night I have to be 
doing this lonely swimming. It would have been something 
if my lover could give me, as it were,a helping hand (by 
making himself present, at least now and then). But he 
seems absolutely unmindful of my loneliness and agony, 
thus leaving me all alone to my fate. 


Let it be noted that in the drama of human love, it is 
not possible for the lover to make his presence felt to his 
beloved, when he is far away. No human being has that 
power. But when we speak of God, the Lover, it is defi- 
nitely possible for Him to make His loving presence always 
felt by his creature. But He does not do so. Only at times 
He makes Himself present. This is done because an uninter- 
rupted enjoyment of the divine presence is not of this earth: 
it is altogether a characteristic of a life with God, in 
heaven, Moreover a certain experience of this spirituay 
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separation from God is necessary for the r of 
true disinterested love for God. And so Go k see per~ 
mits His poor creature to suffer bitter 2 iness 3 
In those moments man may imagine that he wi A 
teach the shore of true happiness. But in the plan of Go 
itis when one thinks one is far from God one is very near 
to Him, provided one perseveringly seeks for God’s love 
and union. An ardent desire actually meansa nearness 
to God, though one may not ‘feel it’. In fact one cannot 
ardently desire God’s love unless He is mystically present. 
in the soul. 
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This couplet is a further comment on the ‘loneliness” 
of the night. We know that ‘loneliness’ is most felt in the 
dark night hours. It is indeed dreadful to keep awake, in 
pain and sorrow, while others (more fortunate lovers who- 
perhaps are together) are in full enjoyment of union. ‘Even. 
animals have a perfect rest at night, but this night which 
gives them rest seems to give me only restlessness’. That 
is how the beloved languishes. 


Such a loneliness ~ aggravated at times - is the experi- 
ence of all genuine lovers of God. This loneliness becomes a 
very ‘dark night’ to them. God may appear to have practi- 
cally abandoned them and so the loneliness is felt all the 
more. The poor soul may turn to others - to other crea- 
tures but they too’ seem unconcerned about its woe. To 


its mind, the entire ‘creation would appear happy and 


contented, while it alone is restless and unhappy. 


This sort of experience is actully called by writers om 
Divine Love “The dark night of the soul’. 


> 
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1169 

When there is experience of joy, time seems to pass too 
quickly: when there is sorrow, it seems never to pass. That 
is a common feeling and experience. This is true also in 
the case of lovers. When they are together the joy experi- 
enced seems all too short. When there comes the separation, 
the pain experienced never seems to end... 


When God makes his presence felt, the thrill and con- 
solation seem to last but a short time. When thereafter He 
withdraws that ‘presence’, the pain seems to last for ages. 
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This couplet is translated thus: ‘Could mine eyes travel 
like my thoughts to the abode (of my absent lord) they 
would not swim in this flood of tears” (Drew). 


The meaning is obviously this: «‘If my. eyes could 
travel so fast as my thoughts, I could make myself present 
to my lover, see him face to face and experience the joy 
which I seek. But my eyes are not ableto do so, and so 
they can do nothing but shed tears.”’ 


Does the author want to say that what the human lover 
cannot do, the lover of God can do? The human lover 
cannot be with his beloved when he or she wants, i. e. can- 
not be physically present, but only mentally, whereas the 
lover of God can enjoy the presence of God which is totally 
‘spiritual and interior when he wants. It is by thought that 
one can be truly present to his beloved. Even in the case 
of human lovers it is not merely the bodily presence which 
brings joy, but rather the thought of the beloved. In the 
«case of God, such a spiritual mental presence is always 
possible and therefore the joy can always be experienced if 
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one’s mind is properly attuned. The presence of God in E 
the loving soul is something extremely enjoyable if one’s 
thoughts are properly concentrated on Him. Moreover, 
the more one thinks of God the more God makes his pre- 
sence felt. This is not possible in the case of human lovers, 
It is quite possible that one of them longs for the beloved 
with all the power of his/her spirit and the other remains 
cold. God immediately realises the love of his creature: 
whereas the human lover cannot realise it in the same way. 
One may even remain indifferent while the other yearns. 
for the partner. 


The idea that seems to be emphasised in this couplet is 
that love primarily consists in the thought, in the heart; and 
this is verified more in the case of the love of God than 
that of human lovers. 


CHAPTER 118 


ED ANAD 


The title can be explained as: Grief caused by the 
urge to see the lover without any further delay. The 
previous couplet spoke of the eyes ‘swimming in tears” 
because they are not able to travel as fast as. thoughts in 


order to join the lover, 


This :chapter is an elaboration of this grief symbolised 
by the tears. We have seen “how,7from the very start of 
this |\ove—drama the eyes are playing a vital role. The 
couplets in this chapter described repeatedly the pain caused 
by these eyes, though in the begisning they seemed to give 


great joy. 


The ‘beloved’ as it were, speaks to the eyes: it is only a 


way of manifesting her reflections. 


“In the beginning of this ‘drama’ you (my eyes) 
showed him to me, and now you are shedding bitter tears. 


(1171) 


«Then, you looked at him without realising what the 
consequences would be and now you are steeped in 


sorrow” (1172) 


“Then your look was so sudden, i. e. you looked at 
. him even before realising what you were doing, and now g 
you are grieving that you are not able tosee him. (1173) — 
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CHAPTER 119 


UF Lays) 
The Pain caused by the pallid, sickly hue 
of the body of the beloved 


This may occur, perhaps, in some extreme cases 
where the beloved is pining away for her lover, and suffers 
therefrom extraordinary grief. It is not impossible for the 
spirit of a person to act on the body and cause it a certain 
“reaction.” It is also possible that this uu is something 
which may appear on the body when the full satiafaction 
of bodily union is desired. This is being described in a 
variety of ways by the couplets of this chapter. 


1181 


“To whom am I to reveal this my anguished state, in 
order to get some comfort? It is not sometething which I can 
easily speak about to others. For it bespeaks my extreme 
hunger for bodily union and that is somewhat shameful 
too. The only person to whom I can posibly refer this is my 
own lover, and he is far away and I had to consent to his 
going away from me.” 


1182 


This ‘ sickness ° seems to tell me: 


It is your lover who- 
created me and told me to ride over yo i 


u, as it were, i.e. to 


© 


“ My lover has left m 
and this pallid sickly hue 


e with this ardent (sexual) desire- 
caused by it: and has taken away 


f 
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with him the beauty of my body and the shame I am feeling- 
In other words: “I am experiencing an uncontrollable sex- 
urge (which isto my shame) and as a result of this urge - 
I am having this change of bodily colour. Unless he 
returns these will not leave me !”” 


To experience uncontrollable. sex urge is not without æ 
sense of shame: the beloved says that she is experiencing 
this shame because her lover has taken it away with him. 
It is only a way of saying that no sense of shame is now 
left in her. 


Similarly the lover has taken away with him the normal 
colour and loveliness of the body (skin) and that is why 
I have this colourless, sickly body. 


1184 


“In the early stage, when we first met and started lov- 
ing, I did experience this great longing for him, but I used 
to concentrate my mind on the words he spoke and boast. 
about his great qualities. This used to quench in a way 
the ardour of my longing. But now, itis all useless to- 
think of his words, or to praise his deeds; my longing for 
union does not find much satisfaction init. The thirst for 
union is so great that even without my knowledge there- 
comes on ‘my person this colourlessness and sickness. 


I cannot explain how”. 


1185 
“At one time my lover used to be absent from me- 


only ata short distance. Even that I sa pet se 
Even on such occasions I used to get this colourlessness- 


far away from me!” 
ch more now that he has gone 1 
SEE ing how intense was her love for him. 


It is a way of say 
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“As a result of this I am now left with this love-sickness 
of mine. Icannot even weep. My tears seem dried up! 
(1174), they cannot even take some rest and sleep (1175): 
indeed they deserve this suffering for having brought about 
this mental illness on me (1176); in those days these eyes of 
mine helped to foment my love for him with increasing 
ardour, but now let them suffer! (1177) 


“What were all those protestations which he made in 
those days when we first met ? He did protest that he would 
never forget me, that he would give his life for me, etc, 
etc. After all that what has he done? He has left me to 
my sorrows. And so my eyes are restless! (1178) 


“Indeed my eyes are restless. They close in sleep nei- 
ther before my lover returns after the long separation, nor 
when he is with me after his return. Before his return 
I am in anguish as to when he will be returning and on that 
account my eyes refuse to close in sleep, After his return I 
am afraid to lose him if he again intends to go on some 
work or other and that takes away sleep from my eyes. 


(1179) 


All this anguish and pain I am not able to hide from 
others and that is also a cause of further pain. (1180) 


; As we can easily note, all this is grief expressed in a 
variety of ways, taking the ‘eyes’ as reflecting it, 


Now, is this applicable to God? God’ s eyes, i. e his 
look of mercy and love, in the beginning, does give great 
Joy and consolation. This f irst experience of God may be 
said to be symbolised by the first meeting of the looks of 
the lovers. But the thrill of that first look does not last 
always. Soon there is a certain dryness of Spirit, a certain 
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coldness of heart, a cerain feeling that God is far away and 
thus gteat pain of heart is experienced. The soul is 
puzzled by the thought of that initial experience of joy and 
the consequent experience of pain. This Puzzled state of 
mind seems to be the purport of the varied expressions of 


grief portrayed in the couplets of this chapter. 
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1186 
“As soon as the lamp isremoved, darkness comes on. 


-As soon as my lover departs from me darkness comes into $ 


amy life”. The sickness spoken of in this chapter is here 
likened to darkness which upsets one badly. 


1187 


“Once before I happened, on my bed, to loosen myself 
a little from the embrace of my lover—-and that brought on 
“this sickness. 


1188 


“In all this my indescribable anguish, none blames my 
lover; no one says, for intance, that he did wrong in leaving 
me tomy misery. They rather mockingly remark that I am 
impatient and could not wait till he returned’’. 


1189 


“So, you mean that my lover is not at fault, and it is 
i who am at fault. If so, let me enjoy this sickness, let 
-my body suffer this colourlessness.”? 


It is a way of saying: how could one Say that he (my 
lover) is good, after leaving me in this Misery. The very 
fact that I am suffering from this body-sickness is proof 
that I love him intensely. No fault on my side, therefore. 
If there is blame, it is only on his side. 


1190 


“If what my lover has done Gi. e. his 
ame like this) is considered alright, 
deft for me but to be fully affected by 


going away from 
then there is nothing 
this ‘sickness? ”’ 
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Tt means that somehow my lover cannot be absolved. 


altogether from the fault of having abandoned mein this- 
state. 


As can be seen easily, all these couplets portray in a 
highly exaggerated manner the love-sickness of the beloved. 
The climax as;it were, seems to be expressed in couplet 1187. 
It is obviously an extremely exaggerated expression. There 
can scarcely be cases of such intense love that the sickness. 
Mentioned should come on even when, in bed, there should 
occur a slight separation of bodies, a slight loosening of 
the love—embrace. 


Whether such extreme experiences do take place among. 
human lovers or not, the author here seems to aim at tell- 
ing his readers that the love of God is, in itself, so great. 
and powerful that it seems a wonder for a creature like man 
not to be intent every minute of his existence on attaining 
it at all costs. It seems a tragedy that he is so little affec- 
ted by a loss of that love or even by a slight loss of fervour 
in that love; since it is that which gives us our very life and 
is our very happiness. If human lovers could so exto 
their experiences of love as is done in this chapter, how 
much more should a sincere seeker of God do so. But alas, 
man is so indifferent or even negligent! The author would 
wish to call him to sense, to realise how much more 
wonderful glorious and beatifying is this love of God, 
than all that a mere human lover can bestow on his- 
beloved in this loveless world. 


CHAPTER 120 


sont Wag 
The Intense Pain of Loneliness 


# 


In this chapter the beloved is giving expression-and at 
Wength-to the grief experienced by her, laying special accent 
-on the aspect of loneliness suffered in this state of separa- 
tion from the beloved lover and husband. 


1191 


It is only when there is a response that love is enjoya- é 
‘ble. Where there isno response there can indeed be no 4 
love at all! This response, however, is not always there, 
and if there is, it is not full, perfect and satisfying. When 
there is such perfect and full response it may be compared 
to a fruit which is all luscious and sweet and stoneless. z 
It is altogether sweet and enjoyable. The stony part ofa f 
fruit is not eaten, it is thrown away usually. A perfect x 
‘correspondence in love is something which is altogether E 
sweet and enjoyable. N 

A 


1192 


What was said in the previous couplet is further 
extolled here. Love-response is here compared to the 
welcome rain which falls when needed. Such a rain is a 


real ‘gift? to the farmer who lives by it. Love too isa 
gift by which lovers live. 


The comment b 


y M. Govindasam in his swag is 
worth noting : x g 


“If among the lovers a “love-thirst ” is lackine wee 
> there 1S no life there indeed. The love 
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sky drops the rain which quenches the heat. The word 


< auesrth” here seems to indicate that < love’ isa grace of 
the Lord. When there is no areri or rain the lover 
(husband) separates from his beloved for the sake of busi- 
ness or other work. When it rains he returns in order to 
cultivate his land. It is possible that rainlessness is a cause 
for the lover to separate from his beloved.” 


It is worth noting that here the commentator calls 
love as ‘ grace’ from the Lord. If human love is a grace, 
how much more is the love between God and man! 


The author had said in the very introduction (amer 
AMG) = urah Mur Papas. 

Is he hinting here: wrer meno un s yry ? 

Indeed Jove between God and man is impossible 
without grace from Him: it is a great gift of God. 


1193 

The meaning of this couplet seem best expressed by 
the translation of S. Bharati. He translates it thus: “ They 
alone can be proud of a happy life who are loved with 
equal intensity by their loved ones.” We are dealing 
in this chapter with the mutual ‘response’ of love between 
lovers. If oné of the lovers loves intensely, and the other 
does not return that love with an equal intensity, then 
there can be no pride @F@%@ ofa happy life; it would 
be a shame and disgrace when there is no response or when 
there is only a feeble one. Indeed, however much God 
may love His creature-and he does love it unto folly, giving 
His very life in sacrifice as Christian doctrine has it. What 


is “ the pride of living’? for man, if God’s infinite love is — 


cae ~- SR RE 


not returned? Man indeed cannot boast of anything unless an Ve 


God’s gratuitous love is really returned ? : 
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It may happen that the beloved thinks of none else- » 
than of her lover, though (as explained in the earlier 
chapters) he may seem most indifferent to her by his. 
prolonged and cruel absence from her. And for this chaste. 
love on her part she may be praised by others-by the 
world around her. This couplet says: ‘‘ What is the use 
of such an esteem from others, if I do not get the response. 
of love from my beloved.” 

In the same way ‘others’ may havea great opinion 
of you, praise you for this or that achievement or perfec- 
tion -what is the use of all that unless you return God’s 
love. 


1195 


“ He who is beloved by me, what will he do to me, if 
I am not beloved by him?” (Drew’s trans.) or better, as 
S. Bharati’s translation has it, ‘If there is no respon- 
sive love, love in return, what favour can I get from my 
beloved ? ” 


Doing favours is something which follows love, a con- 
sequence of love: “If he does not love me, what favours. 


could I expect from him ?”-that is the idea. Whether this is 
verified in the case of human lovers or not, it is definitely 
so in the case of lovers one of whomyis God Himself. Love 
calls for Tesponse in the form on love too! When man 
Teturns this love, God showers more and greater favours on 

him. But this showering of favours should not be under- 
stood as one continuous Joy-giving benefit: at least not joy- 
giving in the sense in which Joy is usually understood by 

unspiritual or less spiritual People. God’s favours do — 
not always make life on earth one continuous pleasurable 
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and satisfying affair. In God’s vocabulary joy does not 
necessarily mean material joy, ordinary, earthly pleasure. 
To Him joy is something first of all divine, spiritual, 
unearthly. It is nothing less than a share in His own in- 
finite happiness, which He desires earnestly to give to all 
those who would respond to His love. A certain human or 
earthly joy is not excluded from this, but it is not pri- 
marily that. And so, when we speak of the favours of God, 
they are not to be understood as Primarily self-gratifying, 
earthly pleasures; they may at times assume the shape of 
pain-giving events which, if accepted, finally blossom into 
joy-giving flowers and fruit. This is in keeping with the 
main principle of love often repeated in this treatise, viz. 
that love thrives only through pain and suffering. God 
will not and cannot treat his favourites as mothers often 
treat their spoilt children, i.e. always giving what 
pleases or satisfies them. He does and must administer at 
least on occasions, some bitter pill of pain, so that one 
may not get attached to the pleasure which God gives, but 
rather to God Himself. This tends to make souls mature 
and not keep them for ever in a sort of spoilt childhood. 
It makes them also virile and noble. These pain-giving 
occasions. which come by either God’s permission or his 
postive will, are also favours in the mystic vocabulary to 
which we earth-bound, self-loving creatures may not 
easily get accustomed. All the same this is an aspect Which 
has to be understood in this whole drama of love of which 
we are speaking here. 


There is also another very important aspect to this. It 
often happens that the more, you respond to God’s love, 
the more the are favours (of thi: strange type i. e. pain-giving 
love-generating occasions or events) which God sends to 
his beloved. The greater the response the greater too His 
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‘favours.’ This is what we often notice in the world. 
Upright and holy men often suffer a Jot, while the wicked 
often thrive! The former are those who are responding 
generously to God’s love and the latter who are not. if 
this mysterious mode of God’s dealing with his children is 
rightly understood and appreciated, there would not arise 
those complaints, against his providence, mercy and love, 
which so often do arise from human hearts, under pressure — 
of pain and suffering. On the other hand this ‘ mysterious — 
mode’ will not be intelligible nor acceptable unless the 
whole mystery of Christ and his suffering for man is 
understood. This will not be understood except by those 
who receive a special light and grace from God. 


1196 


The same thought as above is further illustrated with 
an example. The shoulder poles (sarang) are used for 
illustration, One who carries these poles should have 
balancing weights on both ends. If not, the one who 
carries it will feel it most uncomfortable and burdensome. 
So too, love not mutually returned does cause hurt, and 
the hurt is felt greatly indeed. 


How does this apply to God and the human soul? 
Does God ever fail to return love for love, when the 
creature does everything possible to love Him? In other 
words, can it happen that the creature does respond toa 
God’s love and “God does not acknowledge it? No, this 
can never happen. It is always man who fails to respond to 
God’s love. And that is ‘painful’ to Him in a way that 
the human mind cannot comprehend. Though God stan | 
in no need of anyone’s love, being absolutely perfect a 
happy in himself, still he seeks for the love of his creature 
in order to make them happy. That is love’s trait, to 
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Others lovable and happy. When man does not acknowledge 
his creator’s love-advance, God’s Heart is, as it were, 
‘wounded in a mysterious way. We cannot understand how 
God can suffer sucha pain. But he came to this world as 
man and revealed to us how He can suffer for very love. 
What else is the life of Christ but one continual suffering 
of God, caused by the rejection of his love by man. What 
hurt his shoulders most when he carried the cross to 
Calvary was not so much the weight of the wood, but 
rather the thought that ungrateful man was irresponsive to 
his love. What hurts most perhaps even in human love, is 
precisely this unreturned love-the fact that one has to love 
without any response from the other. 


1197 


Another ‘image’ is borrowed from mythology, to 
further illustrate this one-sided torture of love unreturned. 
Kaman is here used as equivalent to the god ‘cupid’ in 
ancient mytho logy. He is supposed to be flinging his darts 
on those whose love he wants to conquer. It is here used 
to mean the male’s desire to possess the female’s love. 
The beloved, therefore (the female) says: This cupid aims 
at me alone; it is a pity that he has no eyes for my pain and 
pallor.” (S. Bharati Tr.) 

“ While Kaman rushes straight at me alone 

Is all my pain and wasting grief unknown” (Pope‘s 


Tr.) 


If we applied this thought to God who initiates this 
love-drama between Himself and the human soul, we shall 
find that (as hinted in the explanation on the previous 
verse) it is certainly God who ‘aims’ at the soul, who 
« rushes straight” at him, but seeing that the soul does 
mot respond as expected, itis He who, as it were, goes 
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Sorrowing and suffers ,““ pain and pallor” i.e. r kiy J 
who is usually. the aggrieved party, not the soul. The 
human ‘beloved’? may at times have good cause a 
complaint against the lover : that can never happen int e 

case of God, the Supreme Lover. It is always the souf 

which grieves Him. 


1198 


The idea expressed in this couplet seems to be this Si 
the lover has gone away from the beloved: may be he is 
really unable to return due to pressure of work, etc. But | 
could he not at least send her a message, to console her 
and assure her of his unswerving love. He does not do 
even that. And yet the beloved has to go on loving him. 
This is indeed hard and needs a great firmness of mind 


and heart, a great Strength of will. This is what the 
couplet seems to say : 


“There is none so firm and hard 
still lives to love him who does not se 
message.” (S. Bharati Tr. ) 


asa woman who 
nd her a kind 


This thought may be considered as a 


sort of invitation 
to the human soul to stand firm in its 


this treatise, God often 
suffering and pain of souls. 
but rather a devi 


as 
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1199 


In the previous verse the beloved was complaining 
that the lover did not care even to send some message... 


In this she feels consoled a little at some news-of him- 
‘perhaps a letter sent... 


She says in effect : my husband does not return to me 
cand satisfy my intense longing and desire to be in his 
embrace. Yet, he at least thinks of me and has sent me 
this message-every word of which is to me infinitely 


sweet ! 


God does not, as it were, totally forget the soul which 
longs for him. Though the Condition of this earthly life 
prevents the enjoyment of the infinite sweetness of his 
presence or converse, his ‘word’ which comes to me in 
various forms and circumstances consoles me and gives me 
comfort. Even in the darkest moments, God never fails to 
send a ray of light and comfort to the sorely tried soul. 
It is the common experience of all true seekers of God, 
that unexpected circumstances turn up suddenly which 
make one feel God very near. Events or ‘news’ will not 
be altogether lacking which give such a joy, even amid 


trials. 


As is seen, there is here mention of some message 
(word) sent through some messenger. 


When applied to God the supreme Lover, this message 
and messenger are the same-i. e. Christ Himself. He is 
the ‘Word’ and he is the Supreme Messenger from God 
to mankind. He not only speaks the message of love, 
words of comfort and love: he Himself is the living Word . 
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and Message of Love. All that is meant by ‘love’ jis 
personified in Him and in the sacrificial love which He 


revealed to the world. 


1200 

The beloved’ was a little comforted by the message 
from her lover. But soon she falls back into the agony of 
Separation. No message could satisfy her heart which 
longs for the full embrace of love: And so she speaks to 
her own heart : You have been longing for the love of him 
who seems utterly unresponsive. Will your longing ever be 
fully met? Will your hungry heart be ever Satisfied ? Will 
your loving heart be ever filled with that fulness of love 
which you desire? It is as good as trying to fill up the sea 
itself ! As the sea cannot be filled up by any one, so will 


your heart never be filled up with the love which you want,’ 


Obviously it is an extremely exaggerated assertion to 


Say that her love is very great. This may rarely, if ever,’ 


be verified in the case of human lovers. When however we 
come to contemplate the infinite heart of God, and the 
ineffable mysterious love which he longs to bestow on his. 
creature, we note two facts: 


One—that man’s heart—being after all small - can be 
fully satisfied only by God’s grace and love: it can be filled 
with His infinite love, if only the creature desires to be 
truly filled with it. 


The other fact is that God’s infinite love for man de- 
Serves infinite love in return, but man can never give such am 
Infinite response. In other words, God’s heart is so great 
and his love for man so ineffable that it can never be fully 


satisfied. In this sense it is even more than filling up the 
Sea! 
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CHAPTER-121 
Hear Bait VDL 


This is practically a continuation of the previous chapter, 
since it describes the feelings of sadness experienced by the 
lover and beloved in their separation! The lover in the far 
away place where he was obliged to go and the beloved 
remaining at home remember the great pleasure experienced 
when they were together. Hence the chapter may be 
entitled Sad memories of the lovers. 


1201. This verse compares the pleasure thus experien- 
ced to that given by liquor (ssir) and says that the former 
is far sweeter than the latter. It is not difficult to admit 
this since love (even sexual) is more satisfying than liquor. 
The former is at least mingled to a certain extent with the 
pleasure of the mind, while liquor is purely a physical plea- 
sure! For, the verse says, «riod (i. e. ardent desire or love) 
gives pleasure even at the mere thought of the lover, while 
liquor gives pleasure only when drunk, This thought is 
similar to the one expressed in couplet 1090 


This is more so when we come to God and His love. 
The very thought of God and his Iove gives a certain delight 
which is not experienced in any material pleasure. What 
affects the spirit of man is certainly more valuable and ‘sa- 
tisfying than what touches the body. Moreover the former 
is more lasting than the latter. a 


1202. 

This verse practically repeats what was said above- 
S. Bharati translates it: “How sweet is love in every 
way! At the mere thought of my lady JOuess all sufferings 


disappear.” 
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G. U. Pore translates: “How great is love! Behold its 
Sweetness past belief! Think on the lover and the spirit w 
knows no grief.” | 


k" There seems to be hidden in this verse the precious and 
most valuable thought that love makes even suffering dis- 
appear, as S. Bbarati’s translation has it. Indeed ‘‘where 
thereis love, there is no pain, and if there is pain, the pain 
itself is loved!” Thisis what St. Augustine, agreat saint 
and scholar said long ago. Where there is great and ardent 
ove, even suffering becomes tolerable nay enjoyable; if at 
times suffering and pain are felt a burden, love can make 
it gradually bearable. This is the experience of all great 
lovers.In fact it is a most peculiar characteristic of 
love-as we have been repeatedly mentioning in 
this treatise-even to thrive, amid suffering. It is not 
only an irrefutable proof of genuine love, but more: 
it even makes it grow and flourish. This may happen even 
to human lovers. As for divine lovers-God and the soul-it 
is a law that it beso, since God Himself proved His love 
for man through suffering and expects in return that man 
too prove his love for Him by the same means. Hence some n 
sort of suffering becomes inevitable in the life of any lover! 
-especially a lover of God. 


1203, 


It often happens that one feels like sneezing, but fi- 
nally there is no sneeze, This experience is taken as an exam- 


ple to illustrate the ‘anxiety’ which ofien occurs between 
lovers. A sneeze is taken- 


And so, if the sneeze which seems to come 
come off, it may be that 
really thinking of you wi 
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This verse says something like this: 


“A fit of sneezing threatened, but it passed away. | 
He seemed to think of me, but do his fancies stray?” 


Pope). 


“Perhaps he tried to remember me, but diverted his 
thought!” (S. Bharati) ‘My beloved is about to think of 
me, but does not.’’ (Drew). 


A certain inconstancy in love is probably depicted here- 
‘This may easily happen between human lovers. It does 
happen often times even in our relation to God. We prove 
so often so inconstant in our love for God. God, however, 
-n his part is ever constant in his love for man. He goes 
after him persistently like the ‘Hound of Heaven’ of the 
poet Francis Thompson, unless He is finally and definitively 
rejected by man. God’ s love for him is so great that he 
never wavers in his love for him though we so often do 
waver in our love for Him. 


1204. 


The same ‘anxiety, is again expressed in this verse. 
-The beloved says that she is doubtless bearing him in her 
heart, though she is not sure if he is bearing her in his 
heart! ... This sort of ‘anxiety’ may or may not be well 
founded in the case of human lovers. 


As for God, there can be no doubt that He always 
‘bears in His heart his beloved creatures-specially man for 
whose sake He did not hesitate to become like hima man, 
and suffer and die for him!...It is not, however, always the 
case that man in return bears God in his heart! He isso 


fickle-minded, even ungratefull... 
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iety’ i i in this verse. J 
The same ‘anxiety’ is again expressed in this I 


speaks of the lover having imprisoned the beloved in his 
soul. Having done so he seems rather reluctant or even 

i i ee 
ashamed to be equally imprisoned into her soul. I love 
him so much, but he does not care for me”’-that is what she 
wants to say. 


The human soul cannot say that of God, the divine- 
Bridegroom. It is rather God who has reason enough to 
say so! For God indeed loves man, even to folly, as it were, 
but man does not care for him very much. 


1206 


“I recall the joy Thad with him when he was here, 
and that is what is sustaining me in my agony now”. That 
is the idea of this verse. Thought of the ‘Union’ once 
enjoyed can certainly lighten a little the pain of the separa— 
tion. This however can only be limited in the case of 
human lovers, because in their case it is the nearness of 
bodies that is called for, In the case of divine lovers, nearness 
of the spirit is what predominates. It is possible here to 
achieve this spiritual nearness and thus experience a certain 
mysterious joy. The thought of having experienced this. 
mysterious and mystical joy of the presence of God and 
the love that flows from it, can well be a powerful incentive 
to bear now the loneliness which is inevitable! 


1207 


The thought of the previous verse is emphasized here. 
*« The very thought burns me, as it were; what would 
happen „if I forgot It?... May be I would die?” 
Exaggerated perhaps. But it is so where the supreme lover 


is concerned, Forgetting God’s love is ‘death’ indeed: a. 
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spiritual death! The spirit of man lives or must live by the 
love of God. If it does not, or if it forgets Him what 
remains is a death of the spirit. Man then is as good as a 
walking corpse. For what makes man different from all 
other things is his capacity to love-and especially the grace 
which he receives to love God Himself!... If it is not 
verified, he is worth nothing. 


1208 


The beloved here tries to console herself a little. She 
says to herself: My beloved is all the while in my thoughts. 
I am thinking of him all the time. He does not consider 
it as unwelcome importunity and is not angered thereby. 
That itself is delight and joy for me, given by my beloved!” 
Again a greatly exaggerated sentiment. For in the case of 
human lovers, one cannot even know how often the other 
thinks of the other. Whereas in the case of God and the 
human, God does know how often the soul thinks of him. 
And if he forgets Him, the divine lover has reason to be 
disappointed . and even angry. On the other hand the 
human lover cannot know, of have experience of it, 
when God thinks of him. For God always thinks of, and 
loves, him. If the soul is ‘recollected’ and ‘attentive’ it 
may at least at times experience the effect of God’s thought 
ofhim!... What is expressed in this couplet is almost the 
opposite of what may happen in the case of human lovers. 
In their case, the verse says that the lover will not be angry 
however much she thinks of him: in the case of divine 
lovers God the Supreme lover is angry because the human. 
lover does not think of Him much!... 


1209 : 
At one time, my lover used to make strong protestations- 


; of love saying : 


Weare one in heart! etc. But now he 
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lives away from me. As I think of this, my life seems to 
«ebb away! This sentiment may in some extraordinary cases 
be verified. If ordinary human love can cause such an 
“ebbing away’ of life, what shall we say of the power of 
divine love! There have not been lacking souls who in 
their intense longing for God experienced a certain Wasting 
-Of their physical frame and even of their life. But how few 
-are these! Is there then an invitation to ordinary humans to 
intensify their longing for God! ««What a shame, the author 
-seems to say, that human lovers can experience such inten- 
sity in their love, while lovers of God are so cold and 
“negligent!...°’ 


1210 


The moon is often taken in Tamil literature to illusrate 
“the beauty of a woman. This verse seems to say something 
like this : my lover may look at you, moon, and think of 


ing of me when he looks at your shining. When you set, 
he may forget mel...... “Itis a highly poetical and imagina- 
tive description of the anxiety of the beloved to meet and en- 
-joy the union with the lover. 


tell them : At least When I look at you and your beauty, I 
-am compelled to think of God my lover!* 


This could be an invitation to al 


l to look at the crea- 
‘dures and learn to love Him!.,, 


*Cf. Explanation in chapter 108. 


4 
| 


CHAPTER 122 


sma H 2 omy 55d. 
LOVE—DREAMS 


‘Dreaming’ is one of ‘the characteristics of ‘love 
Those who love intensely dream, as it were, even in day 
time. This ‘dreaming’ is but an intense thought of, and 
the consequent desire for, the lover. It may also be while 
asleep. For what one thinks of intensely while awake usu-- 
ally is ‘‘seen’’ also while asleep! 


IPAG i 


The dream-whether by day or by night—is here conside- 
red as ‘a messenger from the lover’-since it reminds the be- 
loved of the lover, and brings from him some message of 
his continued love. The beloved is here considering the 
messenger—dream as his most welcome—guest and is worried 
about entertaining him to a banquet. Ske says : Wherewith 
shall I feast the dream which has brought me dear one’s- 
message? 


Obviously one could not possibly give a banquet toa 
dream! But if the image is transferred to the Divine lover 
—God-the question: wherewith shall I feast? is absolutely 
relevant. For the truth is that God is our guest, the guest 
who takes up his abode in the very centre of the human 
heart. This thought is quite familiarin Christian Theo- 
logy. To quote just one sentence from the Bible: “Any 
one who loves me, says Christ, will heed what I say; then 
my Father will love him, and we will come to him and make 
our dwelling with him.” (Jo. 14, 23). The We in this sen- 
tence is the ‘Father and the son’, the Holy Spirit being also 
understood. In other words, the Triune God makes his- 
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“dwelling in the hearts of those who love him. He certainly 
“expects a Banquet to be given to Him all the time, Obyj- 
-ously this banquet is no crdinary human delicacies, but 
simple intense love for Him. God feasts only on the love 
which we give Him, and on no other thing. 


There is another point hidden in this thought. Giving 
“God this banquet of intense love :is no easy matter. God is 
Mot easily reached as any human lover is. Loving Him too 


tainly far beyond our human Capacity and Strength. Unless 
He Himself provides this Capacity and Strength, we wil] 
never be able to achieve this sublime object. 


The fact is that God has provided such a capacity and 
“strength. Before expecting us to give Him a banquet of love, 
He himself provided us qa banquet!... This banquet is noth- 
ing less than the body of Jesus Christ, offered in sacrifice. 
It is not any ordinary banquet, but a Sacrificial one od 
“ere as it is called, Prepared byt 


1212. 


‘ “Tam begging MY eyes to close in sleep, so that I may ` 
-dream of my lover, and tel] him 


Pi 
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She compares her eyes to those of the fish, which never 
close! Does she want to say that she is endlessly watching 
for the arrival of the lover, in order to enjoy His embrace? 
May be. But however vigilant and anxious one may descri- 
be the beloved, her vigilance and anxiety is nothing compa- 
red to the eternal and loving vigilance with which God fol- 
lows His ‘beloved’ creature. What is said in this verse is 
certainly more applicable to Him than to any human lover! 


1213. 


A vivid thought full of affection may almost make a 
person beloved present ! It is not a physical presence, cer- 
tainly, but one that brings joy and satisfaction to a great 
extent. 


This seems to be the idea expressed in this verse. 


Applied to God there is no other way for the creature- 
man to make God present to himself except by thinking of 
Him with love. This is called meditation or contempla- 
tion. Until eternity dawns, this is the exercise of mind 
and heart which he has to perform to intensify his love 
for God. 


The beloved will not be fully satisfied until the lover 
returns and meets her in a loving embrace. There is a mee- 
ting between God and the soul ard that is called ‘heaven’ 
or ‘beatific vision’ i.e. an encounter, as it were, face to 
face, which will fill the soul with ineffable joy and satis- 


faction. 


1214 
The above thought is as it were continued in this. In 
the previous one the beloved one said that she was able to 
live on because of the possibility of seeing the lover in her 
dream-thoughts ! : . 


Possessed. and enjoyed. For love is essentially a matter of 
thought and heart, not a Physica] Possession 1 


1215 


This verse Seems to say, that there is no need to €Xagge- 
Tate the difference in experience when awake and when in a 
dream. These experiences may be said to be the Same as 
physical nearness and physical absence-as it is the case of 
human lovers here spoken of. The beloved here says that 


both the €xperiences are “equally Pleasant, > (Cf. Drew 


Ace on earth is 
We see only puzzling 


no 
(i. e. in heaven) it will be whole.» (I cor13, 12). All the 


s j v n now ”?, and “ then’: 
In fact this earthly experience of God is the beginning of 
what is to Come. In that Sense they both are the same! 
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1216. 


| a Lovers would very much yearn to be in a dream world, 
| all the time. They would wish that there were no such 
thing as wakefulness. But life on earth, alas, cannot 
avoid wakefulness. On earth there can be no such thing 
as a continual enjoyment between lovers, not only because 
a continuous bodily union is simply impossible, but also 
because one has to attend to so many avocations of life. 


As for God and His love, as long as we are in this 
world a continual experience of love for God, is most 
extraordinary for man: it would be a. great miracle 
indeed if it happened. It is however the normal thing, 
once this earthly scene disappears and heavenly—godly 
life dawns. In the life of eternity, the soul which has 
loved God with all its strength in this world would be so 
united with God in spirit, that the happiness would be 
continual and perfect. In the face of this beatific, eternal, 
divine happiness, the love of union between two human 
lovers would simply fade away. For first of all in heaven 
there can be no such a thing as sexual or sensual joy... 
All will be as ‘spirits’, participating in the supreme 
spiritual nature of God Himself. 


Sa a 


1217. 


««My lover is cruel indeed: He does not care for me 
when I am awake; then why does he torture me in my 
dreams ?’’ 


ra The beloved is not satisfied with dreaming of love and 
the lover; tbough that gives some comfort. She wants 
union, perfect and complete in person... 


It is easy to understand why the human beloved 
thinks thus.. Their happiness is chiefly in the physical 


amma. 


Ri 
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presence of the lover: the joy is chiefly physical ang 
carnal. f X 


But God who aims at uniting Himself spiritually with 
the soul, why does He torture the soul, by not making 
his presence felt and by giving the soul the joy and the f 
satisfaction it is thirsting for ? There is a profound reason. i 
If God were were to bestow upon the soul the happiness 
of union there and then, the union would not be so very 
deep and satisfying as it would be if it were bestowed 
after a period of trial and suffering. Just as a thing gained 
by great effort and pain is appreciated and enjoyed more 
than something gained without much effort or pain, so 
too union with God in love and the consequent happiness 
will not be so appreciated and enjoyed if granted 
without the soul undergoing a certain period of trial and 
pain. The happiness of divine union is so great a good 
that it is worth a serious effort and even some suffering 
and pain. Hence it is that the soul, in its journey towards 
God has to go through some sort of spiritual torture !. 
In fact the greater the ardour with which the soul seeks 
God’s love, the greater too the torture !. 


1218 


“In my dreams my lover seems Testing on my shoulders 
ina close embrace, but when I awake I see him hastening 
into my heart!” It is a way of Saying that whatever be the 9 
physical and carnal intimacy it is never lasting, unless it4s— 
deeply rooted in the heart. Even in the case of married 
lovers, it is the love uniting the hearts that makes marriage 
a sacred thing, not the physical union. It is far more so 
in the case of God: it has to bea spiritual union, or it is 
nothing. 
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4219 


“They who have no dear ones to behold in their 
dreams blame him who visits me not in my waking hours” 
{Drew. Trans) Lovers who do know only of carnal union 
<annot appreciate moral and spiritual union of hearts. 
This is much more so in the case of God and tlie soul. 
Even dear and near friends, at times do not easily understand 
the beauty of a spiritual union and divine love! 


1220. 

“The women of this place say he has forsaken me 
in my wakefulness. I think they have not seen him -visit 
me in my dreams.” (Drew Trans)? Visit in dfteams is 
love shown in a moral and spiritual way. Thisis not 
easily seen or appreciated by carnal people. It is the 
same with people in general who are carnal minded-and 
therefore do not understand the spiritual nature of love 
especially the love for God ! 


CHAPTER 123 
Guragay Ery yÉ 
3 Lamentations at eventide 


pÀ Asjeventide comes on, and darkness with it, all paim 
generally increases. The same may be said to happen to 


lovers. i 


And so the night is unwelcome! 
1221. 


_ The beloved addresses the evening and Says: You 
are not rw (—evening) but Garay (=spear). It is obvious 


A soul that seems to love God earnestly often finds. 
itself lonely-a loneliness which increases in the night hours. 
We may say the night hours may signify ‘dark moments” 
of life, which are neyer lacking in one’s earthly existence. 
They often become for her a very painful experience; a 
Piercing pain they become for the poor soul, ; 


1222 


The eventide is again addressed thus: You sad, dark 
evening, is your husband too crucl-natured like mine? 


It is obviously a way of expressing in an emphatic way 
the bitterness experienced by the beloved, on account of the 
Separation from her loved husband, 


ae Ti 


b 
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There can be moments in one’s life when, in the higher 
stages of spiritual life, the soul feels the bitterness of separa- 
tion from God! This may not be a frequent experience, but it 
does take place. In any case the soul is invited, by degrees 
to aim at such an experience, because it is absolutely worth- 
while, since God is worthy of being longed-for as an 


«object of love beyond all human love! 
niey t 


1223 


Again the darksome and pain-increasing evening is 
addressed. It comes to this: When my beloved husband 
was with me, you eventide came, as it were, “with buds of 
chilly dew” and ‘‘wan evening’s shade” (G. U. Pope). 
It is a way of saying that then the evening did not suceeed 
än giving the beloved pain or dejection. But “now that my 
lover is not with me, you, eventide, seem to be coming 
boldly and give me pain and worry’’. : s 


Chilly dew and evening’s shade may be taken as figures 
.of a lack of warmth and joy of light and pleasure. It is all 
cold and unpleasant, darksome and painful when the 
beloved is absent; it is the opposite when he is present- 
“This thought is brought out making use of the cold or dewi- 
ness and darksomeness usually associated with the eventide, 
especially if the season is winter or rainy. 


Once again the soul is expressing the immense pain she 
experiences without the presence of God. She likens it to 
-the suffering of the human beloved, which is aggravated at 


«certain times. 


1224 a 
In this verse there is probably a reference to the 
battlefield where the enemy is killed. The battlefield thus 
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becomes the field of death (=Qardvsaortb). The lover is 
often obliged to leave the beloved on account of war service— 
as, in ancient times, it frequently happened, Now the 
beloved complains that “field of death” as it were comes to 
her own place and she herself becomes a victim of this. 
whole situation. She feels that this eventide is a very 
field of death to her, as far as her love for her beloved is. 


concerned. 


As is evident, it is once again a highly exaggerated and 


_ poetic way of describing her sorrow at the separation from 


the beloved. 


In the spiritual relation to God, souls which feel this 
sepa@ation so intensely are not too many, perhaps, but we 
cannot say that there are none. All this description is 
obviously meant to make ordinary humans aim high, 
immensely high in the realisation of the goal-so sublime, 
so beautiful, and so beatifying. 


1225 


Normally ‘night’ is the time of union of lovers; the 
‘day’ is the time of separation since one has to be absent on 
one’s work somewhere. But now that the lover is absent, 
evening brings only pain and suffering because there is no 
hope of the usual union and joy during the on-coming 
night. Whereas the dawn brings some relief, since the 
beloved resigns herself to her situation more during the 
day than during the night. For the day is of light and joy, 
while the night is of darkness and sorrow, as we have said. 


The beloved therefore says here: Why this difference? 
Why does the night bring me pain, and why the day more 
relief? What harm did I do to the night that it should be 
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so hard on me? What good did I do to the day that it 
should be benign to me? 


Again it is a poetic way of expressing the sorrow of 
separation. The idea hidden is perhaps this: there are 
moments when the soul feels the presence of its beloved-God- 
and is overjoyed by it. And there are moments when -it is 
all cold and dry-the soul is dejected. When this happens, 
the soul is apt to wonder: Why this difference? Why at 
such a time I felt the presence of my beloved-the Lord-and 
why such other time I was deprived of that joy? It is 
actually not the time as such that has to do with this 
spiritual experience, just as it is certainly not the day or 
the night that is really responsible for the experiences. It 
is rather the association of the night time with the actual 
bodily union that may give rise to this reflection. But 
where God is concerned it is solely his wise disposition of 
time and manner for the soul. For He alone knows when 
and to what extent the soul should experience the joy of 
His presence, and when she should not. For He is the 
invisible, wise director of the soul in the ways of spiritual 
wisdom and experience. What is therefore implied in all 
this is that the soul should place itself entirely at the 
disposition of that invisible divine Director!... 


1226 


“Previous to my husband’s departure I knew not the 
painful nature of evening,” (Drew Trans)- 


The idea implied in this is perhaps this : the soul does 
not experience any pain or suffering until God withdraws 
his presence from her. She may feel quite ecstatic when 
that presence is there. But God sees that it isnot good for 
the soul to experience all the time this ecstatic joy. This 
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is not only because such an uninterrupted ecstacy is some- 
thing which belongs to life hereafter, but also because the 
soul may easily feel tempted to get attached to the joy 
whic: God’s presence brings, and not to God Himself! Does 4 
it not happen, so often,that the lovers love each other chiefly — 
for the pleasure derivable from each other and not exactly 

for the person itself? This, in fact, explains why so often 
when the partner who in the beginning protested eternal ~ 
attachment to the other, for some flimsy reason abandons ~ 
him or her at the end! 


We should not become lovers merely of the gifts which ` 
come from God, but of God Himself. This is not always 
easy to self-satisfying human beings, but we have to aim at 
such a perfection. 


1227 


The grief of the beloved is here likened toa flower 
which first buds forth, then begins to blossom and finally 
shows itself full blown in all its beauty. It seems an usual 
* simile’, but there seems to be a point in it. 


The beloved spends the night somehow, perhaps 
sweetly dreaming of the lover etc. Then the day dawns, 
‘and together with it dawns (buds forth) once again the 
grief of separation. After the all-night dreaming this early , 


is ; I ne, if you like, but it is& 
eauty! It is ‘torturing’ because love-especially deep, 


4 


<< 
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genuine love-tortures!...To one deeply in love nothing 


can bea greater torture than to be away from the 
beloved !... 


Something similar does happen in our love-search for 
God. There isa morning there-when the soul begins to 
desire for God! We may say then, that love isa bud in 
the soul. As the brief day of earthly existence proceeds 
this desire grows, ifthe soul keeps up the search. The 
evening of life finally comes, when the desire becomes a 
very torturing thirst for God; and there is nothing more 
beautiful or splendid than a soul thus thirsting for God! 
Far more glorious is this divine thirst for God, than that 
of any human lover thirsting for a human beloved ! 


1228 


There is probably a reference here to the shepherds 
returning home in the evening, with their sheep, blowing 
in the pipe some song which is perhaps a bit mournful. 
This sound falls in the ears of the beloved ; instead of 
giving any joy, it gives her only grief. For it reminds her 
that the eventide has once again come, with all that it may 
bring her loving heart! The flute’s sound seems to her to 
be a veritable fiery anguish! And so it is a very murderous 
weapon. It heralds another night of agony ! 


In our journey to God too there isa © dark night” i e- 
a period of great spiritual agony caused by this separation 
from God, by the apparent ‘indifference’ of the Lover 
-towards her. This dark night of the soul may comprise of 
many nights and days together or at intervals. The ordinary 
evening which heralds the night could be considered a 
symbol of the above darknight of the soul. A certain 
sombre musical sound of the divine Lover’s flute may at 
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times fall on the ears of the soul and cause or even increase 
the agony of separation. But the same lover will soon 
change His ‘tune’ which may at first sound mournful toa 
joyous one. The soul has to wait patiently for it and rely 
on the divine shepherd. 


In this connection it is significant indeed that the Bible 


calls Christ, the incarnation of God as the “Shepherd’” 
whe feeds His sheep and even gives His life for them in or- 
der to save them from ruin and misery, from sin and death. 
God is said to call these sheep, singing to them with the 
flute of His divine beauty the song of his love for them- 
The Bible calls this ‘‘searching’’ for the sheep”. Here is 
one of the many passages in the Bible: My flock is straying 
this way and that, on mountains and on high hills; my flock 
has been scattered all over the country; no one bothers about 
them and no one looks for them...... I am going to look af- 
ter my flock myself and keep all of it in view. As a shep- 
herd keeps all his flock in view when he stands up in the 
middle of his scattered sheep, so shal! I keep my sheep in 
view. I shall rescue them from wherever they have been 
scattered during the mist and darkness......1 shall look for 
the lost one, bring back the stray, bandage the wounded 
and make the weak strong. I shall watch over the fat and 


healthy. I shall be a true shepherd to them.” {Ezechiel 34, 
6, 11, 12, and 16). 


This ‘call’ to the sheep i. e. men going astray, ifheeded, 
is ordinarily bound to bring a certain pain and sorrow; be-. 
cause once God’s call to his love is accepted and followed- 
other things become bitter! The soul finds this bitterness at 
times unbearable, as the beloved here is described. Only 
in the final and perfect union with God isthe sorrow and 
pain lifted once and for all. Till then it has to go on strugg- 


L 
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ling with one’s own heart, as it were, in order to attain pet— 
fect union. 


1229. 


This verse seems to say that when the beloved under- 
goes the agony of separation at eventide (as described im 
the previous verses) it is not she alone who suffers, but the 
whole town of village suffers with her. This seems exagZe— 
rated, but perhaps it is meant to convey one of the fo llow- 
ing thoughts: 


a) There arè many in the village who are in the same 
situation and therefore undergo the same kind of agony- 
Thus the evening time casts 4 sad gloom all over. 


b) She is so much in love and therefore SO much in- 
pain that many people in the place share in her grief; and 
thus the eventide becomes a cause of gloom to them also. 


Perhaps the thought implied is this ; that in the soul’s 
journey to God, there may be many kindred spirits who are 
motivated in the same Way and therefore suffer the 
same kind of agony- Or it may be that a particular” 

i e has to suffer muck. 
_for love is nurtured and proved only by suffering!-ané 


there may be people who feel for he 


ight with all its agony could 
well have taken away my very life! It has been so very seve- 
re! Yet I have survived! But now the thought keeps coming 
her my lovet really loves me! He has gone onajobr 


to me whet 
to earn some wealth, and that seems to be keeping him- 
where he has gone, without a thought for me languishing. 
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there! How long could I survive this agony! And this life of 
mine which did not leave my body by the tortures of the 
-darksome night, might well leave now-since my lover seems Jae 
to have’ forgotten me entirely and seems to be intent 
-more on earning money than on my love!’ 


This seems to be the trend of thought expressed in this 
ss ‘verse. The phrase Qur@erurdéumrert would indicate 
-that my lover has, as it were, become identified with weal- 
th (Qurma) wre means Quar. It can mean simply— 
“become identified with. 


It is obviously an exaggerated expression of her love for 
the lover. Indeed it may happen among human lovers. 
The divine Lover, however, would never identify Himself 
“with anything earthly. What may be indicated here is the 
“truth that the soul should never for a moment imagine God a 
to be less loving towards her, even when she does not care 
‘for Him. This is an attribute of the Divine Lover, and no 
$ human lover can come anywhere near it. Infinite love is 

such that even where there is no love at all on the part of 
of creature, it goes seeking for it. However unloved, God 
“yet loves His creature. This is Something which man, the 
“very personification of selfishness, can never fathom! 


CHAPTER 124 


o piy por apse 
Wasting away of the bodily members 


| This chapter intends portraying the sad effect of the 
intense languishing (described in the previous chapters) om 
the very body of the beloved. Immense grief or pining- 


away for a loved obje 


| ct can and does have a swasting” 
| effect on the members 0: i 
f 


f the body as well. 


This ‘wasting away’ is described as usual in anm- 


‘exaggerated’ fashion. 

are said to be ashamed to look” 
ought of the absence far away” 
the flowers were considered’ 
for her beauty as it were, 
of the flowers. Was her 
lover’s presence-a presence” 
prought out her beauty 


First the ‘eyes !” They 
at fragrant flowers, at the th 
of the lover (1231). Formerly, 
to be ashamed to look at her, 
put in the shade the very beauty 
beauty, then, caused by the 
which gave her a fulness, One that 


in all it splendour! 


Again it is the eyes. They were discoloured and shed. 
tears profusely and so became wan with sorrow, as ifto say” 
that the lover did not care to give her love, though she was- 
so earnest in having it. (1232) 


next for comment. 
limbs which give 
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The arms are not dissociated from the shoulders. 


“Perhaps they form one single ‘limb’, to produce the exqui— 


-site pleasure obtained in union of lovers-when they embrace “ 


etc. On the day of the nuptials these limbs as it were, 
«gwell? with exuberance and pleasure. But now that the 
Jover is away they, as it were, lie limp or withered ! (1233). 


Moreover the same, arms have now become so thin 
and wasted that even the armlets seem to slip off from 
them. All the wonted charms were gone ! (1234). 


The arms thus ‘wasted’ with the usual beauty of 
bracelets all gone, do they say that the one who, by his 
-separation from her, has caused all this is indeed a pitiless 
-one ! (1235). 


But then, almost at once, she tells herself,” How can 
1 call him pitiless or cruel, simply because the armlets of 
mine are slipping off? (1236). 


“Could you not, she tells herself, gain some glory- 


by telling him what I am suffering due my fading shoul- 
«ders? (1237). 


“In those days I could embrace him with my arms 
-and heart! A little loosening of the embrace at that 
time could not be tolerated. It brought on immediately 
a pallid hue to the beloved! How then is she bearing 
‘this terrible separation and for so long?’’-this seems to 
be the thought of the lover now, who is himself portrayed 
at this stage as greatly worried for his beloved! (1238). 


This thought is continued in the following two 


ee ceed describe, of course, exaggeratedly, the 
ea a è onene experienced in the embrace above 
pan a t was so one that not even a breath of 

could penetrate the embrace (1239); but now this 
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separation has changed her whole being into a mass of 
pallour, i. e. misery and sorrow. 


This languishing and wasting away might appear as 
sign ofa person immensely in love. It may be. But when 
we come to the soul’s relation to God and the love she is 
invited to cultivate and attain to, it seems to be just the first 
step in this divine journey. 


The saints have so understood it. To quote one or two, 
«St. Bernard and St. Thomas) here is what they teach : 


“The first degree of love makes the soul languish for 
God. On this the bride (i. e. the soul) says in the Bible: 
“I adjure you, daughters of Jerusalem, if you find my 
beloved, that you tell him that I languish with love. «(Song 
of songs). The soul bere faints away as to sin and all 
things whatsoever that are not God”... s.. 


“As a sick man loses the desire for, and the taste of, ali 
food, and the colour,vanishes from‘his face, so the:soul in this 
degree of love loses all pleasure in earthly things, and all desi- 
re of them, and, like one in love, changes its colour, that is, 
the conditions of the past life. The soul does not fall in- 
to this languishing state if the vehement heat descends not 
into it from above, which is the mystic fever. This langui- 
shing and fainting away as to all things-it is the first and 
earliest step to God-I have already explained, when I spoke 
of that annihilation to which the soul is brought when it 
begins to stand upon the ladder of contemplative purgation 
when it finds no comfort, pleasure, BOr support anywhere. 


(‘Dark Night of the Soul’, St. John of the Cross) 


The sickness and fainting etc- mentioned here is mostly 
of the ‘spirit’, but there can be, and is, often, a certain 
reaction of the spirit even over the body. Lives of holy 
people have amply demonstrated this - 


à IA md 


CHAPTER 125 


GpenGer® Aar 550 


The Soliloquy 


1241. 


In the midst of the ‘agony’ above described, the 
beloved speaks to herself- her soul or heart, saying: ‘Could 
you not suggest to me: some remedy for this grief incura— 
ble?” It is merely an expression of a desperate situation? 


1242. 


“My lover is not concerned about me: of what use then,,. 
my heart, is your taking it seriously and suffering thereby?” 


The heart it is which suffers when no love is returned. 


And so she tries to console it! 


1243 


Why are you so worried, my heart! There does not 
seem to be any thought on the part of my loved one to 
return to me and satisfy my flonging! Let it be noted that 


. this may happen sometimes in the case of human lovers. 


For human love is so fickle and it is not impossible that 
the husband who has gone on job finds another “beloved” 
and adheres to her there and not return at all! 


Obviously such an eventuality cannot happen in the 
case of the divine lover. He may delay His return i. e. 
delay manifesting His love to the creature 
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His and He loves all and invites all to enjoy intimacy 
- with Him, having promised to ‘espouse’ all who accept Him 
` and His love. 


1244. 


The beloved is here making an impossible demand of 
her heart. She says something like this: 

“You, my heart, are all the time going to my lover i. es 
you are all the time thinking of, and longing for, him! Why 
don’t you take these eyes of mine with you, when you do 
-so? Because they are so anxious to look on him that they 


are torturing me and, as it were, almost eating me up.” 


In our spiritual journey to God the divine lover there 
may not often be verified such intense longing for God. But 
if we allow our heart to g0 after him, it will indeed do so 
with all the power ofits spirit. The ‘eyes’ may be under- 
stood as that ‘spiritual vision’ which is needed for such a 
longing after God. It is because our physical eyes dwell too 
much on this world’s material beauties, we do not succeed 
to “run” after God with all the longing of our heart, tho- 
ugh it has been made for God and it will not rest until it 


rests in Him. So st. Augustine prayed: 


«you have created us, O God, for yourself, and our 


hearts will not rest until they rest in you.” 


The eyes of our heart too are anxious to look on Him 
in his divine splendour, but we do not allow them to go 
their way. We have been created to have a face to "face vi- 
sion of God, but that will come only if we long for it, (as 
the beloved here does) and work for it with all the power 


of one’s mind and heart. 
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ag beloved had said earlier (1242) to herself - 
he is not worried about me, it is folly of me to suffer for 
him!” Now she corrects herself, as it were, saying : “Hoga 
can I abandon utterly him who, though I long for him, 
not for me?” (See G. U. Pope’s Tr). It would be a 
genuine. and deep love, to give up love at the sli 
back. It is by going through many set-backs and w 
that genuine love is proved. This is even more true 
it is a question of attaining to divine love, 


a 


“Since 


soul’s earnest 
hould not then 


The indifference jg 
only apparent. It is meant to deepen the soul’s longi 


for God, and theréfore the More this apparent indifference 


the more also should be the soul’s effort and longing to pas 
sess him, 


1246. 


This couplet seems best translated thus: »” 
is false, O my heart, for when 
face, you Tush to his embrace.’ 
anger’ seems a common experi 


Your ang 
you meet your lover face o 
S Bharati). Such a ‘fals 
ence among lovers, ; 
There is somethi 
whom is God Himsel 


1247. 


ng like that even among lovers one 
f, as explained earlier. i 


- Two conflicting feelin 
longing for the lover and 
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In this frame of mind she addresses herself (i. e. her 
heart): ««Giye up either the longing or the shame. 
‘How can both go together? When there is an ardent long- 
ing for union, how does a Sense of shame heip? Se 


There can be no such sense of shame when it is a ques- 
tion of longing for God, A strong urge for sexual pleasure 


in that He is infinitely more excellent than her and all 
worldly pleasure, Union with Him is something infinitely 
excellent in itself and therefore’ worth longing for! There is 
then nothing to be ashamed of here; on the contrary some- 
thing to be supremely proud of! > 


1248, 


eÑ 

“What a’ fool, you are, my soul! On the one hand you 
think your lover has become hard-hearted and therefore he 
is not likely to feel for you, return and give you the pleasure 
you are longing for: but on the other hand you are longing for 
him and are continually, at least in spirit, going after him if 


| Love is foolish, it is said. It does indeed mi 
foolish things with the hope of attaining it somehow. Ji 


> Love of God, especially ‘profound love of God, does 

s inspire saints to do all sorts of things which the worldly 
-nes consider as foolish. But this foolishness brings the 
the very wisdom- God and together with it the attainm: Š 
of life’s goal. ? ; 
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1249, 


“Don’t you realise that your beloved is within you, 
O my soul! Then what is it that you imagine him to be far 
away from you!” Lovers often protest that they live in each 
other’s heart. This is true of human lovers only in a limi- 
ted sense. It only means that the loved one isin one’s. 
heart only by affection, fervent thoughts and ardent love, — 
This we usually call union in spirit. There being a_physi- 
cal material body on either side there can be no full com— 
penetration i. e. one cannot be in the other fully and per- 
fectly! | 


But if we speak of God the divine Lover, he can fully 
penetrate the human body as well as the spirit and take up 
hls abode in another person. Man too, though ina limi- ` 
ted way, can penetrate the heart of God in an imperfect 
way in this life and perfectly and completely in the next 
life. It is in this sense that Christ has invited his followers 
to abide in him, saying: “Abide in me and I in you!” God 
being a pure spirit, can truly penetrate the human persom 
and take up His abode in him, 


If regarding the human lover it can be said, asin this » 
couplet, Why do you seek your lover, when he is in your 
heart.?”, it can be said with far greater truth: « Why 


do you O man. imagine that God 1s far awa when 
` s 
§ fi Y, 
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and ever cultivate the experience of the nearness of God. 


1250. 


“Why do you go on, my soul, worrying yourself to 
death about your !over who seems so indifferent to you? 
Even your ‘bodily members have lost something of their 
beauty by your worrying thus; do you want to lose more of 
it?” 

Does the author here intend saying that a human lover, 
however great his or her beauty and lovability, does not 


deserve so much worrying about. After all, it is so very 
limited and uncertain. 


Why don’t you then, the author seems to say, learn to 
worry with all your might, about the unlimited and abso- 
lutely certain beauty which is God!It is after all not worth 
losing your body’s vigour and beauty, on account of an or- 
dinary human lover. It is certainly worth doing so if it is 
God the divine Lover! Why don’t you turn your attention 
towards him!... 


CHAPTER 126 
Popup sod 


Reserve Lost 


Between lovers there should be no reserve in their per- 
sonal and intimate relations. But a certain reserve is always 
expected in their giving exterior or public expression to their 
innermost feelings and experiences. 


The beloved here, does not seem to observe any reserve: 
at all, on account of the exuberance of sentiment on the 
one hand, and on the other of a certain sense of keen disap- l 
pointment and the consequent grief in being thus seperate d 
from her lover. 

The verses will explain how the 
transgressed. The word Dam is 
wwruwm i, e, limit, 


1251. 


limits of reserve are being 
here to be understood for 


door itself... 
xe breakings 
In other words one 


The couplet says th 
the bolt and letti 


Is not God worthy of 
not God be loved without any limits-above all things and 
im preference to all other loves, Christ has given th 
Precept: You shall love the Lord your God with all you 
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heart, with all your mind and heart, with all your strength!” 
1. e. without reserving something either to yourself or to 
another creature, however excellent it may be in itself! 
It is almost an axiom in spiritual life to say that the limit 
for the love towards God is to love Him without limit! 


“Let there b2 a linit to human love, therefore, the 
author seems to say hers, and let there be no limit to your 
search and realisation of the love for your God!” Itisa 
warning and exhortation to sex-minded man that he will 
do well not to be over—worried about human love: it would 
be infinitely better to use the natural ardour and thirst for 
human love to attaininz divine love; to transform the hu- 
man into divine, by learning from experience to ascend to 
the transcendental from the ordinary, human, natural love! 


1252: 


ar What pople caii ‘love’ see.ns not to have eyes at all.- 
Eyes naturally close in sleep at least inthe depth of the 
night. But my eyes do not know sleep at all and are busy 
even at the dead of night looking for my lover. This ‘love? 
does not give me rest at all. 


‘Having no eyes’ can also be taken to mean simply 
‘blind’. In that sense it would mean that my love is blind,- 
irrational. It does not allow me to keep a certain ‘balance’ 
in my life! It worries me to such an extent that I become 


quite senseless! 


Indeed a great deal of human sensual love is senseless 
if one knows not how to evaluate it! 


Love where God is in view can never become senseless— 
even if one were to go to extreme lengths. Because God 
deserves all that and more. ‘“‘Be‘sensible, the author seems 
to say, do not kill yourself for the sake of a little human 
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` Tove which finally leaves a terrible void in your heart. Aim 
at divine love; it is so highly reasonable, holy and worthy of 


attainment-and so satisfying!” 


1253. 


“I would much wish to forget this ‘love’, but all ona 
sudden it shows itself like a sneeze which comes without a 
warning! — 


Love, if it is to be true, should be reasoned, balanced 
and deliberately practised! When people speak of ‘love’ it 


is going on, one falls a prey toit, and even commit seri- 
ous sin! 


, appreciated and fostered 


in lust the senses act all ona sudden, because the 3 
are immediately moved to action, as soon as some beautiful 


object appears before them, Tn the case of God no such 
a movement is ordinarily verified, since He is invisi- 
„ble and beyond the Comprehension of senses. He can only 


be perceived with the mind and loved with interior un 
Standing, 


1254, 


“I tell myself I would 


ing for union with my lover But 1; i : 
z . t 
Tays me in public,” I find my inner urge 


The difficulty in keepin . ae 
urge is here expressed, Ping the required balance in j 


| 


1739F 


j _ Where the Divine Lover is concerned the same difficu- 
lty is experienced in that we do not know how to- maintain 
‘the proper balance in our love of Creatures-wealth, friend- 
Ship, comfort etc. These are not forbidden but undue atta- 
chment to them means we do not give God what is due to 
Him. For we cannot love anything in the world more 
than God-not even one’s own dearest and nearest. Christ 
said emphatically:’? Any one who loves even his own father 
Or mother more than me, is not worthy of me.” For it is 
in the very nature of things that we should esteem and love 
God more than anyone or anything whatever which may at- 
tract us or towards whom we have a duty, as in the case of 
our parents etc. 


This maintaining of balance in our love of God and 
love of other objects than God, in proper proportion is not 
an easy thing for any one. 


1255. 


It would indeed be Qua@sseneenu i. e. a matter for 
legitimate pride if the beloved were to restrain her intense 
feelings towards her lover, who, apparently does not seem 
interested in her. But this restraint is something unknown 
to those who are deeply in love. 


If this is true of human lovers-in whom what is called 
Jove is ordinarily little more than lust-how much more 
sso should it be in the case of a genuine lover of God. 
It is not so easy to evince deep love for God; it takesa 
„great deal of time and effort as well as the grace of 
-God to achieve it. But as the soul grows in this love and 
attachment to God, it can scarcely hide it. It will impel the 
‘person to show it in diverse ways. 


In the case of human lovers it will not be a matter of 
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When my heart united 


towards him and embraced him. for my Body to be aloof! 


itself with him, it was not possible 
Where the divine lover is concerned, there a £ i 

«question of the body being united to Him: it A i; Aen 
and heart which can become so. At times one X op à : 

-to troubles or worries may be tempted, saying: : aa a 
ing to love God, but I am obliged to go through a i 
troubles. Does God really love me? If He loves me, why 
does He allow me to suffer these troubles?” And so the 
-soul, as it were get angry with God! But soon it sii i 
-own folly and returns to Him and ‘‘embraces Him‘ with 
the heart! 


1260. 


“Is it posssible for those whose hearts melt like fat in 
the fire to say they can feign a strong dislike and remain 
<so?’’ (Drew Tr). 


Awoman’s heart is said to be more tender thana 
-man’s, and so it melts easily! It is therefore not possible for 
her to harden her heart in such a way as not to join her 
lover, whatever may have happened earlier! 


Man’s heart is usually hard, as far as God’s love is co- 
ancerned. It does not so easily melt at the thought of his love 
for him. It is chiefly to melt his heart that He came to 


k upon Himself all the 
e for him. In this 


CHAPTER 127 
— Hur aur afl gsiioued 


This title is usually translated as “Mutual desire’’— 
But the couplets seem to continue the intense desire on the 
part of woman for her lover. The phrase gart cuuleir 
seems to mean ‘‘towards him”, i.e. towards the lover. 
The descriptions given in these :verses are, as usual highly 
exaggerated, but that is supposed to be the language of 
lovers. 


1261. 


““My finger has worn away by marking on the wall’ 
the days he has been absent while my eyes have lost their- 
lustre and begun to fail.” (Drew). 


There is perhaps a reference here to the custom of mar-- 
king on the wall with the finger and counting the markings 
in order to know how many days the lover has been absent. 
Obviously it isa way of saying how terrible has been the- 


separation-for so long! 

How many would feel their separation from God in 
this ardent manner? ..-Is this verse a mild rebuke to carnal 
minded men that they should also feel intensely their 
separation from God and seek union with him! 


1262. 
i i he bracelets slipping from: 
Once again there is reference to t! 
the arms of the beloved, because of the great weakening of the- 
body. “This, she says, would happen if I were to forget my 


lover even for this one day!” x 
ve for the human lover could so affect a per- 
ae hould the love for God! Does it? We 


son, how much more s s 
see that in mosticases it does not. Thatis because for the 


spline E ieee | 
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pride to ‘run after’ the lover! Whereas it is a matter for 
supreme pride for the soul to run after God, the Divine 
Lover. For the former is after all a human, not abso!utely 
lovable, whereas the latter is supremely lovable and wo tthy 


of such a love. 


1256. 


In this verse the beloved seems to accuse her- 
self for this ‘madness of love’ which she is evincing in thirs- 
ting to go after her lover! How pitiable am I, she seems to 
say, and how wretched have I become on account of all 
this! 


On the other hand it is no matter for pity ifone were 
to turn one’s whole mind and heart and thirst for 
God? In fact the most pitiable thing which is all the time 
happening in this world is the fact that so many run after 
the mad thing which is lust-though called with the beautiful 
name of love-and so few run after the only thing worth 
Tunning after viz. God. 


1257. 


This chapter speaks on the reserve that should nor- 
ot be easily lost 
This couplet seems to 
is theme. It js saying 
commenting on this theme? 
One is under the 
A Transfer this point 


mally exist between lovers, which should n 
even when they are deeply in love, 
be the climax in the exposition of th 


i How can there bsa sense of Shame when 
Pressure of lust?” This is true indeed, 
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love of another person like yourself. Why don‘t you make 
- a serious effort to taste the love of your God, which is infini— 
tely more than anything the world can offer?” 


1258. 


; “Are not the enticing words of my trick-abounding ro-- 
guish lover the weapon that breaks away my feminine firm- 
ness?’’ (Drew Tr ans). Once again the beloved loses her re- 
serve! She blames the lover as “‘trick-abounding, roguish” 
and yet is unable to resist his enticing words? That is the- 
weakness of human love. 


The love which God has manifested to man is not such 
a ‘‘tric k-abounding, roguish” one; but one which consists- 
not’merely in enticing words, but in sacrifice unto death. 
Note tbat this aspect is verified‘only in Christ who loved us. 
unio sacrifice and death, and introduced into the world an 
unknown philosophy of love viz. that true love can be seem 
only where there is pain and suffering willingly borne for- 
the beloved. God does not use mere enticing words. He 
offers Himself, but makes it clear that thereis no greater 
love than that one should lay down his life for those {whom 
he loves. And He Himself did it! 


Here is a powerful invitation to sublime, true, selfless- 
love which cannot but be sacrificial! 


1259. 

This and the following.verse seem to portray the loss- 
of reserve at the moment when the. lover finally returned. 
The beloved said to herself, before the lover returned: 
“When he returns I shall not care for him.’ But what hap— 


pened? When he did, come back, her heart went after him im: 
such a way that her body could not keep aloof! It too went 
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most part men do not care for thi Love of loves, i.e. 
the Love of God! 


1263 


In this verse there seems to bea reference to the 
battlefront to which the lover has gone, sacrificing even 
the pleasure of being together with his beloved and 
enjoying union with her, He has done so inspired by the 


So.‘ And here I am, Says the beloved, Worrying myself 
to death on this Separation.’ Perhaps she feels she should 
not be so selfish, since he has gone on a glorious errand. 
And so she comforts herself saying: Well, I shall correct 


my self-pity and await his return. In fact I am keeping 
myself alive on this thought,” 


in » it is 
g manfully al] 
‘eensual pleasure means victory fo 


God!. T the divine Lover, 


and went on his duty, Now a a When he left me 
work, the ‘love? whi 
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has returned. (This is the migu amb of the couplet.) 
And now I am most anxiously looking for him.” The 
words Gar@ @arGi_) suggest the image of one who ig 
anxiously awaiting the arrival of his dear one and is said 
to be climbing on a tree to watch anxiously! It is only a 
figurative way of expressing anxiety and intense desire to 
see the beloved. 


Is there in the world such an intense desire on the part 
of us men to look for God and await his spiritual arrival 
into one’s heart? 


There is in the life narrative of Jesus Christ the story 
ofa man who was considered a great sinner who wanted 
one day to see Jesus, as he passed along the way. He was 
unusually short of stature and he thought it best to climb 
upon a tree that he may havea full view of Jesus. His 
desire was more than satisfied when Jesus came to the 
very tree where this man had perched, and called him to 
come down and said: “This day I must stay with you in 
your house.” This led to his total conversion from his 
unjust and sinful ways. This incident is a sample of what 
happens to every one-be hea great sinner or otherwise- 
when he desires to meet the God who so loves him as to 
sacrifice himself for his sake-as Christ did. 


1265 . 
“<Let me look on my lover to my full satisfaction 
only then the pallor which has invaded me will go.” 


Only direct vision will satisfy. It will not be enough 
to hear about him, through some messenger, perhaps. _ 


This is infinitely more true of God. Man will never be 
fully satisfied and happy until he sees his God face to face. 
This direct and full vision, however, is reserved only to 


2% J) ee 
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the next life, if, that is, he has been yearning for Him 


during all his earthly life / 

During our earthly life we can only hear about God, 
his glory, his love etc. We may see Him, to some extent, 
with the spiritual eyes of our mind, if we are really 
earnest about having this interior joy. We can also hear 
him speaking spiritually within our hearts-if our hearts. 
are not too material minded and are tuned to the Spirit of 
God. God has been speaking to mankind, through His 
saints and prophets from the beginning of the world, but 
finally He has spoken through His son, who is the Full 
word of God!... “At various times in the past and in 
various different ways, God spoke to our ancestors through 
the prophets ; but in our own times, the last days, he has. 
spoken to us through his Son, the Son that he has appoin-~ 
ted to inherit everything and through whom he made 
everything there is.” (Heb 1, 1-2). 


1266 


; “Let my love come finally ; I shall drink him” i. e. 
drink the nectar of his Presence and touch in sucha way 
that all the pain which I experienced till now will just 
vanish in a moment.” 


The earthly ‘lover’ has after all a body-some thing 
Mmaterial-and therefore, however great one’s love and 
ardour one cannot ‘drink him in’ fully. God however 
1s a spirit and if one is sufficiently earnest and ardent he 


can really be identified with the beloved and become one. ` 


with him. The spirit of God can be drunk in indeed 
Christ has indeed invited : if any one is thirsty, let hia 
come to me and drink!” It is certainly no ordinary water 
that he is speaking about, but the water which springs u 

to eternal life...about which he spoke to the sinful Wo. X 
of Samaria. See Jo. 4 chapter’ ’ a 
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1267 


“ When my darling lover returns what will I be doing 7 
Will I pretend as though I am not interested in him, since 
he has been away for so long, as though he was not 
worried about me? Or will I run to embrace him with all 
my heart? Or will I be doing both?”’ 


A certain puzzled state of mind is here manifested. 
Human affection and love is like that. At a certain moment 
it is as though the lover is the very life of the beloved ; at 
another there is supreme indifference towards him. Human 
ignorance, fickleness and uncertainty bring about this 
state of mind. 


But when itis a question of God the Lover, His 
beauty is such that the soul will be absolutely drawn to an 
embrace! This is so especially when the moment comes of 
meeting Him face to face! Indifference to Him then is 
impossible. 


1268 


‘Let the king fight and gain (victories), but let me 
be united to my wife and feast the evening.” 


This couplet seems to express the desire not of the 
beloved (as all the above couplets did) but of the lover to 
join his wife. Hence perhaps the title of the chapter : 
. “Mutual desire.” 


From all that these many couplets express one may 
get the idea that itis only the soul which thirsts for God 
and that God in no way thirsts for man ! This verse seems, 
at least to some extent to emphasize the fact that God 
also desires to unite Himself to the soul-to all men who as 
a great community-mankind-are called to be the wife of 
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God Himself. It is most astounding that God Himself-in 
the Bible-calls his people Israel as his wife, often a faithless 
one: (a) ‘‘For now your creator will be your husband, $ 
his name Yahweh Sabaoth; ...Yes, likea forsaken wife, 

distressed in spirit, Yahweh calls you back. Does a man 

cast off the wife of his youth ?” (Is. 54, 5-6) “They will 
eat but never be satisfied, they will play the whore but 

still be sterile, because they have deserted Yahweh to give 
themselves up :to whoring...... My people consult their — 
block of wood, a rod answers their questions; for a 
prostituting spirit leads them astray, they renounce their 
God to play the whore.” (Hosea 4,10 and 12,) 


“I will betroth you to myself for ever, betroth you 
with integrity and justice with tenderness and love ; I will 
betroth you to myseif with faithfulness, and you will 
come to know Yahweh.” (Hos. 2, 19-20), 


There is mention of a banquet in this verse, The 
Bible calls the eternal happiness with God in 


life as the wedding feast of the Lamb of God who took 


© dress herself jx dazzling 

s made of the good deeds _ 
One of the seven angels that \ 
e seven last plagues came to 
» come here and I will show you the 


l “a8 married, (Rey 21, 9). There are many 
references like this to the wedding of God with mankind. 


white linen, because her linen j 
of the saints” Rey (19, 6-8), « 
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1269 


Once again the intense pain of separation suffered by 
the beloved! A day’s pain is felt as seven days agony. To 
lovers even a slight pain will be felt as dreadful. 


Such an experience, with reference to God is shared 
only by great saints who give up everything for pure love 
of God. 


1270 


This verse once again is placed on the lips of the lover. 
He says to himself: If due to my long separation my 
beloved becomes a physical and moral wreck, a broken 
hearted person, what would be the use of my going to her 
or embracing her? Therefore let me, now at least, go to 

F her ! 


God does not permit those who really long for him 
suffer more than what is absolutely necessary. He won’t 
delay a minute longer to come to them and give them the 
joy they have been hoping for!... 


me o eres 
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CHAPTER 128 
GPU Bay 550 


This is translated as “ Reading the signs ’’ and « feeli 
surmised.” 


A 

The lover has now at last returned to the beloved, J 
Whatever may have been the intense feelings before he 
teturn- she in her home and hein the separation-they do- 
notimmediately go into the ‘Union’ which had been SO 
longed for all the time. The ‘beloved’ seems to pretend a 
little that she is not too anxious for immediate union and — 
the lover too does something similar. For union without 
any delay whatsoever would signify a certain weakness om 
their part. Indeed however much may be extolled this so 
called ‘love’, since it is essentially ‘carnal ’, an immediate 
Tush to the pleasure will naturaly be bound to be considered 
a weakness, What is carnal and human is by no means 
perfect when compared with what is spiritual and divine. 
Hence this chapter, where a certain immediate ‘prepara: ; 
tion ° would lead to an ardent desire for the same, as 
portrayed in the next chapter on yart af g/ibLIGY 


1271 


The woman is here Portrayed as seemingly rather cold 
and aloof, though her lover has returned. It is on 


apperent. And so the husband tells her : “ You are t 
T real feelings i, e, your intense desire 


union. But Your eyes are betraying you! They are saying 
Something which I can Well understand ”! 
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ardour enough to bear for God’s love. But God underst- 
ands it. 


He realises the weakness of the soul and takes pity on 
her and gives her the joy she seeks. 


1272 


“ I am not surprised” says now the lover, “‘that my 
beloved appears rather cold and aloof, but at the same 
time betrays her ‘longing: She appears cold and aloof, 
because (this: verse says) thatis the nature of a woman 
who is noted for Queweien pjs Gitteew which is said to 
be Qu g 


The creature-man-is naturally cold and aloof in-his 
elation to God, because he naturally tends earthwards-and 
as easily taken up by earthly realities. But he has gradually 
to overcome this earth-bound tendency and fix his gaze on 
God whose ineffable beauty, splendour and love alone can 
quench the spiritual thirst of man. 


1273 


The lover continues to reflect: ‘* There is something 
ün the beauty (emf) of this woman which does not appear 
fully but which js there like the thread ina garland of 
gems which is visible in between thé gems. What is this 
“something. ’ It could be nothing but the concealed anxiety 
and desire for union which appears not fully; but some 
thing like the thread between the gems mentioned above. 


It often happens that our love for God is not too mani- 
fest nor isit always possible or desirable to manifest it. 
It is. Something which manifests itself in deeds of hidden 
‘virtue -and sacrifice, and usually thrives in silence and 


| 


a A a 
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humility. All the same, on occasions it shows itself- some 
thing like the thread above mentioned. i baa 


1274 0 aH 
The same idea is cipeli with an simile. 
fragrance in the opening bud, so does the love W.: 


beloved appear!”. 


Our loye for God should show ‘itself not “through | lo do 
words Or, other. external deeds, but rather through “the 
fragrance of a holy, life-a life of virtue and Sacrifice if On Ai 
such a life i iş genuine and Teliable. - aS x 2 eke 
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‘* My beloved, muses the lover, imagined someé S Fault 
in me-one ‘that is really not  there-and therefore:has:been d 
trying to'hide'deliberately from me ‘a certain‘ sign?! I have 
been: immensely “grieved over this: But that which she is. 
trying to-hide from me, I know, carries with it a d: 
for my grief! “oie 


could it be but that of love which she certainly contin 
but which she is pretending not to 
merely as a sort of Protest for my long absence from he 

This very < protestation *, is it not really inspired by, a deep 


love for me ? If she rea ally did not care for me or love! 
deeply, why should she protest in this way?” 


gži 


This is the musing on the part of the lover which this 
couplet seems to convey, 


ia Now, ‘speaking of God, what really hay 
reverse. It is not the soul which hides, ‘for korine 


e 


; à 
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BE HIDDEN TO GOD, It is actually God who hides for a 
time his love for his creature. He does so chiefly to wean 
the soul from worldly attachments and earthly love! Thus” 
the ‘hiding’ ` onthe part of God becomes a remedy for 
the soul. For when God thus hides from the soul, the 
latter, if she is properly led and advised; tries more to go. 
after God since she does not easily find consolation else-" 
where or the little consolation found is not even lasting ! 
A stage comes when the soul fully realises. that nowhere 
can she really rest except.in the oye of God. A realisation 
of this truth’ is indeed i is, a great. ‘temedy for the spiritual 
ills of the soul! pe ee #2 -r sere’ 


od j 

1276 Š : cal 3 digs 

After’ a long spainis the lovi has, finally AEri 
There has been the long desired unisn. .And there was a 
pleasure, indeed very great, at this union: Butas “all this 
pleasure is taking place the beloved begins to be: preoc- 
cupied with the thought: “<I am having such a joy now bit 
what will happen if my lover plans..to leave me again om 
some other avocation? When this thought occurs to her 
she falls back into. the!-old gloom which had tortured her 
earlier! So even-this great pleasure -becomes a grief at the 
end!” i ‘ RBS 


This seems to be the idea implied in this verse. How 
does this apply to the drama of divine love 2 


The soul suffers a great deal, yearning for the posses- 
sion of God- for love-full and satisfying which he alone can. 
give. . God takes pity on the poor soul thus languishing and 
sends it a ray of light, a -draught of spiritual joy and con- 
solation. The soul is then immersed in a happiness 
which this world cannot know: butas this *happiness’ is. 
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going on, God withdraws the conselation (in order to train 
the soul in genuine ways of love) and now the soul is 
Steeped in a terrible desolation. And thus the prior con- 
solation leads to desolation! This is an ‘education’ which 
God the supreme instructor and leader of souls uses to wean 
us from our worldly attachments. 


1277 


As it is seen, it is obviously a highly exaggerated way 
of saying how badly the beloved is feeling the separation, 
even before the actual Separation takes place. 


It is a way of tel 
he or she should es 
gradully learn to appreciate his love 
“absence.” Though God is actually not absen: from any 

i of his presence js had only after 
appreciative effort to enjoy “his 
nother way of saying “his love.?? 
1278 


What the beloved feared Teally comes to take place, 
sooner than expected, perhaps. ‘The lover announces his 
departure again,- within. a few days. .The. beloved once 
again is affected -with all that physical and mental grief 
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which has been described in earlier chapters. (eg. Chapter 
on the pallied hue ..etc) So terrible, in other words, is the 
very thought of separation ! 


In a very few souls such an experience of desolation 
‘may be verified if they desire for God with all their heart 
“with all the energy of their sprit! if they have absolute deta- 
<chment from every earthly love! and have a heart really bur- 7 
ning with extraordinary love for him! 


1279 


At the thought of the impending separation she looks 
at the bracelets, (notes how they are already slipping off), à 
looks at the arms themselves (notes how slender they have 
already become !) looks at her feet-hkopefully that they 
will help her to goto her lover or even with her lover ! 
It is obvious that this ‘musing’ is meant to convey the 
terrible fear of separation by the very thought of which 
she is already tortured ! 


In our journey to God, it may not be the body which 
is affected much, though in some extraordinary cases it is, 
but certainly the spirit, the thoughts, the feelings or desires 
are deeply affected. If the beloved seeks. the help of her 
feet to go to or with her lover, how much more should we 
seek to journey towards God with all speed! It is not 
however by any physical steps that we can go to him, but 
with the ‘‘ steps of our mind” i. ¢ in our heart, our affec- 
tions! our desires and longing! We do not all OR? 
sudden arrive at, Gods * love, but by degrees, by thinking 
of him, by trying to realise his beauty, goodness and loves, 
by desiring, to. possess him, _ by disregarding. creature 
pleasures, by esteeming God above all, by earnestly desiring. 


his presence, by longing for it ardently, by hungering and 
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thirsting for Him, by despising everything else for His 
sake, by suffering hardship for his love, by even giving up’ 
one’s life for His love... ° i : e 


1280 


It is normally said that the beloyed expresses her love= 
sickness by the very look of the eyes, (which are considered: A 
the * windows of the soul?!) At the stage we are (in this 
chapter described) this love-sickness expresses through 
those eyes, not only the ‘sickness? (which is suffering) 
but alsoa longing for the remedy. The eyes, in other- 
Words, cast not only a look of love-sickness,’ but a 


Pegging look” to come and be" united! The look Which 


> in its search for God’s love, 
€rstood not asa Jook of the 
tof the sprit. “This ‘look of the: 
spirit? may expregs a certain: spiritual love-sickness, but 
more than that, it should express the ‘begging’ aspect of” 
love. In the case of human ‘lovers this is not considered as 
Something demeaning, But in the case of our « looking. 
for divine love” it is eminently proper for the soul to 


On the Eternal lover—God. 


called“ Prayer?!) than by any. other means. For God’s. 
love is a Supreme gift to man, and it will not be bestowed. 
on any one unless he begs for it, No gift can. be.thrust om _ 
any one. It can be bestowed on those who are anxious to 


Teceive it and pray for it. 


‘CHAPTER 129 
Yourrsd Ap 
This title may be translated as 


Urge for Union 
Union at thie Were is really ee DALRA peri 
return of the lover. bs yo : 4 
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Liquor is greatly ‘Toved ‘By so’ many pédple; but itis- 
ldved- because of the “pleasure it’ gives’ when ‘actually 
taken. it gives no pleasure’ if one just looks at it! The 
‘+ wine of love” which we ate here’ speaking about is such 
that it gives pleasure even if one just thinks of the lover or 
the beloved, if one even looks ‘at ‘him or her! But no- 
human lover or beloved is ever satisfied’ with just looking” 
on the loved object. He or she would want to enjoy the- 
physical ¢ontact and taste the pleasure with the whole- 


body, iust as one tastes the liquor. 


God, however, is no object tobe tasted by any 
physical contact : He can betasted only by our innate power 
to think and to love. Thoughts of love are what bring- 
God to us and unite us with him. This is rather a contact 
of the spirit, as is obvious. Such a contact of the spirit of 
God with the spirit of man is far more real and beatifying- 
than the contact of man with woman in their physical 
bodies. The former is godly and: heavenly while the 
latter is physical and earthly, as one can, easily understand- 
Tt is about this spiritual experience of the contact of God’= 
spirit with man’s, that the Bible speaks when it says = 
<: Taste and see that the Lord is sweet. ” 
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01282 


“This is so especially when sriotb (lust cum love) abounds 
enormously, when it so abounds, separation even for a short 
time becomes an agony. 


God’s love for man is infinitely more than the love of any 
man for woman or of any woman for man. There is not nor 


When man does not Tealise this; when he does not, 
Asa consequence, give himself up to God fully-when 


“very long time—of prayer, 
«deal of God’s &race—forjhim 
Sound life! . ` 


Meditation as well as a great 
to realise this in his poor earth- 


Here is an invitation, From a consideration of earthly 
Jovers behaviour the Soul is invited to. soar high. and ear- 
Mestly strive after heavenly love!) ; i 
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The husband leaves his beloved and goes away fromm 
her. Heappears indeed so indifferent to her. Yet, she 
says, ‘‘my eyes will not find rest unless they see him”. 


In this, the husband only ‘appears’ indifferent. He is: 
really not so, he has but gone on his duty. Only ‘she’ does- 
not realise it, and therefore laments. In the case of God’s: 
love, the soul is so often cruelly indifferent to all His loving 
advances. And yet God never leaves his creature. He, as- 
it were, pursues it as the ‘Hound of Heaven!” 


At times the soul which tries to love God may feel a bit 
desolate and imagine that her lover—God—is indifferent to- 
her. But God is never indifferent. It may appear so. His- 
love is always vigilant, but in order to make the soul “run 
after him’’ more fervently, he at times feigns indifference— 
The husband in the couplet is really not indifferent to his- 
beloved, hehas only gone on his duty. He does this 
actually out of love for her. For if he is with her all the- 
time and never undertakes any duty, how is he to support 
her, feed her etc. So even the separation is out of love for 


her. Only she—in her abundent love—does not realise it. 


1284 

«When my lover is a way ` from me, Isaidto myself 
e was in separating from me. Ieven thought. 
difference to him when he returns. But when 
“resolutions” and went straight: 


how wrong h 
of showing in 
he returned I forgot all my 
into his embrace- 


The soul does something like this too. When God 
‘appears’ to be far off, i. e. when the soul has to go through: 
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some trial or sorrow it may happen that she gets sort of 
‘angry’ with God. She may even think of giving up the 
whole idea of experiencing Him or His love. But suddenly 
God who always takes into consideration the weakness of 
souls makes his presence and love felt! And then the soul 
forgets all that she had been wrongly saying or doing: for- 
gets her ‘anger: andruns into his embrace of love. 


1285 
a 


“When I write with a pen, Ido not notice the pen, 
“My eyes are on the writing. So too! when my lover is 
absent I see the wrong he is doing to me, but when be 
returns I see only his love. 


Some thing similar h Ppens to the soul in her search and 


realization of God. At times God Seems so very near. She then 


not only in the Presence of the jo 
absence. 


The same idea as above is re 


: f peated in an explicit man- 
ner, with the simile of the ‘pen? P 


removed, 


1287 
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this experience before. And yet when thelover goes away 
from her she again feigns the same indifference. What is 
the use of this, asks this verse. It is likea man jumping 
into a stream knowing well that it will carry him away. 
with it. The beloved knows indeed that her feigned indif- 
ference sı & will not continue when the lover returns. 
And yet she goes on exercising this 27.3. Itis quite 
useless ! 


Indeed it is quite useless totry to be indifferent 
to God the supreme lover. Far more than any powerful 
stream, for more than any human lover, he can carry away 
the soul with himself, if the soul will but let him do so 
and wait for his time! i. e. wait till the soulis sufficiently 
prepared and ready ! ; 


1288 


“Strong wine is known to have harmful effects. Yet it is 
loved by people; so too, you, my lover, seem todo me ‘harm’ 
in a way by yourseparation from me. This ‘harm? 
is in the form of mental pain, sorrow or even agony of the 
heart when you are away. When you return 
you cause me another kind of ‘harm’. It is now a sort 
of lack of “shame” (mr asflesrenio) on account of which I run 
to your embrace, forgetting all that had happened earlier ! 
Your ‘breast’ (mij) exercises such a fascination to me! 
I don’t know what device you use thus to ‘steal’ as it were, 
my heart. You become a very ‘thief?! How do you this?” 


God may be said to be even a greater ‘thief’ than all, 
tuman lovers. He comes, in fact, in :silence, stealthily, 
without noise and slowly attracts the soul to himself. This 
action of God can well be compared to the action of a thief. 
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Saints have often made this comparison. Here 
is a quote from one of the saints: 


“why, Lord, after wounding 
This heart, has thou not healed it? 
And why, after stealing it 
Hast thou thus abandoned it 
and not carried away the stolen prey”. 


The soul is here lamenting that God has wounded her 
heart with the darts of love, (i. e. excited a sense of pain 
and grief at being away from God); but has not healed the 
wound (i. e. has not satisfied her longing for his love); he 
has thus stolen her heart, so that she May not slip back 
into her old ways, which she would do if left to herself! 


She goes on ‘lamenting: you have ‘stolen’ my love ie, 
my heart, but why have you left it behind, still to 
languish:in this world of tears | Why have you not taken me 
away with you so that I can be with you for ever, as your 
own possession and your loye’s fond object! 


1289 


“KAMAM”? (rob) is more de] 
and few there are who experience 
delicacy”. 


icate than a flower, 
it without ruining its 


n a delicate flower. For sexual pleas- 
Only when love predo- 
it can be considered, at least to 
But it is not many who can achieve 


minates in that pleasure, 
some extent, delicate. 
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this i. e., experience sexual delight out of love! For lust 
and love so closely mingle here that it is almost impossible 
to know where sex finishes or love starts. 


The word smni in this couplet does not seem to be 
used in the sense of crude sexual delight, but merely for ‘an 
ardent desire or attraction’ which can be equivalently called 
‘love’. 


If understood in this sense then sub can be re- 
ally considered as more delicate than a flower. In whatever 
way one may consider, it is very doubtful whether human 
love, unless it imitates the pure spiritual love which is 
manifested by God, can be really said to be more delicate 
than a flower. 


It is therefore possible to understand STL in this coup- 
let as an ardent burning desire, as the love which comes 
from God towards man and which man is called to show 
towards him-a totally spiritual, divine love. Certainly 
such a love is more delicate than a flower. If this is the love 
in question then it is obvious that it is indeed very very few 
who attain it! 


1290 


The words of this couplet are placed on the lips of the 
lover. He says: “She once feigned dislike or indifference in 
her eyes, by showing a certain anger shinzin them. But 
when the moment came the warmth of her embrace excee- 


ded my own” 


Once again the utter futility of all feigned indifference 
is described here. 
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The warmth mentioned here may be verified in the case 
of human lovers. But can it happen where one of the love 
is God himself? It can, but only on the part of God. It ca 1 
never happen that the embrace of love which the soul mani- 
fests, after all sorts of ups and downs in this love-journey has 
greater warmth than that of God himself! On the other 
hand it can happen that the love embrace:which God gives 
the soul, at the end of life-after a period of apperent ‘indif- 
ference’ which was meant to be a test of genuine love and 
to make the soul really mature in it, has far greater warmth 
than what the soul can ever evince, ! 


. 


CHAPTER 130 
GpenGsrH HUNA 


Expostulation with one’s own heart. 
1291. 


The beloved (the woman) addresses her own heart and 
tells it : You see how the heart of my lover is keeping it- 
self and its love for himself: it does not seem to be anxi0Uug 
of going out towards me! You see this, Why then are you, 
my heart, anxious to go after him? ‘‘He seems to keep to 
himself : why don’t I keep to myself’’-that is the idea. ~ 


Such thoughts occur only to those whose ‘love’ is limi - 
ted and mostly introvert and self-centred. The humans are 
mostly of such an ego-centric love. God’s love, on the 
other hand, is essentially out-going, wishing to communicate 
itself to other beings in order to makeall happy and con- 
tented. Moreover God’s love is creative, i.e. it does not 
go in search of perfect beings, but makes them perfect, pro- 
vided they surrender themselves to Him. 


1292. 


«You see clearly that your lover is not so interested in 
you, that he has no love for you. And yet you want to go to 
him hoping that he will take you to himself! How foolish 
of you to imagine so?’ 


Such thoughts can occur to one who has to deal with 
a human being, whose mind is so fickle that it can change 
overnight from love to hatred! In many cases the indifferen- 
ce which is noticed is not merely feigned, but real. The 
heart may have gone after another! We often see such even- 
tualities actually taking place in this world which is so un- ‘ 


= 
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reliable. But such an eventuality can never happen with the 
divine lover. He may feign indifference, but never be 
actually indifferent, be it the case of even the worst Sinner 
who has repeatedly rejected His love-offer. It is only when 
the soul finally once and for all Tejects that offer that God. 
leaves it to itself. 


1293, 


“You, my heart, are thus running after him (the lover} 
and do not seem to wish to remain in me or with me! Why 
are you so anxious to behave thus? Is it because you think 
that I have been ruined and usually the ruined do not have 
friends?” 


ruin. “Do 


you now feel, she tells her heart, that you will have none 


to love you, unless you get at your lover.” 


This is obviously an exa, 
feelings. Butit is absolutel 
the Lover. Actually no one | 


to her—ruin Moral, spiritua] and e 
fs so Wonderful about this divine Lov 
all human lovers abandon 


sos 
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meed Him. He-realises this in fact, more than man himself. 
Ignorant man often does not fully realise what ‘is his real’ 
need and so goes headlong to ruin, holding on to some fra" 
gile worthless support. God sees his igorance, pities him’ 
and loves to befriend him even uninvited! That is the cha~ 
tacteristic of Divine love. : 


1294. 


«You my heart, first show offended pride, and then you 
submit i. e. join your lover. All your pretended indifference 
is nothing but a sham! what is the use of speaking such 
things to you; hereafter, I shall not.” 


Practically: the same thought as in the previous couplets 
iis once again repeated here. t 


1295. 


**©You experience fear all the time: when the lover is ab- 
sent as well as when he is present. When he is absent you 
fear i. e. experience sorrow for not being able to enjoy with 
thim; when he is present you fear he may be leaving you aga- 
in. Thus you cause me endless pain.” 


If this is so in the case of human lovers, it is far more - 
‘so in the case of God the Supreme Lover. The soul experi- 
ences or at least should experience fear and sorrow 
when She feels God absent from her. It is indeed dreadful 
sto be without God! If, at certain moments, the soul is given 
ito enjoy His presence, then too the soul fears losing it either 
by its negligence or because God Himself in His wise provi- 
«dence sees the need for the soul to experience at times a sense 
of his absence. In any case until the day of final union 
<omes-in heaven, after this earthly existence- the soul has 
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always reason to fear, for it is casy to lose Him by any sim 
Or grievous negligence. Thus the soul has all along to live 
ina certain filial fear. It is about this that the Bible. says > 
The fear of GodFis the begining of wisdom. If such filiak 


fear continues till the end, then it turns into consummate: 
wisdom. 


1296. pote 
“Why is my heart still with me? It is as it were to eat 


me up or consume me whenever I ponder alone on the indif— 
ference of my lover.’ 


y ponder on their partners, This is 
the lover is Gog Himself. For He 


shown this through th 
been known for ‘being 


in being alone with one’s heart i. e. 


They have 
-which is often done 


practise this prayer and meditation 


1297. 


on God. 


“T have fallen beneath 
heart of mine, which will n 
have forgotten shame.’* 


the sway of this ignoble foolish: 
ot forget him. In this state E 


This idea has been already commented upon earlier. 


biaa 
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“I may bring myself to set him (my lover) aside and 
not worry about him, since he does not seem interested in 
me: but who will be the loser? Willit be he or myself? 
Certainly it will be myself. And so let me fix my thoughts 
on him.” ; 


What is said here may often be true indeed i. e. if the 
woman despises her lover, it may be she who will be the lo- 
ser. But it need not necessarily be so. It may be the hus- 
band who will be the Joser at least on certain occasions. Or 
the woman may well manage even without ;the help or love 
of the husband. For not only is woman in need of the man, 
but man too is in need of the woman. It is only when man 
or woman does not make up his or her mind to adhere 
closely and exclusively to the Divine}Lover that the need or 
the love of any human being is felt. When the soul thus 
adheres to God, it should never think of ‘despising’ Him 
for any reason-even when He ‘seems’ not to care for her, 
on occasions; when he seems to leave her to herself in; order 
to ‘try’ her more and enrich her with His grace, and deeper 
love. If the soul should ever be tempted to ‘despise’ God 
or set him aside for any reason, it will certainly not be God 
who will be the loser. For He does not need the soul 
for His happiness, whereas the soul needs God absolutely ! 
It is absoutely meaningless for the soul at any time to bring 
itself to look upon God with any feeling of ‘disgust’ or ‘an- 


ger’ or contempt ! 
1299. 


The heart is usually said to be the instrument in the hu- 
man toéy which is most affected by feelings-feelings of joy, 
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of sorrow, of fear, of concern, of worry, of peace, and es- 
pecially of love and of hatred. Since it is thus affected, it 
becomes also the instrument of ‘expression’ of those feel- 
ings. Above all other feelings, the heart is said to express 
love and the contrary. This contrary may bein mild forms 
as in a certain indifference, negligence, ill-feeling or ina 
more violent forms such as contempt or downright hatred. 


There are also other feelings which the heart often ex- 
periences-such as of discouragement or despair. 


In all these the heart has to maintain a perfect balance. 
if it experienses any of these feelings in an extreme measure 
there is bound to be a dangerous set-back in life. In order 
to maintain this balance, the heart has to train itself pro- 
perly. This it can do by learning gradually to bear adver- 
sity of any sort with a certain calm and Serenity; and at the 
Same time to bear Prosperity with equanimity, not allowing 
oneself to be carried away or to become unduly elated by it. 


The most needed training howeve 
to bear adversity with courage and 
age and strength no ve 
help! But the heart itself must be ab 
and strengthened whe 


Tis the former viz. 
strength. This cour- 


This seems to be the t 
It says: «When evening a 
heart does not?” 


hought expressed in this couplet. 
TIS€s, Who can help if one’s own 


l od’s love and happiness, the 
above thought is doubtless helpful. But man is such a help- 


less creature, a very personification of weakness_especially 
upreme value as God and 


—_— ae 
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his love; that unless He himself strenghthens the heart. one 
feels utterly helpless. In fact this heart-strengthening would 
depend so much on one’s trustful appeal to God in prayer 
All the same one should not despise human means of ean 
gthening one’s heart by taking appropriate counsel from ex- 
perienced persons etc. 


1300. 


This verse continues the above thought aud says: If 
the heart itself does not come to one’s rescue, how can one 
expect outside help? 


Indeed this outside help will practically not be availa- 
ble in human love affairs. God’s help, however, should 
not be underestimated even in those affairs of human love. 
But it would be absolutely necessary in matters of divine 
love. For without God’s help the soul cannot reach this 
goal of divine Love which she is called to achieve in life, 
more than all other things which the world may offer. 


{ 
{ 


CHAPTER 131 
Lydall 


This title is translated = Pouting (Pope) and Bouderie 
(S. Bharati) But, since yoo and eee are the same, it 
seems better to translate this word as we have done till now 
viz. 


Feigned indifference 
or even 


Feigned contempt 


It may appear that so much talk about this feigned 
indifference is quite unnecessary, if not meaningless. It 
should have been noted that in the foregoing chapters this 
theme seems occupying a great part. Why is this? As if 
all that had been already said in those chapters were not 
enough there are now two chapters yoo! and Lal pam & 


aib on this very same theme. It is worthwhile knowing 
the reason for this. 


First of all is it really true that among human lovers 
this feigned indifference is verified to such an extent, as this 
part of Morus ss ure would suppose? ......... on is the 
writer having in mind another ‘world of love affairs” 


where this theme may be considered as an integral element: 
for attaining the fulness of that love? 


From all the comments which we have made so for, it 
should become fairly evident that the author did have im 
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mind another world of love than the one we are familiar 
with. It is the world of divine love which to some extent 


has an ‘image’—a faint one indeed—in the world of: 
human love affairs. Ý 


Some ‘reasons’ are given in this chapter to explain: 
why such a ywa is necessary, even in human love.» As* 


we go on J shall try to explain why it is even more necessary” 
n divine love. 
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Some one—it could be the woman’s companion maid- 
is telling her ‘‘Do not worry about your husband, evem 
when he returns. Do not run to his embrace. Be indif- 
ferent to him. He has given youso much suffering. Let- 
him also have some!” 


This can happen to human Lovers. Can it happen in 
the case of the divine lover too? It is possible that ‘some 
one’ might tempt the soul saying: The God about whom 
you seem to be so worried, does not seem to have a care 
for you. Why should you then care for Him? 


“Let him also have some pain”! What shall we say” 
about this? First of all such a temptation could come from 
a foolish and totally ignorant mind which is in us all. It 
is not immpossible for a foolish man to imagine that he is 
going to do some wrong to God, which will make him suffer” 
some pain. He may do this with the stupid hope of, as ne 
were, showing his ‘anger and strong disapproval of God’s- 


dealing with him, in as much as He does not give him joy” 
and pleasure, consolation 


and comfort in the manner and— 
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“measure of his un-understanding expectations, He may 
at times beso blind as not to see that no pain or sorrow 
“can even approach God who is infinite bliss in himself. 
‘The only pain, if we can speak so, that God does experience 
is that caused by the rejection, on the part man, of the offer 


-of his love and happiness. This is, however, so mysterious 
“that our human mind cannot fathom it. 


But in another sense every soul which rejects God does 
“Cause real pain and suffering to Him. This is understood 
-nly in Christian theology which speaks of a God coming 


suffered intense sorrow and pain. The Words above : “Let 
‘him (God) also have some pain,” are truly verified in case 
of Jesus Christ who is truly God and man at the same time. 
For that is what every one Who does wron 


God’s offer of love actually says: Let him also have some 


to go my way, enjoy life, etc. 


sure as I want. He Keeps far 
away from me and I have to suffer. He does not Care for 


me ! So let him also have some Suffering ! ” This precisely 
“s what we cal] sin: rejecting God’s love, Preferring some 


-other object or pleasure to God himself, and thus consen- 
ting to his Mysterious pain ! 


~what God does, 
hearted Persons. He could say : 
:suffer for its own misdeed and fo 
But he does not do so. He may 

fora period, for its own purifi 


ee 


Sf 


— 


. moment comes when he will have to ex! 
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entice the recalcitrant one to himself. How infinitely” 
different are lovers-earthly and heavenly ! The earthly 
lover may ‘ enjoy j: to see the beloved in pain: The heavenly” 
one is most anxious to give the beloved soul all the- 
happiness it seeks, provided only thatthe soul does not 
reject him. 


t is only a definite and final refusal to Love—which is- 
God Himself-which finally closes the door ! 
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Salt is good and gives taste, only when it is im 
measure. If it is used in undue measure, the taste will 
be ruined. wa here spoken of is something like that. E 
it is indulged in with proper measure it will render re-union 
doubly relishable. If it is unduly prolonged it may ruin the- 
pleasure which is derived from the re-union. It ruins in 
the sense that one may become even disinclined to have- 
the union! Moderation therefore, is to be maintained. 
This moderation may be understood not only” 
in ywa spoken of in the couplet but also in swa 
(Union) which comes after Loved. Just as yaa should not 
be unduly prolonged so too swa should not be ea 
indulged in. Even though sw give pee a prolong 
swa will beget but disgust, and render a i 
lower than E In a it is physically not possible to 
indulge in swa without any moderation. If one does $0» 
the pleasure that one derives from it 
tasteless ! And so a certain amount” — : 
(which may also be called self-restraint) is 
advisable in every Way: 
nature that they cannot 


3 : itis a pleasure- A. 
cannot go on eating, simply P 


ercise restraint an 


OO 
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Stop eating. Not too different is sexual union too, One 
cannot even imagine a continued indulgence in such qa 
pleasure, since it is after all material’, «sexual? and 
physical in its nature. 


Only what is essentially spiritual super-sexual can be 
continuously indulged in. Love for instance in its real 
sense is such. It is a thing not of sex, but of the moral and 
spiritual order. Love particularly for God is supremely so, 
It is essentially of a spiritual and Supra-terrestrial order 
It is indeed divine. In fact God is said to be love! Such a 
love can never be indulged in withou 
“measure of loving God 


, is to 
love him without measure. But no cre 


ature can ever 
For it would mean 
- Only an infinite 


ich will always be 
‘there. Here, then, th i 
indifference; there is 
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This verse is translated- ‘‘for men not to embrace 
those who have feigned dislike is like torturing those already 
in agony. “(Drew Tr). The lover, therefore, no matter 
how indifferent the beloved appears, should yet coax her 
to union. Not doing so will only redouble the agony- And 
yet such an eventuality may often happen among human 
lovers. It never happens with the divine Lover. For, 


« He will not snap off the broken reed 

nor snuff out the smouldering wick...(Matt. 12, 29). 
i. e. he will not add sorrow to sorrow and wound more a 
heart that is already wounded. He will be extremely tender, 
compassionate, forgiving towards all who acknowledge 
their misery and look to him for help and consolation, for 


love and salvation. 3 
Note the above quoted words have been written about 


Jesus Christ who came not to destroy but to:save !...How 
different are the ways of lovers inthe world and of God 


the Supreme Lover ! 


1304 
«<Not to be understanding enough in this matter of 


sort, not to realise the mental state of one who is doing 

oR . . , . 

this i. € feigning indifference, 1S like ‘cutting off a faded 

creeper at its root. The same thought as 10 the previous 
3 à ee A : 

couplet is here given, with a simil2 ! 
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this verse thus: The feigned 


„ti translates 
di Su Bha flower-eved lady adds lovely grace to a good 
is > 


and pure lover a 


ee met kvl 
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The word ør in this couplet is understood by commen- 
tators as 9196 and is supposed to signify geruis sw 
The word can have the meaning of gye but it can also. 
simply mean meron. It is translated as ‘lovely grace’? 
by G. U. Pope as wellas S. Bharati. We may say that it 
can mean either serenn or 21096 both in the sense of 
‘lovely grace’ and ‘‘ joy-giving ” 


The couplet would therefore mean: The feigned dis- 
dain of the beloved is something good (sere) is a thing 
of beauty 206 ; it gives “ lovely grace’ to her and thus 
she becomes a joy-giving person”. We see that all the 
meanings easily fit in with the idea expressed. 


How does this feigned disdain become “a good”, a 
thing of beauty or lovely grace or joy giving. The text itself 
says that it becomes so only to the good and pure lover. 
For a good and pure lover will not be intent all the time on. 
deriving pleasure from his beloved: he will be understan- 
ding and accomodate himself to her thoughts and desire- 
Does not the woman Sometimes feel that it would be better 
for her not to satisfy her lover everytime and therefore: 
abstain from union occasionally. She may see it as some 
thing good for her. If the husband is understanding and 
good, and really a pure lover, as the translation has it, this. 
feigned disdain of the beloved becomes «a good’ also for 
her. If indeed he is a pure lover he would consider what 


is good for her beloved as good for himself too! That is. 
really genuine love, 


y’ because sucha disinteres— 
y a beautiful thing, something: 
: What beauty is there in a man. 
y union at any time without the least con= 


ted and pure love is certain] 
to be admired and praised. 
who wants to enjo 


oo 
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sideration for his wife-even her physical condition and other 
circumstances. If such a ‘love’ were to exist between mar- 
ried lovers there should indeed be no need for all sorts of 
unnatural, artificial methods to prevent ‘motherhood’! The 
woman would not be a mere instrument of pleasure : conti- 
nence would be possible. and the dignity of the woman would 
not be jeopardized , as it actually is these days when every 
unnatural means is being used to enjoy as much as possible 
from bodliy union without a thought of the responsibility 
which is essentially attached to such a union. The “feigned 
disdain” if properly understood, becomes a great good ‘not 
only for the respective lovers but even for the “society as a 
whole. Such an attitude then becomes truly ‘a lovely grace’ 
and joy giving, though the joy is not necessarily physical 
and material. 


It is joy-giving also in the sense that union after peri- 
ods of such a feigned disdain’ is apt to give more pleasure 
when union takes place, than when this happens at any time 
without any of this feigned disdain. 


How does all this apply to the divine lover? Let it be 
noted at once there can be no question of any ‘feigned dis- 
dain’ on the part of the human lover towards God. If at all 
there can be something of this feigned indifference it can be 
only on the part of the divine lover-God. In fact he does feign 
this disdain often, only to lest the genuineness of the soul s 
love for him and help her become a mature lover. Feigned 
indifference among human lovers helps to make them ma- 
ture lovers and not ever remain childish ones always, han- 
kering for the pleasurable and the easy—as children always 
do. So too the feigned disdain on the part of God helps souls 
to be seasoned lovers of God not keeping them easy lovers, 
hankering all the time for the pleasurable, but ready to go 
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through even hardships by which alone one can Prove one’s 
teal, solid love. 
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The pleasure derived from smb (sexual union), if it 
is to be truly appreciated, should be moderate. If it is too 
much or continuous or if it is too rare, it all becomes a de- 
fect. A simile is used to illustrate this. Kama may be li- 
kened to a fruit. If it is to be tasty and enjoyable it should 
be neither too ripe nor too unripe. The idea is practically 
the same as the one described in the couplet 1302, 
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The feigned dislike which has been so much spoken of 
in the above couplet has its advantage, indeed, but jt has 
also its painful side. This Pain comes from an 
whether this dislike would last lon 
were to last; long, the union w 
comes a torturing thoùght. Therefore, the moderation 
spoken of above is recommended in this couplet. 
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In the above verses it is most] 
wife which is emphasised. Tt js 
the only one at fault! as if h 
not care for his wife: 


y the pain suffered by the 
as though the husband was 
e was the only one who did 
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does”. His reason for doing so is that it is useless to be 
Pained or grieved when she is not ready.to understand itt 
«*What sort of a beloved is this woman, he tells himself, 
“who cannot understand my sorrow!” 


In the soul’s journey towards the divine lover’s love, 
‘Something similar does happen. It is often the soul which 
due to her ignorance and spiritual weakness, imagines that 
‘God is not pained at the ‘separation’ of the soul from him. 
This is certainly not true. God is no less pained by the 
souls’ separation from him and ‘the consequent ‘pain atid 
suffering. One is tempted wrongly to imagine that God 
Seems to take’pleasure in allowing his creatures to suffer. 
Nothing is farther from truth. For, as one of the great sai- 
nts has temarked: «It is not the will of God-that thé soul 
should be:troubled by anything or that’ it should be afic- 
ted; for if men are afflicted because’ of the adversities of 
this world, that is an effect of their being weak in virtue : 
for the soul of a perfect man rejoices in that which gives 
pain to the soal of the imperfect man”. What makes a per- 
son suffer, therefore, is not God, but ones own weakness in 
virtue and love. 1f there is strong love, even suffering beco- 
mes a powerful means of nourishing that love. It is an im- 
perfect love which makes one unduly complain about 


-suffering. 
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The above idea is further emphasised in this, couplet- 

y simile. To a thirsty man water gives such a joy, 

nee if itis in a cool shade and is therefore cool to 

pn ee a hot country like ours this is easily understood. 
«drink. ah 


4 


One who is thirsty does not welcome „Water which is hot, 
n ' 


j ying as it may often happen under the burning sün. D foo 


-< 
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even physical union of lovers is not so very pleasurable 
‘where love is lacking. It is after all genuine love which 


increases the pleasure. An unloving embrace is morea. 


‘pain than a pleasure. This is easily understood by every one. 


In the same way what is needed for a real love of God’ 
is not a great.deal of ‘doing’ but’ ‘doing even small things. 
with a great deal of love, for God. God does not caré for 
anything except for the love of our hearts. If there is only 
little love, though there may bea great deal of ‘doing’ it 
will not satisfy Gods’ love! 


1310 
Even when there is feigned disdain there is a thirst for 
union. How or why is this? It is love that causes it. As. 


long as there is fervent desire to love, all is well. Neither 


disdain feigned or even Teal will stand in the way of achi- 
eving the goal of love. 


I say “disdain feigned or even Teal”, because betweem 
- human lovers it may be that it is usually feigned. But it 


can well happen that at times it is real, Human fickleness. 


i pain and sorrow, 
neglect and disdain for the sake of the beloved, 


This may not too often be the case among humam 
lovers, But God’s love for man is always one Which is. 
‘manifested even when man does not care for him ang 
‘ Gf .BE SEI y ? 


217 


even when he commits 


love. In fact it is scar— 
SA 


CHAPTER—132 
Lat BEED x 


W hich may be interpreted: Some delicate points im 
the feigned indifference (Hw) 


In this great drama of love through which the Divine lover 
an d human lover are to be united in perfect love-this chapter 
on the ywa and its delicate points form as it were, a crow- 
ning chapter. It may be called «the grammer of oar &”, 
the word meaning the apparent or feigned indifference of 


the lovers to each other and the perfection achieved through 
the same. 


We may Say that unless there 


is apparent and 
temporary 20 @ or Load 


(feigned indifference) pas 
® or union of lovers. Thisis ` 
n lovers to a great extent, if, that 


Much more 


We can easily realise that love that is not 
trials, difficulties, and throu 


ring of these trials, is not, 
consummate love. A love 


“tried‘ amid! 
8h patient and even joyful bea-. 
and cannot be called Perfect, 
that is'gained through q Cheap. 


Sorrow or experiences of disap- EA 
pointment cannot but be i 


mperfect. We have referred to 
- We have 
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Maer fs Through suffering, attain and prove love! We 
Tee erefore „to look upon this ‘feigned indifference’ 
is light, in order to understand it full significance. 


We call this‘‘feigned indifference” as explained in 
the Previous chapter, it can be ‘feigned’ only on the part of 
the Divine Lover. For he can never really cease to 
love his beloved -the human being. If he did, he would 
drop into nothingness. It is actually the love and good- 
ness of God with his almighty power that is sustaining the 
whole universe. 


On the part of the human lover, however, the indiffe- 
rence, would scarcely be called ‘feigned’ for two reasons; 


One: God exercises this feigned indifference in order to 
confirm, strengthen, deepen, and perfect the love 
the human lover is aiming to achieve towards Him. 
There can be no such thing possible on the part of the 
human loyer. God’s love, in itself and in its relation 
to man is always perfect, needing no ‘corrections’ 


from any where. 


‘Two: The human lover can often really become indiffer- 
ent and even offensive to God, by some fault commit- 
ted or offence against this love or by negligence to do 
everything possible to achieve divine love. For in 
this matter of loving God, not to do the very best 
i.e. not to love to one’s utmost, is itself a defect 


and imperfection. 
Therefore, only in a very limited sense can this ‘feigned 
nce’ on the part of the human lover be understood. 


ESER remarked already, nothing can be ‘feigned’ in the 
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presence of God. It may be 2 a salen * It may 
at times occur that the human lover is sincere y doing his 
very best to attain to the perfection of this love. But the 
‘Divine Lover may wish to lead the soul even to gredici 
depths! He may count on the sincerity and the generosity 
which the sou! has shown all along, and theretore bring 
about circumstances which may appear almost impossible 
to bear. At such times the poor battered soul may, tor a 
moment, feel asit were ‘disappointed’ with the Divine 
Lover and say to itself; Why is my Lover so very hard on 
me? After all I am doing everything possible to love him! 
Why this unexpected ‘suffering? for me? Why does he 
treat me thus!...... I shall therefore also show myself a bit 
indifferent...... * such a possibility is not impossible, beca- 
use the poor human lover howeversincere and earnest, is 
yet in ignorance as to the ways most mysterious-by which 
the Divine Lover leads him. For God’s ways, as the Bible 
says, are not man’s ways, and vice versa! Much less is he 
able;to comprehend the reason why God does so! And certai- 
nly it will be impossible for him to realise the immensely 
enjoyable fruit which is waiting to be reached and tasted at 
the end!.. for, again as the Bible says: 


‘Eye has not seen, ear ha 
much as dawned on man w 
who love him.” 


s not heard, nor has itso 
hat God has prepared for those 


This ‘slackening’ as we May term it, for a period at 


most, inthe vigorous pursuit of L 
} e vi ove, we may call a sort 
of ‘feigned indifferene’ : 


very end of his life) h 


€ just becomes a li tin 
that great pursuit, ttle less ferven 


We may now Proceed to analyse the 


e 
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warious ‘delicate fruits’ iri 
vag i of such a spiritual indif é 
which this chapter aims to speak à A 
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; One of the most characteristic notes of this love-drama 
is the ‘jealousy’ which for any flimsy reason or even for no 
reason creeps in between lovers. A look at another woman 
is enough for the wife to begin to suspect the husband. And 
vice versa. And usually it isthe woman who is quick to 
take offence. In fact, as this couplet seems to say, the 
wife tells her husband: ‘all those who are born as woman- 
kind enjoy you with their eyes” (Drew Tr) and you are 
nothing less than a prostitute (cf. Drew’s Tr) I see you 
are of a wandering fickle mind; {shrink from thine 


embrace! (Pope’s Trans) 


Every day experience proves all this! But can this in 
any way apply to the lovers oae of whom is God Himself? 
It can and does happen to the human lover in as much as 
he can and does often turn his attention to some creature— 
some pleasure either totally forbidden or at least unworthy 
of a true lover of God! He then becomes a ‘spiritual pro- 
stitute’, since he breaks faith with his true spouse viz., 


God whom alone he promised to love and serve. In fact 
all sin is a prostitution. The Bible often calls itso. God 
-often speaks to his people (Israel) as adulteress, while he calls 
himself Israel’s husband. Such a situation can arise on 
fthe human lover; it can never happen on the 
He never breaks his faith or promise. More- 
be no question of His transferring his love 
to others! All men are called to be 


though all do not accept the call. 


-the part O 
part of God. 

-over there can 
from his wedded spouse 
-wedded to Him in love, 
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The couplet goes on to say: Since all womankind’is: 
enjoying you with their eyes, I shall not embrace you whom: 
I consider as a prostitute: Ishall not taste what is left 
(ered) by them. Your breast (wri) to me now is like 
this ré. I shall not even come near you.” 


Love is exclusive i. e., it wants the lover to belong to 
the beloved alone and vice versa. Itcannot tolerate even 
the slightest ‘attention’ or ‘affection’ to any other but to the 
Partner. The Bible has a word to this effect: The lover 
(divine) says: ‘“‘ My beloved to me and Ito her!” 


: Only means that one has. 
8: Valuing his love more 


admonition given by Christ: 
mother or brothers or sisters 


zr 
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: When some one sneezes, the bystander is expected to 
Wish well to the sneezer and say some words like: God save 
you, Be well indeed etc., This is perhaps a quaint custom, 
but there it is! The words in this couplet may perhaps be- 
placed equally on the lips of the beloved or of the lover. 
“When I continued to feign disdain he (or she) sneezed 
and hoped that I would wish him or her some good wish as 
above. The sneezer thinks that one or the other should 
make some start, and it is hoped that this sneeze could 
well be a good start. For it is imagined that the other part- 
ner would scarcely remain indifferent even after that; he or 
she would immediately hasten to say some good word of 
well wishing and thus the silence caused by the old indiffer— 
ence would be broken. Thus would friendly conversation 
start, leading to normal conjugal life and union. As one- 
can see it is certainly a small matter maws but for lovers- 
it can serve a good purpose. Whether actually such a tri-- 
vial matter can so easily break the indifference in question: 
and restore normal relation is another matter. It is a way 
of saying how delicate minded are or should be lovers. 


Whether this happens or-not among human lovers, we- 
may say it definitely happens in the case of the divine lover - 
The earthly lover here’ tries to attract attention par 
device which in itself ‘is trivial! God often ig < 
ract souls to Himself, using equally trivial events! s i: = 
does when the soul is indifferent to Himself, or inatten 


or even dissatisfied in'some way. 


In the case of human lovers even if there is no response 
to the sneeze, there can arise another small SERES 
which can bring the response. For a married couple i 
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could be one or the other who can start the process of res- 
‘toration of the lost normal conjugal relations. Before 
marriage, we said quite early in this treatise, it is- the 
woman who first attracts attention of the man. For it is 
the male that is expected to run after a woman since it is a 
-disgrace for a woman to run after a man. 

In the order of divine love it must be always the divine 
agent who starts the process. For the human soul has no 
‘way of being attracted to the invisible beauty which is 
God, unless God himself by his power, grace and goodness 
-attracts the soul first! And He is always Wailing to use 
any trivial occasion to do so. If the soul is sufficiently at- 
‘tentive, it can easily recognise the attraction!....,. 
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; This is meant 
merely to convey the idea that in the state of “‘indifference?? 


o real reason is needed to 
inue this terrible ‘*indiffe- 


w 
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But this “strange piteous ‘futile thing,” which is the- 
human soul, imagines that it should have a better treatment 
at the hands of the Divine Lover. This is due to an ununder- 
standable and foolish Opinion which the Creature has of its. 
own excellence. It is the height, in fact, of a certain self— 
deception! One may try to compare onself to others and 
say: Such and such a one seems more favoured by God 
than I am! Why is this? Am I in any way inferior 
to them? Why doez not God favour me asmuch ? 
“It may well be the pure imagination of the soul. 
It may be like wearing just - very ordinary flowers!. 
But since she is not able to comprehend the whole 
Matter, she begins to murmur! But, then, has not God the 
supreme freedom to bestow his favours on any one accord- 
ing to his own pleasure? The ‘strange, piteous futile’ man is. 
unable to understand all this! And-sohe continues, as it 
were, to feign indifference to His love! 


We see here another of those ‘trivialities’ LEEENA 
which keeps the soul from flying to the embrace‘ of God? 
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The words of this verse are placed on the lips of the 
lover (husband). His mind seems to be this : “Our love for 
each other is greater than that which all other lovers may 
have. The wife understands this in altogether a different 


F 
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meaning. She rushes to the conclusion that her husband’s 
dove for others is greater than that which he has for her! 
-And so she immediately cries out: more than which 
overs?” 


In the context the word ‘lover’ could indicate only a 
Woman. So she concludes that her husband is in love with 
:some other ‘beloved’. Hence her ‘disdain’ increases! 


It is known that women are unreasonably suspicious and 
‘ush to hasty conclusions, understanding improperly even 
Words said with the best of intentions and good will. The 
husband here says only that there was no reason for this 
-Prolonged indifference since their love for each other was 
cfar deeper than any between other lovers! She just hears 
„the words other lovers’ and imagines that he is thinking 
“of some other lovers....., 


This is what we may call the intransigence of love. 
It cannot tolerate even the least comparison, or 


reference 
to other lovers! 


If human love is so intransige 
intransigence which the divine lover, God can rightful 

¿claim in relation to his creatures. For Healoneh E EA 

a8 tight to the: full and undivided allegi me pada 

1s creatures. For He is i 

Him they are just non mines 53 eee eee 

“to no one else in the Measure jt js indebted to Him ee 
s n 


nt what should be the 


_ Over all. 


The soul has to Tealise t 


-vigilant not to divid fis ang ghon 


©, a8 it Were, 


= 


k 


E 
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:also with some other creatures. He is to be loved absolu- 
tely for his own sake, where as every one else and every- 
thing else can be loved only in so far as he, she or it can 
help her to love Him above all, without the least reserve. 


Note also that God alone can love all with infinite 
love, for that is his nature. The soul cannot love God and 
«others in the same way, placing God as it were on a par 
‘with something else. 


It may happen that some one gets angry with God, 
because he sees some one else, less worthy in his estimation, 
being Joved as much as himself or even more than himself. 


This attitude is absolutely foolish, since it would go 
against the supreme freedom and wisdom with which God 
loves his creatures, 


There is absolutsly no sense in any one showing indif- 
ference because his ideas do not tally with his! 


1315 


“The husband tells his beloved: I shall never part 
from you in this;life."* She understands: ‘‘then you will 
part from me in the next life.” And so she begins to 


shed tears! 
The idea in this verse is practially the same asin the 


previous one. A little word or occasion is enough to com- 
-pletely misunderstand the mind and heart of the lover. 


This is another aspect of the same intransigence of love 
spoken of above, What has been said there is applicable 
Aaga Foe OO Gaina - 
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«I said to her: when I was away from you I never for— br 


got you; I was always thinking of-you.”* She misunders— 
tood me once again; ‘‘why should he thus confess his 
temen.brance of me? Probably he had first forgotten 
me and then began to think of me! ‘‘Once again, suspi- 
cion about the fidelity jand attachment of the husband? 
Again the intransigence of love is repeated here! 
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The husband now says: I sneezed, and she wished me 
as usual, ‘‘May you live long!’’, But soon she changes her 
mind and says: Is it of me you thought? Tell me of whom 
(which woman) you were thinking when you sneezed?” 


This reflection is based on a quaint belief that when. 
we think of those whom we love, the loved one experiences. 
suddenly a sneeze. Whether this has a basis or not, the 
question the wife is here asking is based on this quaint: 
belief. 

Again the ‘suspicion’ of love mentioned above is show- 
ing itself. What was said above of 


the intransigence is 
applicable here too, : 


Moreover this verse leads 


i us to ponder : 
of the love which God wants t ; ie ing fo 


o show to his‘creatures, 
It happens that Occasional 
sort of unexpected manifestatio; 


ved, which only God can brin 

EE 3 & about, be 
calculations: or it could be a certain Ein asa human 
nce, a certain consolation, peace which do not ee 


B 
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‘earthly’ or possible to mere humaneffort. When such a 
thing occurs the soul is immensely grateful forit and 
appreciates it enormously. But soon fickle minded as she is 
and forgetful, she forgets the favours of God, and almost 
retracts her grateful and appreciative attitude as the wife 
in question does! 
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A similar idea is described in this verse. ‘The hus- 
band was about'to sneeze, but for fear of the wife’s unfayo- 
urable remark (already mentioned above) he tries to controlk 
it. The wife notices it and tells him: Are you trying to 
hide the fact that some other ‘beloved’ is now thinking of 
you? With that she began to cry.” 


It may happen that at times God does not manifest his 
love, by any special favour or attention to the soul. The 
soul then might begin to think thus: ‘*Perhaps He cares for 
others and not for me!’? This, of course, is a childish 
reflection, because God does care for all, though the gram- 
mer of that care, concern and love is not easily under— 
standable to the poor, ignorant, human mind. 
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when thus the beloved feigns baseless disdain, the 
lover tries to convince her that she is unreasonable in her 
suspicion. He does this with great understanding, patience 
and with a certain humility. Even this the wife misunder- 
stands and throws a fresh accusation at him. She says to’ 
him: Oh, this is the way you try to pacify your other 
lovers (women)! And she becomes angry again. xi 
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The lover could not imagine that even his pleas, bapa 
as they were, would be thus misunderstood! But that is the 
way ‘love’ takes its course, especially in a woman. 


Here we may consider the myst2rious and altogether 
ineffable condescension of God towards souls. There are 
souls which are even more unreasonable and foolish in their 
relation to God, Though it is they who are at fault and 
wanting in genuine love for their God, they behave as though 
itis God who isat fault, or ‘cruel’ in his demands, or not 
loving enough! This happens, specially, when He, for reas- 
ons of wisdom which the soul is at the moment incapable 
of comprehending, allows souls to go through certain trials 
or suffering. This is the mystery of God’s myserious wis— 
dom in action on the one side, and on the other side the 
soul’s miserable ignorance trying to resist it! ..... 
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Thus we see that whatever the hus ind says 
or does the wife finds fault with him. He therefore 
does not know what to say more or do. He just 
gazes at her! Even at this the wife finds fault! She tells him: 
What are your gazing at me for? Are you looking at = 
perhaps to admire my beauty? Are you comparing ay 


beauty with that which youfound in other women? With 
that once more she flies into a rage! 


This seems to be the climax, in this ‘love-contestation 
as we may call it. There are no 


t wanting occasj 
God ‘looks’ at the soul, wit 5 angus When 


h ineffable pit è 
love. [Buf the soul, in its ee es ae 
ignorance is unable 


to understand even that look of loye! Thic ; 
; Eka eee Ve! This i is a si 
ation most pitiable in the loye-relati on of the aeo p pitts 
a h z OG. 


a. 
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With all that,:God goes on loving the soul until she realises 
bie: her ignorance and achieves union with Him. With ineffa- 
_ ble patience and understanding God pursues the soul in 
order to make her realise her folly. And realise she will, i 
when ihe proper moment arrives. i,e., when God as it 14 
were has exhausted all his goodness and love on the poor 
soul! Earthly lovers fade away into insignificance when we 
contemplate the mysterious love of God, the heavenly lover, A | 
for the poor soul whom He does not need at all-as the i 
earthly lover needs his beloved! 


CHAPTER 133 


DATE PIUS 
The Joy of the re-Union 


In this chapter is described the great happiness which 
the lovers finally derive from their union after all the ups 
and downs ‘in love’, after the feigned (at times even real) 
indifferences, the suspicions etc. etc. and the agony 
caused by all these. 


Tt would refer-in the spiritual and mystical realm-the 
final union of God and the soul-the Bride and Bridegroom- 
in the life of the world to come. 
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“Although there be no fault in him, the sweetness of 
love hath power in me a fretful jealousy to move” (G: U. 
Pope Tr.) At last the beloved acknowledges the truth about 
her lover-i. e. that he is faultless, and all the ifault was om 
her side alone. 

_ Whom does this acknowledgment suit more? 
thly lover or the heavenly one? It is possible th 
thly lover is often without fault and i 


-the ear- 
at the ear— 


> 


the divine lover. The human 
mistakes by ignorance or off sight or a 
The divine lover can never com: 
way. Whatever he does will al 
and good! The poor soul ¢ bride) 
nor appreciate this. 


one can, and does make ~ 


47 


ee 
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Why does the beloved then fe 


: ign jealo ? 
translation quoted above sa jessie AE ee 


l ys: “the sweetness of his love has 
Power in me to move a fretful jealousy’, It looks strange 


‘that the Sweetness of his love has Power to move jealousy. 
Perhaps it is as the translation of S. Bharati has: “to bring 
out and enjoy this lovely grace and embrace’’. This seems 
clearer and nearer to the thought of the writer. The ‘feig- 
ning’ is meant only “to bring out and enjoy” all the more 
the “‘lovely grace and embrace”. The feigned disdain is 
Said to have the power to bring this out. 


The love-embrace, after a period of apparent aloofness 
and indifference will usually be all the more enjoyable, 
because it comes, after keen disappointment and earnest 
longing. 


If this is so among human lovers, what shall we say of 
the Divine Lover and his bride the soul? The apperent indif- 
ference of God towards the soul, evenin itstrials and 
‘sorrows, is definitely meant “to bring out and enjoy his 
lovely grace and embrace”. It brings out his grace in as 
much as it helps the soulto endure something for the 
sake of the inestimable gift of love, which is the work of his 
grace-hence “lovely grace” i. e., grace which is lovable 
and productive oflove. The increase of love finally leads 
to a far greater enjoyment of his mystical embrace. We 
can never realise enough, this side of life, that ms 
flourishes only amid pain: and this flourishing love pro a 

uperabundance of joy. Itis in order to heip the sou 
pem uperabundant joy that God permits the soul to 


A is s iz 
nae thi hing and feigns indifference towards her. | 


suffer somet 
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By the feigned 
deed caused, but 


disdain some little pain and disgust are in- 
love which recomforts, and revives will, far 
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from suffering a set back, only become stronger: love'will not 
thereby fade away but bloom to life again”. Because love 


which has stood the test of pain and suflering, is love more . 


worthy of the name. Love which is easy may be just little 
more than sentimental feeling. There is true love only 
where there is readiness to suffer anything for the loved one! 
This is the mysterious law of love which Jesus Christ has 
revealed through his life of humiliation and suffering for 
the sins of the world. 


And if it is pain and suffering willingly chosen for 
love of the beloved it deserves all the more the name of 
love! For it is something if one goes through pain which 
one has no power to prevent. Itis much, very much-and 
truly noble, even divine! when you have the power to pre- 
vent it, but do not, because you want to suffer something 
for the love of your beloved one. This is exactly what Christ 
did. As God he could have easily prevented every form of 
humiliation, insult, pain shame and suffering, but far from 
using his divine power to do so, he.deliberately choses it and 
puts up with it allin order to convince an unbelieving, 
world how immense is the love which he has for mankind. 
Man was subject to pain and suffering caused by his sin, he 
could not understand why there should be this ‘pain’ in the: 
world. He says: “God is almighty, then why does he not pre- 
vent evil etc., in the world?” God answers this question not 
by fleeing away from suffering, but by willingly embracing it 
all, and using his almighty power to draw good even out of 
evil! Nowhere, in fact, does the power of God manifest it- 


self More than in this ‘drawing good even out of the evil” 
which everyone abhors, 


If human love puts on new strength after a period of 


feigned disdain and the pain caused by it, how much more 
will not divine love achieve it! 


235, 
The great i 
reat poet Francis Thomps is idea 
é the following expressive terms. The: cal cneake ae eee 
i ; e soul speaks to God. 
“Ah, is Thy love indeed 
a weed, albeit an amaranthine weed 


sufferi j 
fering no flowers except its own to mount ! 


Ah! must— 


Designer infinite 


Ah must Thou char the wood ere thou canst limn 
with it 


Whether man’s heart or life it be which yields 
Ee Thee harvest, must thy harvest fields 
be dunged with rotten death! 


Indeed man’s heart is dunged (manured) with; rotten 
death when it feels upon it the weight of the drooping! and 
dead objects of its earthly love and man’s life yields most 
harvest only then, when it has passed through ordeals that 
bring it well within the shadow of the cross-(a word which, 
since Christ bore it, has acquired the meaning of pain, 
sorrow, humiliation, suffering) all for the loved one. 


es not take away pain and suf- 
tering from the world. Hence it is that he often ‘feigns indif- 
ference’ and even puts to dreadful ordeals and tests, in or- 
5 der to make the love-which may not have been strong at 
the initial stages-acquire a grace, dignity and worth which it 


ould not have otherwise. 


Hence it is that God do: 
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We have seen how this ‘feigned a eae ie 
may be called also ‘‘a love testing”, in the pn j pe 
with it a great blessing, though it is not palatable ma e 
initial stage, and appears to blight love rather than 
prosper it. 


In this verse the writer goes farther. He seems to say 
that to a true and deep lover this can well bea heavenly 
blessing and celestial joy. And he givesa simile The 
land is there, and water is there. But unless the two unite 
‘nothing can grow or prosper. Soit is with divine love. 
God is in his place, and the soul is in its place. Unless they 
become one there is going to be no great achievement for 
man. For only union with God is blessing beyond measure. 
Andfor this blessing, the ‘love—testing’ contributes be- 


yond all understanding of man. And so it becomes a very 
heaven on earth! 


The point the author would like to make here is obvi- 
ously that man should be ready to go through this ‘testing’ 
which can prove such a rich blessing at the end. 

If it can be a blessing in disguise to human lovers, how 
much more should it be so to the earthiy lover who has 


been called to achieve this tremendous goal of union with 
God himself! 


1324 


The thought expressed in this vers 
seems to be as follows: The lovers after the first embraces, 
are obliged to Separate. The feigned indifference goes on 
for longer or shorter peroids. It may Prolong for very long 


21s not too clear. It 
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Teens or once oe le 
very hearts of the lovers. hove at ee a ie 
indeed. needed, but carried beyond acertain ee 2 
d it the testing 

becomes almost the death of love itself. For the human 
heart is not capable of bearing lack of love beyond certain 
limits. This is true of human lovers. This is also true of 
‘divine love. The human soul needs a certain testing in or- 
‘der that love may really become strong, perfect and’ mature, 
and not remain in the level of little more than childish sen- 
timent. Butif God were to subject ‘poor, piteous and 
futile thing, that the soul is, to a testing beyond all her 
strength, than the testing will turnin to an instrument of 
destruction. It will destroy the littl there is. Hence God 
who knows to measure everything with perfect precision 
knows how far the testing can go on each individual soul. 
He does not deal with souls as with a crowd, but as persons 
fully aware that each one is in a different situation etc. He 
will therefore not permit the love-testing to become a brea- 


ker of the heart!... 
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“Eyen when the lover is free from any fault, there isa 
‘special charm in this feigned indifference (=love testing) 
al from lJover’s arms. The reason is 
It is because the whole Do isa 
love-testing. And what can be more charming rag gues 
even in its testing stage! All the more so, Ee Pree 
is expected to lead one to 4 deeper experien 


charming thing which is love! 


implying a withdraw 
not difficult to see. 


It is true also of divine 


ver. a 
ven more charm 


is is true of human lo Itas: 
M e-testing 1S € 


lover. In fact this divine lov 


ac 


bee i: ot = anaana re ee 
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ing. Since the good which will be derived ea as 
infinitely more wonderful and delightful an - K ? AA 
than human love even in its greatest depth. hi es 
reason why God plans this testing, though he knows 

that it can be a terrible agony for the poor soul. 


1326 
“To digest what has been eaten is more delightful a 

to eat more: likewise love is more delightful during me 

period of testing than the pleasure it gives in bodily union. 


The reason why love is more delightful during ‘the oe 
ing’ than when actually enjoying the union has been partiy 
given in the previous verse. We may add another reason 
here. Itis more delightful, be: ause one becomes conscious. 
of the fact that one is suffaring something for love’s sake! 
There is a charm and delight in suffering for love’s sake 
which it isnot easy to understand. It is something so no- 
ble, so divine that Only those who imitate divine love 
and its ways can understand, This way of divine love has 
been clearly shown to us by God himself becoming man 
and suffering for his sake. We may assert without any 
hesitation, that though God become man (i. e' Jesus Christ) 
suffered immensely for man’s sake, he experienced a delight 
in doing so, which the world can never fathom. For love is 
such. And love proved in suffering produces a delight which 
is truly not of this world. This is worth pondering very much 
indeed. We scarcely ever come across fully disinterested love 
in this world. Such a love is most evident when suffering 
is undergone for lover’s sake. This is the kind of love God 


ited to show it in our 
wards all men for God’s 


“set a love is practised, selfishness—the 
Toot of all evils-will be destroyed and this world would 
become a better place to live in, 


<. 
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mM a 


festing, the one who ackno 
the victor! How? Fei 


i ; 
pa “ BS case under consideration the husband who is. 
e feigning indifference, at some ti i 
Be i n r m2 will hav 
show that it was all feigned. When he does that he ‘an 


with her persistent love. But this defeat is only apparent 
for it implies at the same time that he never ceased ina 
her, though absent from her etc, She had thought that she 
had misplaced her love, but’now he has proved that it was 
not true and that his love was as strong as ever. This indeed 
is a victory! j 


In the same way it is victory and defeat for her too. It was- 
defeat in as much she seemed to have been making vaim 
efforts all the time to get back the love of her husband; and 
all her efforts seemed futile. It was victory in as much as 
she finally obtained what she wanted. In the case of both 
what appeared a defeat was really victory in the end. 
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n after a certain period of “testing” 
s extremely enjoyable. T his extre- 
e words ssa and 2 ñy- 
together and perhaps have 
some time. There is now a 
as it is found to happem 


The pleasure of unio 
and feigned indifference i 
me enjoyment is hinted by th 
The lovers have now come 
enjoyed the union for quite 
certain lessening ofthis pleasure, 


A E a 
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to all material pleasures. And so they seem to think of 
the very great pleasure enjoyed after all that feigned indiffe- 
rence. They tell themselves: why not we again feign indif- 
-ference for some time so that the pleasure after that may be 
¿indeed quite enioyable, as it was on the former occasion. 


The idea implied in this seems to be that it is worth 
that God feigned indifference to the soul for a time, beca- 
se it helps to derive greater joy when it is over. The soul 
ds apt to enjoy the union after the testing and the consequ- 
ent pain and suffering. And so the soul is invited even to 
-desire the period of that spiritual desolation which comes 
as a result of God’s feigned indifference. She is invited to 
ssee how useful and fruitful after all is that ‘testing’ of love! 


The idea is as it were continued in the next verse. 
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In this verse the husband is represented as wis hing that 
this beloved should feign indifference towards him and lets 
ther do it quite seriously. “I shall plead that her indifference 
‘may berelaxed. But let her not yield easily to my plea. 


Let her goon strong in her indifference. Let me goon 
ypleading too the whole night if need be.” 


At is obviously a very emphatic way of saying 
ducive is this indifference and ‘testing’ to greater 
Consequently greater enjoyment. 


how con- 
tlove and 


This can be taken as an invitati 
2 i itation to the soul not to b 
distur bed by the suffering and desolation caused by God's 
apparent indifference towards her. Let her try to realise 
5 a 
hat it has a sublime Purpose behind it. Let her even plead 


~ir- 


a 


TEME 
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for more ‘desolation’ of thi 
i s Fsort, so that when it i 
over, delight may flood the soul all the:more. Be 


The great good that the soul derives from this mental 
agony and ‘night, of the spirit’ is described vividly in :this- 
verse. 
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Thus we see that the testing and indifferenec finally- 
turns into a pleasure for the lovers. The word smi im: 
this verse seems to be used for an ardent desire for union. 
This ardent desire is fully satisfied by 2@5e i. e. the 
feigned indifference and the testing of love. A greater joy, 
however, than 2195 is the reunion and loving embrace 
which comes after that. This extreme joy is considered rare 
by the author in this verse. Hence he says maip (puis 
Qu mer. This last word would mean “‘if one really att- 
ains it’, Would this if have a meaning at all.were only carnal 
sexual union is understood here? Is it so very rare to achi- 
eve this pleasure of carnal union? Is itnot something com-- 


mon in the world ? 


Therefore, there seems to be a hint here that the author i 
is referring here-as well as in all the verses v foe gone: 
pefore-to a pleasure and joy not of this ear ae me e 

her rare for man to attain. What 18 more AS 
2 inded man to attain, than union with God an the- 
so | joy derived from it? 


divine spiritua 
fore safely conclude that this Qaru SSI 


ay there: e that this @ r 
Roe ten to inculcate Guillen divine Joy rath 
! f 
FE crub human, sex pleasure- 
than 859) ‘ 


APPENDIX 


This bok has been entitled “Sod the Bridegroom”, porii 
in the first 7 chapters (i, e. 109-115, God is considered as the ‘bride’. 
This consideration, however, was necessary inasmuch as unless God 
first attracts the soul, the latter will never even think of loving God 
or go szarching for Him. “As has been remark:d:injits place, even in the 
case of human lovers it is the future bride by her beauty who first 
attracts the future bridegroom and not vice versa. Itis obviously 
with a view to emphasise the initial indispensable, attracting action of 
God that He is, in the first part of this book, considered as the beauty- 
bride. 

Thus, the first part of the book forms, as it were, the-introduc- 
tory part-in which the soul is introduced to God’s love, while in the 
“second part the love grows and is perfected, as the love dialogue is 
“continued and fostered. This dialogue, is beautifully depicted in the 
‘Spiritual Canticle’ written by a great Saint and Mystic-St John of 
the Cross. lt will be seen that verses quoted below from this Can- 
ticle contain ideas prososedin course of this book specially in the 
sceond part. Here is the dialogue. 


The Bride (The soul)-(longs for the hidden Presence of God and 
tries to see Him in the beauties of nature as described in Chap- 
ter 109) 


Where has Thou hidden Thyself, 


And abandoned mz in my groaning, O my Beloved? 
Thou hast fled like the hart, having wounded me, 
I ran after Thes, crying; but Thou wert gone. 
In search of my Love 


I will go over mountai 
I will gather no flowers 
And pass by the mighty 
'O groves and thickets 

Planted by the hand Of the Beloved: 


O verdant meads, enamelled with flowers 


Tell me, has He Passed by you? 


ns and strands; 


» I will fear no wild beasts; 
and the frontiers. 


The Creatures tell th i 
eat e Bride (that they reflect His 
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A thousand graces diffusing 

He passed through the groves in haste 
And merely regarding them as He passed 
Clothed them with His beauty. 


ean il 


“The Bride (hungering for God’s presence and direct 
vision —with no intermediaries viz. the creation 
and its beauty) 


b> Oh! who can heal me? ? 
Give me at once Thyself, ? 

Send me no more a messenger 

Who cannot tell me what I wish, i 


f All they who serve are telling me 

Of Thy unnumbered graces, 

And all wound me more and more, 
And something leaves me dying. 

J know not what of which they are speaking. 


Quench Thou my troubles, (se 
For no one else can soothe them; 
And let mine eyes behold Thee, 

For Thou art their light, 

And I will keep them for Thee alone. 


neveal Thy presence, 

And let the vision and Thy beauty kill me- 
Behold the malady of love is incurable 
Except in Thy presence and before Thy face- 


My Beloved is: the mountains 

The solitary wooded valleys 

-The strange islands, the roaring torrents, 

-The whisper of the amorous gales; 

-The tranquil night 

At the approaches of the dawn, 

“The silent music, the murmuring solitude, 

-The supper which revives and enkindles love i 
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The Bridgroom (expressing his desire for aon) 


The bride has entered 

The pleasant and desirable garden 

And there reposes to her heart’s content 

Her neck reclining on the sweet arms of the Beloved, 


The Bride (thiristing more for union) 


My soul is occupied and all my substanca in His 
service 


Now I guard no flock, 
Nor have I any other employment 
My sole occupation is love- 


ee When Thou didst regard me, 

: Thine eyes imprinted in me Thy grace 
For this didst Thou love me again 

3 And thereby mine eyes did merit 
To adore what in Thee they saw. 


The Bridegroom (need of seeking Him alone) 


In solitude she lived 

And in solitude built her nest; 

And in solitude alone hath the Beloved guided her, 
In solitude also wounded with love. 


The Bride (final union) 


Let us rejoice O my Beloved! 

Let us go forth to see ourselves in Thy beauty 

To the mountain and the hill where the pure water flows 
Let us enter into the heart of the thicket. 


There Thou wilt show me 
That which my soul desired; 


And there Thou wilt give at once O Thou, my life! 
That which Thou gavest me the other day, y life! 


The breathing of the air, 

Thesong of the sweet nightingale, 

The grove and its beauty in the serene night, 

With the flame that consumes and gives no. pains, 


